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At The Threshold : 


Many of us, both young and old, have felt the need of conduct- 
ing research in the field of Religion and Philosophy, particularly so in 
the case of Virasaiva Religion and Philosophy. Some of the ancient 
works on Viragaivism are not yet unearthed. The necessity of collecting 
all available works on Viragaiva Religion and Philosophy and publishing 
the unpublished works, has long been felt. This work may help to 
remove some of the misconceptions regarding the fundamentals of 
Viragaivism prevalent among the public. 


An encouraging gesture has been made in this regard, by His 
Holiness Sri Ujjaini Jagadgurüji through venturing to start a “Research 
Institute of Religion and Philosophy" under the auspices of the 
"Saddharma Simhasana Jifanaguru Vidya Pitha" which was established 
by Late Sri Jagadguru Siddhalingasivacarya Mahasvamiji and is being 
fostered by the present Sri Jagadguru Siddhe$vara Mahasvamiji. Sri 
Rambhapuri Jagadgurüji has graciously blessed this attempt. The 
Institute has set the following as its objectives. 


a) To conduct research in the field of Religion and Philosophy 
and study Virasaivism as compared with other Religions and Philoso- 
phies and to publish the results of such investigations. 


b) To build up a Library so as to provide reference facilities to 
the scholars working on Religion and Philosophy both in this Institute 
and in other Institutions. 


c) To promote translation and interpretation in different 
languages of some of the important Scriptures of Virasaivism and 
other Religions. 


d) To publish book-lets to promote understanding of the Reli- 
gions among the common people. 
It is worthwhile to note that the above objectives are in confor- 


mity with the objectives envisaged by His Holiness Jagadguru Siddha- 
linga Mahasvamiji as written in his Diary. 
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This work, “Sri Jagadguru Renukagita”, is the first publication 
under the above scheme. It is an abridged selection from “Siddha- 
ntasikhamani” of S'ivayogi Sivacarya, the first and foremost of the 
most authentic works on Viragaivism. The primitive traits of Vira- 
gaivism in the Vedas and the Upanigads and the concrete features 
given to it in the latter parts of tha Slaivàgamas, find a complete and 
comprehensive exposition in “Siddhantagikhamani”, perhaps, for the 
first time in the history of Virasaivism. Another notable feature of 
this sacred work is that it is a “Tattvasastra” garbed ina sweet poetic 
style, which appeals to the ears and the bosoms alike. 


Slivayogi S'ivacürya collected and expounded the doctrines of 101 
Sthalas taught by Renuka, one of the five holy “Acaryas who founded 
Viragaivism, to Agastya, the Sage of Paficavati. Thus “Siddhantagikha- 
mani” is in the form of a conversation between Agastya and Renuka, 
like ‘Bhagavadgita’, which is a conversation between Lord Krigna and 
Arjuna on the battlefield of Kurukgetra, collected and handed down 
to us by Vedavyasa. 


The 101 Sthalas are accomodated, with due justification, under 
the main Sthalas, Bhakta, Mahegvara, Prasadi, Pranalihgi, Sarana and 
Aikya, which are classified into Ahgasthalas and Lihgasthalas to make a 
total of twelve Sthalas. Angasthala and Lihgasthala are evolved from 
Siva, who is called ‘Sthala par excellance'. Wa find. in “Siddhanta- 
gikhamani”, first, the sub-sthalas under the six Sthalas, Bhakta. eic., 
called Angasthalas, numbering forty-four, and then, those under the six 
Sthalas mentioned above, called Lihgasthalas, numbering fifty-seven, 
thus making a total of 101 Sthalas. A close study of these Sthalas 
will show that there is nothing arbitrary in their classification. These 
sub-sthalas, in their due order from “Pindasthala’ to * Jiiánasünyasthala', 
mark the stages of spiritual ascent in the life of tha Vira$aiva. The 
aspiring soul is given concrete steps to ascend to the final stage 


where it stands as the absolute Siva in spirit. Thus the soul steps on - 


to the Lingasthalas after ascending the forty-four Ahgasthalas, one 


after the other, acquiring the spiritual experience in each of the 


previous Sthalas adequate enough for its ascent to each of the succee- 
ding Sthalas, Angasthalas hold forth the ideals to be reached and 
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realised by the 'Jivatman', culminating in the attainment of spiritual 
unity with S'iva in the last of the Angasthalas, which falls under the 
first Aikyasthala. Here the ‘Jivatman’ comes to be called as the 
'S'ivayogin'. *Jivabhava' being irradicated, he becomes the *Linga'. 
The Lingasthalas that follow give the account of the religious precepts 
pertaining to the uncommon activities of the Slivayogin, who is “Jiva- 
nmukta'. This is made clear, in unmistakable terms, by the author 
while starting his exposition on the Lingasthalas : 


"Satsthaloktasadacarasampannasya yathakramam, 
Lihgasthalàni kathyante jivanmuktiparapi ca." 


Hence, it is a mistake if one thinks that the Angasthalas under Bhakta- 
sthala, etc., and the Lingasthalas under the Sthalas of the same names 
are to be simultaneously practised. 


It is now clear that the doctrine of 101 Sthalas throws light on 
the stages of spiritual ascent. This classification of the six Sthalas in- 
to sub-sthalas is a further and an immediate development on the 
doctrines of the S'aivagamas, where we find the original evolution of 
*Satsthala-Siddhanta'. This brings us on to the question of the age 
of “Siddhantagikhamani.” 


It is rather unfortunate that we have not been able, as yet, to 
unravel the mysteries about the life and age of S'ivayogi S'ivacürya, 
who gives no clues, in his work, of his identity except an account of 
probably the spiritual teachers whom he succeeded. It is equally un- 
fortunate that some frivolous attempts, not worth mentioning, are 
made both in the direction of assigning it to a hoary past and in the 
direction of pushing it down to a period of “Post-Vacana Literature’ in 
Kannada. We do not find any traces of the influence of “Vacana 
Literature” on it. But, on the other hand, there is a good deal of 
truth in the statements of those who find the impact of "Siddanta- 
Sikhamani” on the writings of the “Vacanakaras” right from Devara 
Dasimayya. (Vide : Introduction to his work, ‘Manimukura’, by His 
Holiness Nidumamidi Swamiji, paga 47-52). This consideration 
pre-supposes a date earlier to the date of 'Vacana Literature’, Dr. 
K. C. Pandey, in his introduction to “Bhaskari” (1954 edn., page xli), 
says : “ “Siddhanta S'ikhamani' is a very important work on Virasaivism. 
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Hardly there is any work on the system, in which it is not referred to.” 
This statement of the learned scholar is borne out by the fact that 
many Viragaiva writers not only refer to it, but quote from it as an 
irrefutable authority on many points in their expositions of Virasaiva 
Philosophy. S'ripati Pandita (1160 A. D.) refers to and quotes from 
this work (Vide : “Srikara-Bhagya', Vol. Il, 12 and 15). This shows that 
"Siddhünta-£ikhamani" must have already existed as an authority long 
before Sripati Panditaradhya. For lack of authentic information, as 
yet, it is not possible to fix the upper limit of its date. Further re- 
search in the field may throw some light on the date of this work. 
On the evidence of Sipati Pandita’s references to and quotations 
from “Siddhantagikhamani”, it is at least possible to surmise, with a 
degree of certainty, that the doctrine contained in this work is the 
first authoritative classification of the ‘Satsthalas’ into 101 Sthalas, as 
Chennabasava's (1160 A.D.) classification. into 216 sub-sthalas and 
Moggeya Mayideva's ( 1430 A.D.) classification into 101 Sthalas 
(“Ekottra-Sata-sthala-gatpadi), are later. 


As the present abridged edition of “Siddhantasikhamapi”, rena- 
med as “ Siri Jagadguru Renukagita”, is primarily meant to explain the 
101 Sthalas of Viragaivism and make them as clear as possible to the 
beginners in the study of Viragaivism, | do not dilate upon the ques- 
tion of date. In preparing this volume, | have left out a large part 
of the descriptive passages and have concentrated upon the exposi- 
tion of the Sthalas in their due order and significance. | hope that my 
humble attempt will at least draw the attention of the scholars to 
this authoritative work on Viragaivism. | humbly submit to the learned 
people, who, | hope, will suggest better ways of interpreting what 
they might feel not properly interpreted by me in this text. 


* = * bl 


| record a deep sense of gratitude and reverence to His Holiness 
Sri Jagadguru Siddhegvara S'ivacarya Mahasvamiji of Ujjini Jagadguru 
Pitha for having taken up the publication of this work under ‘R. |. R. P'. 
| am grateful to Sri Sivaprakaga Svamiji, Ujjini mutt, Chitradurg, the 


Chairman of “Sri Jagadguru Saddharma Simhasana Jianaguru VidyB - 
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Pitha", for having blessed and encouraged me by getting this work 
published. | thank with gratitude Shri M. Sivamurthy, Dept. of stati- 
stics, Karnatak University, Dharwar, without whose inspiring encourage- 
ment | would not have completed this work. | must be particularly 
grateful to Shri S. S. Jigajinni and his staff, Basavaling Printing Press, 
Bagalkot, for the lively interest they took in getting this work printed 
so nicely within a recordable short time. | am highly grateful to the 
Ministry of Education, Govt. of India, for their kind and encouraging 
help in getting this work published. Without it's assistance this book 
would not have found its day. 


* * * * * 


As the work was to be completed within a very short time, some 
mistakes in printing might have remained unrectified. | beg the 
learned people to kindly forgive me for the same. 


BAGALKOT | 
9th Dec. 1968. —M. Sivakumara Swamy 


[Bahula-4-Margasira-1890-Kilaka] J 
Eecturer tn Sanskrit 


Basaveshvar Science Col lege 
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VA TUNA tt 
HA sans: | 
CHAPTER I 
( ada: 1) 
SATATA ETAN | 


aaa kaa Ka a: AN 


Salutations to S'iva, the Brahman, of the form of the reality, 
the intelligence and the bliss, who is the veritable canvas for the 
portrayal of the glory of three worlds. (1) 


In keeping with tradition, the author, S'ivayogi S'ivacarya, 
pays his tribute to God S'iva, the Brahman. Being immutable, 
Siva is the ‘sat’ (reality), being supreme intelligence, He is the 
‘cit? (intelligence); and being the source of bliss for souls in 
‘Mukti’ (emancipation), He is the *ànanda' (bliss). He is the bliss 
that ceases not, the bliss beyond comparison. He is here 
conceived as the canvas, on which the glory of the world is 
portrayed. He is the repository of all the grandeur of 
universal existence. 


HAR sate Rep saga! 
KIRIA aa AA qi Kag Na 


I bow to that supreme Siva, the source of the universe, the 
entity which the Vedantins designate as Brahman. (2) 


The Vedantins are the Upanigadic philosophers. They call 
the all-pervading and  all-transcending supreme entity, the 
veritable source of the universe, as ‘Brahman’. Virasaiva philo- 
sophers call the same as “the Supreme Siva, He is, as Kalidasa 
calls, the ‘sargasthitipratyavaharahetuh’, the supreme cause of 
creation, protection and absorption of the universe. 
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agra waa Rep TAMA | 
AAR TAA TAA N 3 N 


I salute that supreme soul, whose eminence transcends the 
three qualities, through whose brilliance the universe shines and 
through whose joy it rejoices. (3) 


Siva is the supreme light. The universe is lighted by His 
light, as it is clearly stated in Kathopangad, viz., “tameva 
bhantamanubhati sarvam, tasya bhasa sarvamidam vibhati’ (When 
He shines, everything shines after Him. By His light all this is 
lighted). The three gunas (qualities) are sattva, rajas and tamas. 
Each of them stands for a distinct aspect of physical reality, 
roughly, ‘sattva? signifies whatever is pure and fine; ‘rajas’, 
whatever is active: and 'tamas', whatever is stolid and offers 
resistance. Here, the author means that Siva transcends all the 
aspects of physical reality. 


aaa Saat | 
SAMA AA? AA AAA DD di 


I bow to Sambhu (Siva), who is coupled with Amba 
(Parvati), who has taken many forms by His will, who acts by His 
will and who has created the three worlds by His will. (4) 


S'iva assumes many forms for the favour (anugraha) of 
mankind. He creates the universe by His ‘Icchagakti’, which we 
may generally call as “His innate motive power’. 


MAG: WAARA AH ANTT: | 
at maki AA: sora Ta Kag NAN 
I salute that Supreme Siva (the auspicious one), the spouse 


of Siva, whom the wise consider as the basic substance of the 
universe. (5) 


The “Para Siva”, otherwise known as ‘Sakti’, is the inser 
rable companion of Siva. The relation between Siva and S'akti 1s 
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like that of the flower and its fragrance. According to Viragaiva 
philosophy, S'akti is innate in S'iva and with it He creates the 
universe. He is thus both the material cause (upadana-karana) 
and the instrumental cause (nimitta-karana) of the universe, while 
‘Sakti’ is the ‘Prakrti’ (basic substance). In this connection, the 
standard analogy often given in the works of Viragaiva philosophy 
is that of the spider weaving its web. The material through which 
the spider weaves its web, is derived from the body of the spider 
itself. Thus, the spider is both the material cause and the instru- 
mental cause of the web. The spider's thread is the ‘Prakrti’ 
(basic substance) of the web and thus is analogous to “Sakti”. 


aureae Al TAN GTA | 
q- qi wazinzi Ma N S u 


I pay my homage to that “Siva', the rising wave of supreme 
bliss, who manifests the all-pervading nature of S'iva through her 
forms of emotive (Iccha), cognitive (Jana) and conative (Kriya) 
powers. (6) 


‘Sakti’ is the power which serves to make dynamic the 
various aspects of S'iva's nature. This Sfakti of S'iva-which is 
called ‘Paragakti’ or ‘Vimargagakti’, the basic discriminative power 
latent in S/iva, the supreme Brahman, which makes Him conscious 
of His state as “asmi, prakas2, nandami’, ‘I exist, I shine and 
I rejoice’-assumes different forms in ils various operations. The 
various forms are ‘Icchagakti’, ‘Kriyasakti’, Jfanasakti', etc. 


“Parasya gaktirvividhaiva srayate 

svabhaviki jxanabalakriya ca II’ (S'vetasvataropanigad.). 
(His supreme S/akti, natural to him, is known to be of various 
forms as Jana, Icch and Kriya). It may be noted here that 
S'vetagvataropanigad calls this Sakti as “Svabhaviki (natural). 


It is in the operation of Sakti that we see Siva as the creator, 
preserver and destroyer of the world and as the redeemer of souls. 
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4 oft UE 


(samar: |) 


aaa: famem: | 
mani Kan: Kanada: Isi 


ama daa aaa SIC, | 
agaran daa TUMA g ll e Ut 
damag gay yaaa a | 
ga Raa afd AA TNS N 
amaliza TUA AAA | 

apata AA ga: Ba ON 
aaa | 


aaa Maaga WX: d 3 0 


There was one who was foremost among the Saiva saints, 
accomplished in the practice of religious duties, who was reknow- 
ned by the name S'ivayogi and who was the ocean of  S'ivajiiana 
(the knowledge of the Supreme S/iva, the Brahman, as sat, cit, ana” 
nda) Having consulted with admiration the S'aiva lore from 
Kamikagama to Vatulagama and all the S'aiva Puranas, he, the 
best among the wise, presented for the benefit of the world the 
great Viragaiva lore of a hundred and one Sthalas (stages), which 
was formerly taught by Siva to Parvati and his son (Sanmukha) 
in those Agamas and in all the Puranas and which, again, was 
taught to Agastya on earth by the great Renuka, accomplished in 
that tradition, the lord of S'iva's disciples (ganas-hosts). (7-11) 


sft oft RAAR aRar Raa: 
aaa Agai JASAT: | 


Here ends Chapter I in “Sri Jagadguru-Renukagita ’, 
selected from “Siddhantasikhamani” composed by the 
illustrious S'ivayogi S'ivacarya. 


— 
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Founders of Veerashaivism 


acm TENG aX. 


à eesricio DI HO 9052099779 
Sri Jagadguru-Paficacaryah 
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VA serere upefiat ui 
aa fadtatseara: | 


CHAPTER JI 


( at raen: |) 


aa ARIAT ARIPA gt | 
TATANAN aa ha 


Then in a city by name Kollipaki, situated in the Trilinga 
country, the Renuka emerged out from the great Some$vara- 
Linga. (1) 


According to tradition, Renuka, the great saint of the Vira- 
Saivas, sprang from the Somesvara-Linga at Kollipaki. He is 
one of the five accredited founders of Viragaiva religion. He 
founded a matha at Rambhapuri (modern Balehalli in Mysore 
state), which has been existing with an unbroken succession till 
the present day. He is the originator of ‘Viragotra’, one of the 
five “gotras’ of the Viragaivas. It is said that there isa bhagya 
on the Vedantasitras of Badarayana written by Renuka. He is 
said to have preached Viragaivism throughout India visiting almost 
all places. He taught Virasaiva philosophy to Agastya, the sage. 


a carter MA | 
GRA a: at aag Nai 


On seeing him who was of great effulgence, sprung up from 


the S'ivalinga, all the natives of the Trilinga country were struck 
with wonder. (2) 


Maaga «aer A wars 
aft ut graft AA NA 
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All the people, bowing in reverence, asked him who His 
Holiness was. On being thus enquired by the people, full of 
wonder in their minds, the great yogin-- (3) 


aa aaa: | 
Rana: ardt aaa Te Uv Ut 


Renuka, the one deeply engrossed in the great bliss of being 
one with Siva, the attendent of the Pinaka-wielder, the lord of 
the disciples of Siva, answered : (4) 


Were kaaa! 
aa taas fuere U^ Ut 


“I am Renukasiddha by name; I am the forerunner of the 
galaxy of the Siddhas. I have emerged from this Sivalihga here 
with some purpose”. (5) 


In each successive Yuga, Virasaivism has been preached bya | 
batch of five Acaryas (teachers), Renuka, Marularadhya, Ekora- | 


maradhya, Panditaradhya and Vigvaradhya being the teachers of 
the Kali Age.. Apparently this Repukasiddha refered to here 15 
an incarnation of Renuka of yore. 


ga Feat dui fasafercuum | 
Jana SHAAN Segun, wu & N 


Having said thus he rose up and, as they saw with unblinking 
eyes, he marched towards the Malaya mountain. (6) 


aa ALAN gaga | 
NAA TATA AGA lai 


Somewhere in that (Malaya mountain), where the trees 
blossomed during all the seasons, he (Renuka) saw the holy 
hermitage of the great sage, Agastya. (7) 
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According to Viragaiva tradition, Renuka was a contempo- 
rary of Agastya, the sage of Paficavati, with whom Rama, the 
hero of Ramayana, lived during his days of exile. 


Wer AA aad AS aa | 
gena: Ni 
MAA Aa! 

ad a AGA Bh a S N 


The great Yogin (Renuka) saw the sage Agastya, the pitcher- 
born, who was a sun to the darkness of delusion and a veritable 
Kalpavrkga (desire-yielding tree) for self-realisation, seated in the 
middle of that hermitage, under the shade of a sandalwood tree 
with its tender leaves warding off sun's heat. (8-9) 


According to Purapic tradition, the sage Agastya was born 
from a pitcher and hence, he has been famous as Kumbhodbhava 
or Kalagasambhava (the pitcher-born). He has been a reputed 
devotee of S'iva, to whom the tenets of Virasaivism were taught 
by the holy Renuka. Here, the author hints that Agastya, being 
highly enlightened, was a fit recipient of that Vidya. 


quami Aafia Ma ala: 
ma epe Raz AAAS Niel 


On seeing that great Siddha (the accomplished one) who 
came to the Agrama, the Pitcher-born sage (Agastya) realised 
through his intellectual eye that he was Renuka by name, the lord 
of Sivaganas (the hosts of Siva's disciples). (10) 


Tana Perr dada WM | 
Naga ATAA: M 


ma aaa cer Rrra: 1994 


Realising his (Renuka’s) mystic power, he got up at once and 
washed the feet of that S'ivayogin with the extremely holy water 
brought by Lopamudra. (11) 


- 
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Hapa d TNT RANGERA | 
AHA ARTA tt 13 N 


After worshipping him in accordance with Scriptures, the 


sage who was full of modesty, got himself seated on another seat, | 


on his (Reņuka’s) direction. (12) 
amda gAn adadi RAA | 
Sara maa aa: Raa: 33 U 
ANa aaa fe g fer a fira: | 
AA AMAL za: GASAAT: U Y M 


Revana, the crest-jewel of the Siddhas, enquired, in a calm | 
tone, the seated sage, the foremost among all men of eminence,- | 
“Are you keeping on well without any impediments ? Are your | 


daily duties going on smoothly? or, O Agastya, the eminent 
one, whence can there be any obstacles to such as you ? (13-14) 


akan aag | 
HAAG TAPA HSA AA NA 
“People praise you alone as the one detatched by your Very 


nature and as the one who is deeply engrossed in displaying the 
highest bliss of the non-duality of Siva. (15) 


a YA aana à 
FA TAA AG MASI AUA NAK 
“O! Agastya, the great sage, it is because of you, the devo- 


tion to Siva, which removes the dreadful fear of existence, has 
assumed supremacy in.this world”. (16) 


aa qu: ga a gta: | 
TANAN ala] TATA AA ts 
After thus hearing the words of that Siddha (the accomplished 


one), the excellent sage replied with deep devotion in a dignified 
tone—(17) 
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kada aa Rac A aua 
AA fnr Aasa ye tt 


“By the merit of the sight of your holy person, my knowledge 
of S'iva has become firm, my ascetic duty has become steady and 
my state as the Prince of Saints has become established. (18) 


wi at kaaa emm kabag! 
sadat YA ATII NAAN 


“I realise that you are Renuka, the lord of S'ivagagas, dear 
to S'iva, who have descended to this earth with a desire of 
favouring me. (19) 


aga kaa ZR d 
wag qq À urged Katagal 


“I long to hear from you, O Omniscient one, ! Pray, tell me 
about the S'aiva Siddhanta which is agreeable to the Veda and 
which procures all values of life." (20) 


‘Saiva Siddhanta” is the general name given to all the Schools 
of S'aivism. It is here employed to Viragaiva philosophy. This 
points out the kinship of Virasaivism with other S'aiva Systems. 
For all these Systems, the Supreme Being is S'iva. ‘Siddhanta’ 
means ‘an accomplished end’. It is the final truth reached after - 
due discussion. “Sruti” here includes the S'aivagamas, along with 
the Vedas, which, it must be admitted, provide the basic precepts 
of Viragaivism. 


aft oft Raa Raa TUNA RT TA TATI: 
PSV NATA faeit ST: | 


Here ends Chapter Il in “Sri Jagadguru-Renukagita ’, 
selected from “Siddhantasikhamani composed by the 
- illustrious Sivayogi Sivacarya. ' i 


— awanan 
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aT INSARA: | 
CHAPTER III 


HITA VT MAYA: 
mal ad Aged aaa daa: NAN 


On hearing the request of Agastya, Renuka, the leader of | 


the S'ivagapas, meditated with absorption for a while on Maha- 
deva along with Pacvati (Amba), and then spoke-- (1) 


ATT AMES GAAN | 
Raat quu fala AT Ae N R 1 


i: “O Agastya !, the best among the sages, well-versed in all 
Agamas, listen with reverence to the Siddhanta which brings 
about the relisation of Siva. (2) 


MAA ae ara Beat aaa: 1 
angaa Maura; Nan 


“O Agastya !, many are the Siddhantas, they say, well-known 
in accordance with diverse tastes, consisting of diverse customs 
and propounding diverse theories. (3) 


age AT TTA Fat: Agad TAT | 
WA ari area YA ucc n 


"Sankhya, Yoga. Paficaratra, Vedas and Pagupata are the 
celebrated systems irrefutable by arguments. (4) 


Sankhya :— The sage Kapila is the accredited propounder of 
the Sankhya system which recognises the two categories, viZ, 
Prakrti and Purusa, the two basic principles. Prakrti is the name 
Which the doctrine gives to the principle or entity, out of which 
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| is evolved the physical universe in its infinite diversity. Prakrti 
| which is characterised by the three gunas-sattva, rajas and tamas; 
| however, does not exhaust the content of the universe. It leaves 
out an element by virtue of which the awareness of the physical 
world becomes known. It is this element of awareness or the 
| principle of sentience which Puruga represents. While Prakrti is 
| dynamic and ever active, Puruga is static and passive, Again 
| Puruga is manifold (—this plurality being deduced from the 
| observed distinctions in men's temperaments—) in contrast to 
| Prakrti which is single. This system accepts twenty-five elements 
including Prakrti and Purusa. They are: Prthvi, ap, teja, vayu, 
a- aga (Pagcabhiitas-Five Elements); sabda, spar$a, rüpa, rasa, 
gandha (Paficatanmatras-Five Sense-objects); grotra, jihva, ghrana, 
netra, tvak, (Paticajfíanendriyas-Five sensory organs); vak, pani, 
pada, payu, upastha (Paficakarmendriyas-Five motor organs); 
manas (mind), buddhi (intellect), ahankara (egoism), -Prakrti and 
and Puruga. This doctrine has been termed as “niri$varavada' as 
| it recognises no separate Igvara or Divine Lord. When the five 
; Klegas-afflictions- (avidyā, asmita, raga, dvega, abhinivesa) are 
removed by the help of the accessories of cita (namely, maitri; 
mudita, karuna, upekga), Purusa emerges radiant with Prakrti 


| becoming calm and this is mukti (emancipation) according to this 
| School. 


| Yoga :— Pataiijali's Yoga System accepts in totto the doctrine 
| of Prakrti and Purusa from the Sankhya School. This System ' 
| propounds the eight rigorous accessories of the psychological 
| discipline, which are described as the limbs (angas) of yoga, viz., 
yama (self-restraint), niyama (observance), asana (posture), prapa- 
yama (regulation of breath), pratyahara (withdrawal of the’ 
senses), dharapa (steadying the mind), dhyana (contemplation) 
and samadhi (meditative trance). The purpose of this ‘astanga- 
| yoga’ (eight-limbed yoga) is to assist man in the ascent from the © 
| narrow personal view to the larger vision which brings freedom 
with it. Unlike Sankhya System, Yoga postulates the existence 
| of God: hence, it is ‘se$varavada’, the doctrine which recognises 
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12 oft sureste 
lgvara. The union of Jivatma with Paramatma through “astahga. | 


yoga”, is Mukti (liberation) according to this System. | 


Pagcaratra :— The Paficaratra System is said to have been | 
founded by Vasudeva Srikrisna. This also accepts the twenty. | 
five elements as in the Sankhya System with the exception that | 
Vasudeva-tattva replaces the Purusa-tattva of the Sankhyas, | 
From Vasudeva-tattva, the three “vyahas'-Sankarsani, Pradyumna | 
and Aniruddha-emerge and through them the universe is created, | 
Hence the whole universe is Vasudeva. Sankarsana is Jia | 
(Individual Soul), Pradyumna is manas (mind) and Aniruddha is | 
Ahankara (egoism). With the worship of Vasudeva after due | 
Vaignava initiation of which taptamudradharana (marking with a | 
hot signet) forms a part, the three vyuhas dissolve into Vasudeva: | 
tattva and this is salvation (Mukti) according to this System; 

. | 

Veda:— The Veda System has two branches: Purvakayda | 
and Uttarakanda. They are called Karmakanda and Jganakanda | 
respectively. The Purvamimamsa propounded by Jaimini,—which | 
explains the significance of the sacrificial rites-is based on the | 
Parvakanda of the Vedas. The Uttara-mimamsa which is. based | 
on the Uttara-kanda (Upanigad) consists of Dvaita, Advaita, i 
ViSistadvaita and S'aktivisistadvaita systems. | 

Pagupata :— The Pagupata accepts the twenty-five elements | 
of the Sankhya System with the addition of the following: Tash, 
vidya, kala, niyati, kala, maya, suddha vidya, Isvara, Sadagiva | 
Sakti and Siva. (Total 36 tattvas). According to this system; | 
the three basic entities are: Pati (the Lord Siva), Pasu (Sivas) 
including Brahma) and Paga (the fetters -mala, karma, maya. 
jagat and tirodhanagakti). The worship of Siva with devotion) 
removes all the fetters of the Jivas. This leads them to Mukthi 
the relisation of S'iva. i 


aaa: Tees Aaa | 
anasa kaaa us 
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“Being in conformity with the whole of Veda, the S/aiva lore 
has distinguished itself above the Systems, Sankhya, etc., which 
exist only in some part of the Veda. (5) 


The word 'S'aivatantra' (the S/aiva lore) stands for the S'aiva" 
gamas, which are in conformity with the whole of Veda. 


aah Ni aa ag | 
MATERIAA Waaa tt G Ut 


“The S'aiva lore, originated from Siva, is termed as 
“Siddhanta'. As it embodies the purport of Veda, it is as athori- 
tative as Veda itself. (6) 


kaaa wares attra NAA i 
Tiga a Ad ng loi 


“In the latter part of the great lore styled Siddhanta, headed 
by Kamikagama, originated from Siva, the sacred Virasaiva 
doctrine has been declared. (7) 


The S'aivagamas are twenty-eight, viz.— (l) Kamika, 
(2) Yogaja, (3) Cintya, (4) Karama, (5) Ajita, (6) Dipta, 
(7) Sikgma, (8) Sahasra, (9) Amguman, (10) Suprabheda, 
(11) Vijaya, (12) Ni$vasa, (13) Svayambhu, (14) Anala, 
(15) 'Vira, (16) Raurava, (17) Makuta, (18) Vimala, 
(19) Candrajfíana, (20) Bimba, (21) Prodgita, (22) Lalita, 
(23) Siddha, (24) Santa, (25) Sarvottara, (26) Paramesvara, 
(27) Kirana and (28) Vatula. Much research is yet to be 
conducted in this field. It is generally said that every Agama is 
divided into two parts, Purvabhaga and Uttarabhaga and that 
S'aivism in general is taught in the first part and Virasaivism in 
the latter part. Every Agama includes four Padas (quarters) viz , 
Kriyapada, Caryapada, Yogapada and Jiíanapada. 


(Aag N4114!) 
aaa Rasai RAAN Za: 1 
ama agam Ada ERI A o6 Ui 
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Since they take special delight in the noumenal knowledge of | 
Siva, these blessed persons are called Virasaivas. (8) 


| 
| 
daa ka kahat | | 

agi taa a da Aag X AT: IAN | 

| 

| 

“The syllable ‘vi’ stands for the noumenal Knowledge pro- | 
| 

| 

| 

| 


fessing the unity of Siva and Jiva, and those who take delight in | 
that knowledge are termed as Virasaivas. (9) 


*Sivajvaikya', otherwise known as 'Lingangasamarasya'- | 
Linga being Siva and Anga, the Jiva-is the union of Jiva (the | 
Individual Soul) with Siva (the Universal Soul). This is the | 
summum bonum of the life of a Viragaiva pilgrim who progresses | 
through the “Six Sthalas' which are subsequently described. | 

|| 
| 


Aag Aa: aaa: | 


AMAT NGA NAIN: NO d 


“Viragaivas who are classified into six ranks in accordance | 
with the differences in the (six) ‘Sthalas’ are termed as Bhakta 
etc., by the learned. (10) 


ad aaa Wh qu] AAAS | 
AUNG WRG da: du 
TAGA WaT HAY NAAN 


“First is Bhakta-sthala and then is Mahegvara - sthala; 
Prasadi-sthala comes next and the fourth is Pramalingi-sthala; 
S/arana-sthala is deacribed next and Aikya-sthala is considered as 
the sixth.” (11) 


The word ‘Sthala’ is the most important technical term in 
Viragaiva philosophy. ‘Sthala’ is a Sanskrit word meaning pene” | 
rally ‘place’ or ‘ground’. But it has special connotations 1n: 
Viragaiva philosophy. It is ‘Paragiva Brahman’, the source 0 
the entire universe with its movable and immovable objects. 1t!5 
an entity from which the universe emerges, by which it is main- 
tained and into which it dissolves. This meaning of ‘Sthala’ is !f 
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aspiritual plane. But 'Sthala' is also commonly used in the 
sense of “stage” or “step” or “a temporary resting place” for the 
progressing soul on its spiritual Pilgrimage. At each ‘Sthala’, the 
aspirant gets sufficient experience to ascend to a higher stage. 
Bhakta-sthala is the first stage where the soul remains as Bhakta 
or devotee, in whom a genuine and fervent love for S'iva is born. 
From that stage it ascends to Mahesvara-sthala in which its devo- 
tion to S'iva is made firm and fixed. In its next stage, called 
Prasadi-sthala the soul considers all it partakes or enjoysas the 
favour (Prasada) of S'iva. From this stage, the soul rises to the 
Pranalingi-sthala, in which it cherishes Linga as its Prana (the 
life-principle). In the next stage called S'arana-sthala, there is 
complete surrender of the soul to Siva, like a faithful wife to her 
husband. In the Aikya-sthala, there is complete unity of Jiva 
(the soul) with S'iva and the soul ceases to exist as distinct from 
S'iva. The religious life of a Vira$aiva is thus divided into six 
stages. The starting point is indicated by the appearance of an 
ardent desire to know, to feel and to become one with Siva. 


Each of the main Sthalas is divided into two, viz., Anga- 
sthala and Linga-sthala. It is already noted that ‘Paragiva 
Brahman’ is called “Sthala par excellance. That Parasiva 
Brahman assumes the two forms of Anga and Linga for his 
cosmic sport. AngaisJiva and Linga is Siva. Thus the six 
Sthalas, Bhakta, etc., each divided into two, become twelve 
Sthalas, which are further divided into a number of sub-sthalas. 
All put together there are forty-four Anga-sthalas and fifty-seven 
Linga-sthalas. Thus Viragaiva doctrine preaches the principles of 
a hundred and one Sthalas (Ekottarasatasthalani). 


The author now proceeds to describe the Angasthalas. First 
come Bhaktasthala and its divisions. Renuka said : 


ama? uan NAA Kaza | 
daara Naja WII: BA WV oU 


O Agastya! I shall first preach the Bhakta-sthala and its 
sub-divisions. Listen with attentive mind. (12) 
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AA ae: Bara semel aaa! 
agengan ngawa ATT U R N 


He, in whom the devotion to Siva is germinated, is called 
Bhakta: the discourse regarding the duties to be undertaken by 
him, is considered as the Bhakta-sthala. (13) 


Haaa NG TANTA: | 
fear fi Senes NAE 
Ja avert Bara WU I 
BUTI ta asat NAAN 
aA ta AREA AA! 
gaw dur Tat aaa N IS N 
Mara Na Mauban | 
a aia RE aaan: N 

warf aa AA super: 1 2 di 


The Bhakta-sthala, the learned say, consists of the following 
fifteen sub-sthalas :— (1) Pindasthala, (2) Pindajtianasthala, 


(3) Samsara-heyasthala, (4) Diksalakganagurukarunyasthala, | 


(5) Lingadharapasthala, (6) Bhasmadharanasthala, (7) Rudra- 
kgadharanasthala, (8) Pafícakgarajapasthala, (9) Bhaktamarga- 
kriyasthala, (10) Ubhayasthala, — (11) Trividhasampattisthala, 
(12) Prasadasvikarasthala, (13) Sopadhidanasthala, (14) Niru- 
padhidanasthala and (15) Sahajadanasthala. These are the 
duties to be undertaken by a S'ivabhakta with devoted effort. 
(14-17). 


[3. froseqe 1 — (3)] 
agus: gor: web aT 1 
Berane ze hada ize Uu 16 il 


The embodied soul, whose inner-self is rendered pure by the 


destruction of the net-work of sins through the merits aquired 1 


many lives, is described by the word ‘Pinda’ (Individual) (18): 
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Jiva is the embodied soul and when it is purified, it becomes 
Pinda since purity is the essence of Pinda. Jiva has to undergo a 
long process through many lives to exhaust all its accumulated 
impurities. It is only after all its impurities melt away that it 
deserves to be called by the name, Pinda. 


Wm uq Ra: aaa By | 
emerges INAR: NAL 
takdang akan: | 

art aaa NA og aa d Re d 


One and only one is the all-pervading Siva, self-evident, 
whose essence is supreme intelligence and bliss. A portion of 
S'iiva is termed as Jiva owing to its relation with primeval nescience 
(anadyavidya). The Jiva is housed in the multiplicity of beings 
as gods, human beings, beasts, birds, etc., while Mahesvara with 
His Mayasakti resides in the hearts of all beings as the inspirer. 
(19-20). 


“Mayi Mahesvarastegam prerako hrdi samsthitah '-here we 
have a sitra-like hint at the nature of Siva and Jiva and their 
mutual relation. Siva is one and without a second, as professed 
by such statements as *eka eva Rudro na dvitiyaya tasthe' (one 
and only one is Rudra or Siva, standing without a second), and 
“ekamevadvitiyam Brahma” (one and without a second is 
Brahman.S'iva). He is of the form of intelligence (cit) and bliss 
(ananda), all-pervading (vibhu), admitting of no distinction, 
formless, transcending the qualities, sattva, etc., and beyond the 
reach of the material world. 


Jiva is his portion charged with His Mayasakti (or Vimarga- 
$akti) and thus Siva is Mayin, the receptacle of Mayasakti— 
“Mayam tu prakrtim vidyanmayinantu Mahesvaram’. 
Mundakopanigad (2 1. 1.) puts it thus : 


“Yatha sudiptatpavakadvisphulingah 
sahasragah prabhavante sarupah, 
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Tathakgaradvividhah somya bhavah 
prajayante tatra caivapi yanti.” 


(Just as thousands of sparks of identical form spring from the 
kindled fire, so, O dear one, the multifarious beings are born 
from that imperishable Brahman and disolve again into it). 


S'iva possesses subtle (suksma) cidacidatmakagakti, while 
Jiva is endowed with gross (sthila) cidacidatmakagakti, which is 
otherwise kown as ‘cicchakti’ (power of intelligence or awareness). 
His cicchakti being gross, Jiva has ‘Kificijiatva’ (Sthula-cit-limited 
knowledge) and “Kigcitkarirtva” (Sthila-acit-limited capacity) 
and is bound within the net-work of existence (Samsara) deluded 
by nescience (avidva). On the other hand, Paramagiva has 
‘Sarvajivatva’ —(Süksma-cit-omniscience) and ‘Sarvakartrtva’ 
(Süksma-acit-omnipotency) and He is transcendental. This 
duality of Siva and Jiva is as real as their non-duality in Viragaiva 
philosophy, according to which there can be neither absolute 
duality (atyanta-bheda) nor absolute non-duality (atyantabheda): 
To show this an analogy is commonly given in works of Virasaiva 
philosophy. That analogy can be summarised as follows : 


The sparks that emerge from fire are neither absolutely diffe- 
rent from their source nor are they absolutely identical with it. 
Sparks are the parts (amgas) and fire isthe whole (amsi). lf 
there would be absolute dissimilarity between the sparks and the 
fire, there should be no combustibility for the sparks as for water, 
etc. But it is known by common experience that a spark, too, is 
combustible, since it burns when it falls on a cotton bale. If, on 
the other hand, there would be absolute identity between the 
sparks and the fire, the operations like cooking, etc., should be 
possible through a spark as through fire. But it is not so. 


Similarly, if absolute duality is accepted between Jiva and 
Siva, there should be no cognitive power in Jivas asin pot Of 
cloth. Jivas, however, do have the cognition of the objects like 
pot, cloth etc.. If, otherwise, absolute non-duality would be 
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accepted, the Jivas also should have omniscience (Sarvajríatva) 
and omnipotence (Sarvakartrtva) which are in S'iva. 


To overcome this apparent contradiction, Viragriva philoso- 
phers have accepted both duality and non-duality between Jiva 
and S'iva in a spiritual plane. Hence, the Viragaiva doctrine is 


also called by the name ‘Bhedabhedavada’ (Doctrine of dualism- 
cum-non-dualism). 


It may be noted that such statements as ‘dva suparna sayuja 
sakhaya samanam vrkgam parigagvajate’ (Mundaka, 3. 1. 1)in the 
upanignds, are declaring dualism, while others iike ‘tattvamasi’, 
‘aham Brahmasmi', ‘neha nanasti kificana’, etc., declare non- 
dualism. If any attempt is made in finding a co-ordinated course 
amidst this contradiction, it is only in Viragaiva philosophy. This 
opinion is nicely held up by S'ripatipandita in the introduction to 
his S'rikarabhasya, a commentary on the Vedantasutras of 
Badarayana : 


*Dvaitadvaitamate guddhe visesadvaitasamjitake 
Viragaivaikasiddhante sarvagrutisamanvayah.” 


(In Viragaiva philosopy alone, which is a doctrine of dualism-cum- 
non-dualism by name pure visesadvaita, there is the co-ordination 
of all Upanisadic statements). 


TAEA AN at QARA AMSAT: | 
dia aeg: uana Ra: faa: RA 
Just as water is immanent in the moon-stone, as fire in the 


sun-stone and as sprout in the seed, so is S'iva residing in the 
soul. (21) 


S'iva resides in the soul as its inner immutable essence, be- 
coming seemingly one with its nature (tadatmyasambandha). 


JARRA HA gaara: | 

yo 2 
MGA aaa WAST a II 
HIATUS ROSA AE: NAA 
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In a Jiva, whose inner-self is rendered pure by the ripening | 
of pure deeds, the devotion to Siva becomes manifest through | 
Sliva’s grace. This being, who is denoted by the name Pinda, is 


the one who has taken up the mortal body for the last time. (22) 


| 

| 
This dawning of devotion to S'iva in a pure soul is said to be | 
“Saktipata', the descent of Siva's grace. | 


[3. kaa | - (2)] 
madama Aa a Kai! 
Ma Tak AA NA | 
ami arawat: RNA | | 
aaa aa uv N | 


| 
| 
| 
| 
| 


| 

He (the awakened soul) is said to be Pindajhani (the knower | 

of the soul) owing to the discriminative power in him regarding | 
the body and the soul. The body itself is declared to be the soul 
by the Carvakas. Others speak of senses as being the soul. The | 
Bauddhas, whose stand is the theory of intellectualism, upo 
intellect as the soul. (23-24) | 


i 

Profane people think all objects of their comfort like house, | 
field, wealth, etc., as their soul, with the consideration that their | 
pleasure or pain depends upon the acquisition or loss of those,’ 
Further the materialistic Carvakas improve upon the above belief 
by saying that the body is the soul. The objects like house, field, | 
wealth, etc., they maintain, have no consciousness about what Bi 
what; but the body has it. Hence, the body is the soul, in the, 
consideration of the Carvakas. “Indriyatmavadins go 4 step, 
further and say that, since the body cannot have consciousness n 
its sleeping state owing to the inertness of the senses, consci; 
ousness depends upon the senses and therefore, senses are t 
soul. Again the Buddhists consider these senses as dull and con 
clude that, since the intellect is their controlling force, the intelle 
is the soul. 
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AA Reet T JANAT UM | 
KIKIWA NAKA 


Neither the senses, nor the body, nor intellect have the 
distinction of being the soul, because they are apprehended by 
the element of ‘I’ and because all past experience regarding them 
is remembered by the said element. (25) 


The senses cannot be Atman, nor the body, nor intellect, 
because we have the common apprehensions—'this is my body', 
“these are my senses’, “this is my intellect’, ‘this I remember’, ‘I 
have a body’, ‘I have clear senses’, ‘I was a boy, now I am a 
youth’ and the like. How and by what are these apprehensions 
experienced ? Which is the repository of the various reminiscences 
like ‘I was happy’, etc. ? There must be some element apart 
from the senses, the body and the intellect, through which these 
apprehensions are made and through which these are retained. 
That element is Atman, the soul which is represented by ‘I’. 


Meagan aha garda: 1 
aaa a: Rosai a pem d 95 
He who is conscious of the true state of the beginningless 


soul as being distinct from the body, senses and intellect, is called 
Pindajfiani (the knower of the soul) (26) 


[i. dadag i— (3)) 
kaa Naakit: | 
aaa Bassa ai, U 3S Il 
In him, the stigmas of whose heart have been destroyed and 
and who has the discrimination of what is eternal and what is non- 


eternal, is born the knowledge of the detestability of mundane 
existence by virtue of the impressions of past lives. (27) 


Due to the knowledge of the detestability of mundane 
existence, the enlightened soul finds no delight in the ephemeral 
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pleasure resulting from material objects. By repeated experience, 
he comes to know that harder he struggles to quench his thirst for 
pleasure in material objects, more insatiable it becomes. His 
attachment to material objects brings him more pain than pleasure 
and makes him timid at the thought of death. He feels himself | 
then like a ‘ball’ tossed by unknown hands between the two | 
extremities of birth and death. A distaste for existence in him is | 
born by virtue of the impressions of such repeated experiences, | 
This is called ‘Samsaraheyata’. | 


kaa yee ASIE | | 
qali TATA FA A GAYA NA | 
| 


geg «wg wy SATE | | 

AAJ WA RT KAA IE | 

| 

A discriminate person, pure in heart, in whom has sprung | 

upa definite joy of the self, boards on supreme detachment | 
through the consideration of the transitory nature of everything-- | 
his body, the cause of sorrow; his wife; his children; his friends; | 
and the hosts of his kinsmen, wealth and family traditions. (28-29) | 


| 
“Duhkhahetau sarire'smin'-the body is a repository of sorrow | 
(Duhkha), which the theorists classify into three kinds; namely, | 
Adhyatmika, Adhibhautika and Adhidaivika. Adhyatmika- | 
duhkha is the distress caused by one's own person. It is two-fold, | 
viz., external (bahya) caused by vata, pittha, and kapha and, 
internal (abhyantara) caused by anger, desire, attachment, Ci 
Adhibhautika-duhkha is the distress caused by elements or beings, 
like a king, enemy, cold, heat, etc, which are distinct from the 
person himself. Adhidaivika-duhkha is the distress caused by the} 
superhuman elements like yakga, bhuta, pisaca, etc. Realising 
that all attachments lead to misery, the Individual Soul gt 
released from all worldly entanglements. Then he enters the nex! 
stage, where he seeks refuge under a Guru (a preceptor) and wits 
his favour (karunya) 
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[v. sae | — (v)] 
ad Ramari RA yaaa: | 
ang: adat Raz uiu 
Sr aed Maa | 
qatar au 1033 N 


aaa Mia | 
Kau Ai Radha, u 32 0 


Then the individual, being endowed with discrimination, 
detatched, pure in mind and aspiring to know about Siva, the 
benignant destroyer of all signs of worldly existence, approaches 
an illustrious Guru of wide fame, who is free from avarice and 
delusion, who is conversant with the right knowledge of the 
doctrine of the self (the knowledge of the unity of Atman and 
Paramatman), who is relieved of the illusory conception of the 
mundane objects, who is the knower of the union of Linga and 
Anga (Siva and Jiva), who has a fixed impression of non-duality, 
who is familiar with the distinction of Lingasthala and Anga- 
sthala and who can preach about Siva. (30-32) 


In Virasaivism, Guru has a unique place. He is mentioned 
as the first among the Agtavaranas, the eight armours (coverings) 
of faith that guard an aspirant on his path of spiritual pilgrimage. 
He is the enlightened person, fully aware of the relation between 
the Atman and the Paramatman and widely conversant with the 
S'astras. He is the guide of the aspirant in his faith. He is 
indispensible as it is he alone who can sow the seed of right 
knowledge in the heart of a disciple. For knowing God, all the 
existing S'astras are useless. It is Guru alone that can teach about 
God. Guru's teaching centres round the topics pertaining to the 
ways and means of attaining self-knowledge. Particularly in the 
beginning of the Bhakta-sthala, the first rung of the ladder, it is 
the Guru who initiates the aspirantinto the faith by giving an 
Istalinga duely consecrated. After that he acts asa trainer by 
giving timely instructions to the progressing aspirant. At the end, 
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he leads the aspirant'to Mokga (emancipation). “Thus a Viragaiva 
Guru has three functions, viz, Dikgakarana (initiating), Siksa- 
pradana (giving instructions) and Mokganayana (leading to | 
Moksa). In accordance with the function which he officiates, | 
Guru is called Diksaguru, S'iksaguru and Moksaguru. One and 
the same Guru can perform all the three functions. If these 
functions are performed by more than one person, all are offered 
equal veneration as if they are one. 


aaa ara REN II | | 
WAL AIL wu aaa seat uia | 


The disciple should serve the Supreme Guru (Paramacarya) | 
with devotion and veneration for six months or for years till he is | 
pleased. (33) 


It is at this stage, the earnestness of the disciple is tested by i 
the Guru. Ifthe Guru finds the disciple to be ripe, he confers | 
his favour on him. Otherwise, he allows the disciple to reach | 
that stage under his able vigilence and then initiates him. This | 
stage is, therefore, called ‘Gurukarunya-sthala’. 


ad ai Ya | 


Maga Req: maaa: u xv ou | 
e | 
A sea aga Ragas | ; | 
SAAT eunt TA At AAMT NAK | 
: | 
Finding the Supreme Acarya, the giver of Bhukti (enjoyment) | 
and Mukti (release), pleased, the disciple filled with modesty, | 
should appeal in his presence with folded hands: “O! auspicio | 
one, O! blessed one, O! the vast ocean of S'iva-knowledge, 0: | 
Supreme Acarya, pray, save me, I am suffering from E | 
disease of transmigration and I have sought your presence: ; 
(34-35). 


R ean fade ofa: KA Te: | 
Mand daraa daga NAJA u 3$ Ul 
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Being thus reguested by the disciple, the Supreme Acarya, 
observing the descent of S'iva's grace in him, should deck him 
with initiation (Diksa). (36) 


daa Raat daa maa | 
LAT GAT NAA Raat: d qi 


Since the knowledge of S'iva is granted through it and since 
the bondage of worldly fetters is destroyed by it, it is termed 
as Diksa by the wise. (37) 


The word *Dikgà' consists of two syllables, “di” standing for. 
the “giving of Slivajfiana’ and “ksa' for the ‘cutting off of bondage’. 
Compare : 


*Diyate lingasambandhah kgiyate ca malatrayam 
diyate ksiyate yasmat sa dikseti nigadyate.” 


—Kiranagama, kriyapada, verse 12. 


(Dikga is so called, because, by it something is given and some- 
thing is destroyed, the kinship with the Linga being what is given 
and the three impurities-mayamala, apavamala and karmikamala- 
are those that are destroyed.). According to Viragaivism, there 
are three kinds of diksas; Vedhadiksa consists in the placing of 
consoling hand of the Guru on the head of the disciple (hastama- 
stakasamyoga), piercing him by his very gracious glance; Mantra- 
diksa (or Manudiksa) consists of imparting the sacred formula 
(Paficakguri, the five-lettered mantra) in the right ear of the 
disciple and kriyadikga consists of presenting an “Istalinga” into 
the palm of the disciple through the rites like Svastivacana, Pafica- 
kalagasthapana, etc. : 


[v. Baa t - (4) ] 
wath ues AG AARAA gT | 
SIT al aa Wr ad AARAL N AC N 


The Guru should take a Linga, made of crystal, of stone, of 
moor-stone, of Narmadatana or of sun-stone. (38) 
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MRANA a magka Nas U 


aaa wal X AA Te | 
Rea aa fex a ATAA N we N 


af aca g S emen | | 
wi wer a aa Paa Uo v3 d | 


| 


Into that Linga, possessing all marks of sculptural perfection, | 
purified, placed ona consecrated_seat, ablution rendered, wor- | 
shipped with sandal-paste and flowers, and sanctified by the sacred | 
formula, the Guru should invoke Sliva’s kala (the divine light in. 
the centre of the head of the disciple). Guru, then, should extract 
the life-principle of the disciple and unite it with that Linga. That 
Linga should he incorporate into the life-principle of the disciple | 
with the spirit of identity between the Linga and the life-principle 
of the disciple. After this, the Guru should place that Linga in. 
the palm of the disciple. (39-41) Í 


Here we have brief hints of the various rites involved ina, 
Lingadharana ceremony (a ceremony of conferring Linga), which, 
is to be performed on an auspicious day. The consecration of 
the Linga mainly consists of the processes like purification, ablution: 
worship and sanctification by the Paficaksari-mantra In selecting 
the Linga, all the auspicious marks are minutely tested. The, 
Linga should be perfect with the five specified proportions (Parc, 
sutraghatita), according to Silpasastra (the science of sculptorsk 
Such a perfect Linga is to be further purified to remove all il 
impurities of its source, stone, crystal, etc. This is done by sudi 
operations as “Jaladhivasa' “Dhanyadhivasa', ‘Slayanadhivasty 
‘Astatrimgatkalanyasa’, ‘Sadadhvaguddhi, etc. Then it is give? 
a ceremonial washing (abhigeka) by Paficamrta ithe five nota 
a combination of cow's milk, curds, ghee, honey and sugat 
followed by a due worship with flowers, incense, etc. The m 
important operation consists in its sanctification by the sacre 
Paficaksari-mantra. 
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After this consecration, technically called as Lingasamskara', 
is over, the Guru should duely extract the *S'ivakala', also called 
*citkala', (the light of intelligence), residing in the brain of the 
disciple and unite it with the Linga, thus making it an emblem 
of the disciple's citkala. Then its spiritual form is fused into the 
vital breath of the disciple, thus making it also an emblem of 
his very life-principle. In this process of extracting the internal 
caitanya, the Guru fixes two internal Lingas, namely, Prapalinga 
and Bhavalinga in the two internal bodies of the pupil, Sukgma 
and karana Sariras respectively. Then the Guru confers an 
*Istalinga" into the palm of the disciple as a replica of his favour. 
By doing so, he fixes a Linga on the Sthula-Sarira of the pupil, 
making it an outer emblem of the two internal Lingas. All the 
three Lingas--Ista, Prana and Bhava-are woven by a subtle 
thread of divine power. 


sexe eme ad | 
inu a fms wu: uva d 


ga anita: farei Ten aaa | 
WRGregrgi HH ATL MOT: và o 


‘This is to be bourne by you as your very life, this is verily 
your Pranalinga. On no occasion and no where should you 
separate it from your body'-being thus instructed by the Guru, 
the knower of the sacred lore, the disciple should bear the 
Sivalinga on his body as one with his vital breath (Prana). 
(42-43) 


It is during this ceremony, the disciple acquires the eight 
emblems of Virasaiva faith, the Astavarapas which he has to adore 
throughout his life. The preceptor who has initiated him is the 
Guru, the Linga is conferred upon, the Guru himself represents 
the Jahgama, the Vibhuti (sacred ash) is applied to his forehead 
and other parts of his body in accordance with the scriptures; he 
is made to wear the Rudrakgas (the holy beads); the sacred 
Mantra (Paficakgari) is communicated to him and then the 
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Padodaka (the holy water) and the Prasada (the consecrated food) | 
are granted as marks of Guru's favour. Thus the disciple comes | 
out of this ceremony furnished with the eight emblems and he | 
is called ‘agtavaranasampanna’. 


kanaan fur AI | 
ara JA gísferereffe Is u 


Lingadharapa, which procures all values of life, is said to | 
be two-fold by the sages who are desirous of emancipation, as 
Bahyam (external) and Abhyantaram (internal). (44) 


‘Artha’ means ‘wealth’ in common parlance. Here it means 
*bhogamoksapradayakam'—i. e. “that which procures enjoyment 
and liberation’. | 


Rug nå Bata Ca! 
Tag IN AAT dad gala uv Ul 


To fix in the mind the Supreme Siva-Linga which is of the | 
form of intelligence and which is the prime cause of everything, is | 
termed as “Internal” (Lingadharana). (45) 


This Linga is called ‘Jyotirlinga’, the “Linga of the form | 
of light’. This ‘antarlingadharana’ is characterised as "nirupa: | 
dhika' (without any external adjuncts). Although “Bahyalinga- 
dharana” is indispensible, 'Antarlingadharama' is said to be superior 
and is praised in glowing terms by the Viragaiva mystics. The 
author now describes the nature of the Linga as conceived 10 
Viragaiva philosophy : 


By mga Pa IZI | 
YAA: AGAM AB wal Aag ig N 
That, into which alone the movable and the immovabl* 


creation becomes absorbed and from which alone it emerge 
again and again, is Linga, the eternal Brahman. (46) 
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The Virasaiva philosophers do not distinguish the Linga from 
the ‘Supreme’. They cherish it to be verily identical with the 
Supreme Brahman. The Linga to them is the real form of 
Paragiva and Paragakti (the Supreme and His Sakti, energy). It 
is not to be considered as having a material body, but as an 
aggregate of the spiritual lores, the mass of effulgence, the exces- 
sive bliss, the real entity of eternal perfection. It is ‘anoraniya- 
nmahato mahiyan' (minuter than the minutest and larger than the 
largest), beyond all comparision, description and guess. It can 
be felt through jitana alone, acquired by following the precepts of 
the Guru through the ‘Istalinga’. 


ere ere mE ITE EITHER: | 
TUTA BT NAA il xl 


Contemplation on the Antarlinga (Internal Linga), the 


| engrossment in self-knowledge and the power derived from serving 


the Guru, are the cause for attaining the wealth of emancipation. 


| (47). 


The word ‘karanam’ is in singular number. The idea is that 
all the three put together, but not separately, are the cause, but 
not causes, of attaining emancipation. 


fag g Bet NA YA gad WW | 
kwa Wa Aga MI et uve 
TOUR GA METTAN, | 
que g we greed aga u 
mada quern ux UN 


Linga is declared to be three-fold-Sthula (gross), Süksma 
(subtle) and Paratpara (the supreme). Istalinga is gross, as it is 
borne on the body; Prapalinga is subtle as itis conceived of 
feelings inside; and the Trptilinga (Bhavalinga) is Paratpara 
(the supreme), as it is beyond conception, as it is unmanifest and 
as it connotes Parabrahma-S'iva. (48-49) 
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[ermen 1 — ()] 


werd mde: da MATA: | 
mama ren aa WT Ue ll 


He who applies the sacred ash becomes holy and firm-minded, 
The sacred ash (Bhasma), which connotes Siva, is called Bhasitaj 
because it manifests (the nature of S'iva). (50) 


‘Bhasma’ is a word technically used for the “sacred ash” a) 
Viragaiva philosophy. In common with all the Schools ol) 
S'aivism, the Viragaiva School attaches great sacredness to, 
Bhasma. According to Viragaivism, Bhasma is two-fold : Nine 
padhikabhasma and Sopadhikabhasma. Nirupadhikabhasma JI 
S'iva himself, whom the devotees admire as Mahabhasma (Bhasma! 
-par excellance). Nirupadhika is what is independent of all 
adjuncts (upadhis). On the other hand, Sopadhikabhasma is the 
sacred ash which is produced through a specified process and i) 
sanctified by the sacred mantras (chants). The cow-dung is. 
collected, dried and burnt with other holy vegetable ingredients. 
The ash thus obtained is mixed with water and is moulded into 
different shapes. Throughout this process the sacred hymns ar 
chanted. The moulded ash becomes the sacred ash after it is duly. 
consecrated by the Guru. This is Sopadhika because it dependi: 
upon certain extraneous factors for its preparation. | 

aa: kada na gal aa | 
sega wi bg a ums Isai | 
| 

Having consecrated the Bhasma by repeating the mantr- 
Namah S'ivāya-seven times, one should besmear one’s body wit 
it and apply its tripundra also. (51) | 


Tripundra is a term which means “a three-lined mark of E 
sacred ash’. It is applied to the various parts of the body, 9 
as the forehead, etc., with the three fingers, viz., the fore-fin 
the middle finger and the ring-finger put together. 
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An aspirant should daily apply tripundra with Bhasma mixed 
with water at fifteen places on his body. (52) 


The fifteen places are: 1. head, 2. forehead, 3-4. two- 
ears, 5. neck, 6-7. the two shoulders, 8. chest, 9. navel, 
10. back, 11-12. two arms, 13. hump, 14-15. two fore-arms. 


NAG TY Ue a Paa | 
FARA FA A Maa GAT: NAN 


He who applies tripundra with Bhasma at dawn, at noon and 
in the afternoon is undoubtedly S'iva himself. (53) 


aaa | — (v)] 
aaa PATANI TAA: | 
Maa Ret gan aaa u wv u 


He, who has taken bath with Bhasma, who has marked his 
head with tripundra and who is engaged in the worship of S'iva 
(Istalinga), should wear Rudrakgas also. (54) 


Rudraksas are the seeds of a certain tree. They are highly 
sacred to the Virasaivas, as they are to all S'aivas in general, since 
they are believed to have been originated from the eyes of Siva 
(Rudra) at the time of his burning the three cities-tripuradahana. 
Rudraksas are made into garlands and put round the neck, head, 
arms, fore-arms, etc. 


Ud warp sedem g add | 
Wem NAA WOES Kuua AT: dM tt 


For him, who always wears Rudrakgas, there can be un- 
doubtedly no sin whatsoever, even if he happens to be ignorant. 
(55). 
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aaa a a! 
maana gem AA UR Ul 
People are wiped off of all sins in the world by the sight, 
touch, memory and worship of Rudrakgas and by the wearing of 
them. (56) 


weder Tero aa. | 
Ta aa WAT WIRD MATT dA ll 


1 
| 


Those magnanimous persons whose limbs are smeared with | 
Bhasma and who have put on the garlands of Rudrakgas, are | 
undoubtedly the Rudras (Sivas). (57) | 


[e. maaga | - («)] | 
inaua: a emm: | 
Ma aana Raceway uve UN 


One who is decked with Bhasma and Rudaksa, who is pure | 
and who wears the Linga should repeat intently the Paricakgari | 
mantra which enlightens in turn the knowledge of S/iva. (58) 


| 

Japa in any religion is the repeating of the name of God ia | 
meditation. This in Viragaiva religion is in the form of the fe 
lettered mantra (Paficaksari) and is sacred to the Virasaivas- Thi 
word “Paficaksari-vidya' in this verse means “Panca ksgari-mantra | 
itself. | 


HATHA Eq: RAN AIT: | 
AM AASA CANG IN | 


The supreme soul, Mahegvara is the cause of the entire, 
universe (in its creation, protection, and absorption) and thi 
sacred formula is expressive of Him. It is the singular source y 
all mantras. (59) | 


The word “mantra' is explained significantly as ‘manani 
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trayata iti mantrah”, i.e., that which protects the devotee when 
it's significance is realised by him, is mantra. 


MA aga RAR anag d 
AA: THER AT WORKERS NKO 


One should utter the word “namah” (obeisance) first and 
then the word ‘S'ivāya’ (to Siva); this is the five-lettered mantra, 
which is at the head of all the sacred Scriptures. (60) 


Hakika fagi nada wes | 
ada gala em RART: ($3 0 


One who is engrossed in the worship of Siva (Linga) should 
compose himself and repeat this Paficakgari-mantra with the pre- 
fixture of “Om'-syllable (Prapava), which, then, becomes Sad- 
akgari-mantra. (61) 


aag Ries: NA MARJAT: | 
wat up PAANAN 
aaa ag Ra: Wana: NAA 


Saang AY Aequitas | 
Ma sagad: RART: us 


agama ad ASAAN | 
AA adda a alad sft GA: $v od 


Japa is said to be of three kinds, viz.,Vacika (articulate), 
Upamsu (inarticulate) and Manasa (mental). That which is 
heard by others distinctly even with the order of its syllables, is to 
be understood as Vacikajapa, which destroys all sins. That 
which is repeated in a low voice with a slight movement of the 
lips unheard by others, is known as Upamgujapa. That which is 
contemplated in the ideal form of it's syllables in one's own self 
without in the least moving the lips and the tongue, is considered 
to be Manasajapa. (62-64) 
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i | 
Of the three kinds of Japas, Upāmśu is better than Vacika | 


and Manasa is superior to Upamsu. Hence, Manasajapa is said 
to be the best. | 


ma ganu kakai ngaa! . | 
Ret Pagara: aa fnere: || SAN | 


He, who is endowed with religious discipline, who is pure: 
souled and who is essentially S'iva, should daily worship the Siva. 
linga with this basic mantra-(Sadaksari-mantra). (65) 


[s. amare -(s)] | 
aaa baa daka: | | 
waar aaa sit emp KA N 


He who is decked with Bhasma and Rudrakga, wearing the 
Linga, ever benignant and engaged in Pancakgari-japa, is cons) 
dered as Sivabhakta, the devotee of Siva. (66) | 

wat fat GRA emu uae po c | 
adi aad Ika WAAMINI kal | 
ud aaa N Aa IA E 
geet Tat AÈ gal PAFAT u $e ou | 

| 

Bhakti which is hardly accessible to the sinful, but of ko 
access to the virtuous, is declared by S'iva to be thus of ng 
kinds: hearing the scriptures in favour of S'iva, speaking In pur 
of him, cherishing his name, serving his feet, worshipping hik 
saluting him, becoming a slave to him, securing his compani0?) 
ship and self-surrender to him. (67-68) : | 


UAE a TARRAA: | | 
am TAHAN WEHT NGANAN HO &S CU | 


That devotion is to be understood as two-fold: as exter : 
and internal. The external devotion is gross and the If 
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devotion which is accepted by the Viramahegvaras (the brave : 
devotees of S'iva), is subtle. (69) 


The two forms of devotion referred to above are further 
explained by the subsequent verses in the sectiou. 


Ret yaad get Caba | 
RaRa qum Al At atam aa Il ve I 


The worship of the S'iva-liaga on a charming and jewel- 
decked throne placed in a consecrated place, is said to be external 
devotion. (70) 


WA mi Aa SUD feat J MATA | 
aa HATI gala muua | 
aaa aaa Naa AA: 1 99 


That devotion is called internal by the S'aiva sages, if one 
keeps one's mind composed and does not think of anything else, 
having united one's life with the Linga and the Linga with one's 
life-principle. (71) 


The path of internal devotion is always subtle and difficult 
to be followed, because its repository is the mind, which is fickle. 
But by constant and steady practice, the mind, being purged of 
all its baser thoughts, becomes clear and thus fertile for the seed 
of devotion to grow. The blessings of the Guru in the form of 
granting the Linga and of imparting the deepest significance of 
the Linga to his life, guide the devotee in this respect. 


MAST A AT GMT WD ARRA RAA 1 
Wr gef rar AAA Hl 9R d 
Praefat at ar ar aa eur i 
aka dar HATS A AA sid 


The service which is consisting of nine accessaries and which 


“is without any failings, is called devotion. It (seva) is of three 
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kinds, depending on its means-mind, speech and body. Cher. 
shing mentally S'iva’s form, etc., is called Manasi-seva (menta 
service); japa etc., are called Vacaki-seva (verbal service): angi 
worshipping Siva through physical means is termed Kayiki-sey | 
(physical service). (72-73) | 


| 


The Manasi-seva includes not only the cherishing of Siva 
form, but also the complete process of mental worship. Vácik; | 
seva includes the chanting of the holy hymns and songs in prais 
of S/iva besides the repitition of the sacred mantra imparted by) 
the Guru. Kayiki-seva consists of all the physical activities such 
as taking bath and bringing water, Bilva leaves, flowers, etc., for 
the worship and so on. The first mentioned seva is possible fa, 
the most accomplished devotees. The other two kinds of seri; 
afford the proper preparation, discipline and training for the | 
earnest aspirants to become adept in Manasi-seva. | 


quur eae URRA wert YA: | | 
a: SH WN AA NATAH u sx d 
Rata aaa weg a ways | 
fara aa RH ara see NAA wh 0 | 
NG: GAAN: TSA AA! 
TATARAN 4 aakay vs d 
wrt kaa aka aakay | 
Ramage sm Naay | 

ga Pagasa Baga: Aka: ou so ll 


| 


| 
1 
| 
| 
| 
| 
1 
| 
| 
| 
| 


That Service is again said to be five-fold by the pious 4 
Tapas (penance), Karma (rite), Japa (repeating the manti. 
Dhyana (meditation) and Jaana (knowledge) in due order. Tap 
(penance) is emaciation of the body for the sake of Siva, but nd 
the practice of rigorous vows (like Candrayana, etc); KI 
(the religious rite) is to be understood as the worship of IYA 
but not as the sacrifice, etc., which are external: Japa is the rep 
ting of the Paficakgari-mantra or the ‘Om’-syllable or the chantif 
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of the Rudradhyaya, etc, but not the study of Veda; Dhyana 
(meditation) is the mental cherishing of the form of S'iva (as 
Candragekhara ctc.,), but not the dwelling upon Atman; Jaana 
(knowledge) is the knowledge of the import of the S'aivagamas, but 
not of other scriptures;—thus five-fold is the S'aiva-sacrifice (S'iva- 
yajíía) described. (74-77) 


This five-fold S'ivayajia is emphasised here to give a concrete 
basis for the faith of the devotee. ^ Vira$aivism does not give 
importance to the other forms of yajiía. — 


w«r fidera: dires t 
a R RATA Maina uve u 


Those who are ever steady in their devotion to Siva alone 
and who are following the Viragaiva faith, should not partake the 
remains of the offerings to the Sthavaralingas. (78) 


Sthavaralingas are the consecrated lingas installed in temples, 
etc. Being devoted to the Istalinga given by the Guru as the 
replica of his own inner self, a Virasaiva is forbidden from 
receiving the things like flowers, food, etc., first offered to the 
Sthavaralinsas. Istalinga is the all-in-all for him. What the 
Viragaiva takes after offering to the Istalinga, Guru or Jangama, 
is called Prasada but not nirmalya. 


YA waned WAT a Ast 1 
aa Raia dese g Ra Uu vs n 


He (a S/iva-devotee) should not go to that place where there is 
the condemnation of his religious customs; and he should relin- 
quish that house where there is disregard for S'iva. (79) 


The blame of.his religious customs and the condemnation of 
S'iva may shake the faith in the disciple which would be detri- 
mental to his spiritual:progress. Hence, he is forbidden from 
hearing such things. : 
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agar a Ted Baa! : 
amar ATÀ aka Tat ena HG lee N 


He who dedicates himself to Siva-worship, should relinquish 
all practices of the faith which he had previously followed. 
Otherwise, the worship becomes fruitless, if such practices are 
continued. (80) 


| 

| 

| 

1 

1 

| 

| 

| 

| 

| 

a der gah Baa sme: | | 
TANG Be a Baa Kada: u c3 | 
akata seal aal A KA! | 
an Taare gad Wa Padaan | 
For him, whose self is in union with Pranalinga, there are no | 
pollutions whatever, due to birth and death, ina spiritual plane. 
For a woman, engaged in the worship of the Linga, there is no 
pollution in her monthly courses, likewise, there is no pollution | 
at all when she has delivered. (81-82) | 


The word ‘Paramarthatah’ in verse 81 and ‘lingarcanaratayah’ 
in 82 mean 'in a spiritual plane” and “engaged in Linga-worship', 
respectively. The idea is : the five pollutions (pagcasiitakas), such 
as, the impurities at the time of birth, death, monthly courses of 
women, etc., are not taken into account in a spiritual plane, i. €» 
while rendering worship to the Linga; but they exist in matters) 
other than the worship of the Jstalinga. This explanation is! 
corroborated by the conclusion arrived at by S'ripatipandita in hisi 
S'rikarabhasya under the sūtra “Athato Brahmajijiasa', where he! 
quotes the Siddhantagama thus : 


Svegtalingaikapujayam naivagaucam vidhiyate, 
Paundarike rajastrinam svagnihotre yatha tatha. 


— 


Tatha sutakinah S'aivah pujamatrasunirmalah, 
Nanyasparsanukilah syuriti vedanusasanam. 


[With regard to the worship of the Istalinga alone, no pollution 
whatever is ordained, just as in the case of women in theif 
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monthly courses at the time of the sacrifices like Paundarika, 
Agnihotra, etc. Likewise, the S'aiva devotees during the days of 
pollution are pure in so far as the worship of the Linga is concer- 
ned, but are not fit for other contacts (like touching the food etc.). 
This is the verdict of the Veda.] 


[15. AA | - (10)] 
HAAA daa ad! 
TATA NAN XE R A TANA 


A ViraSaiva, who is wedded to religious customs, and who 
has taken up a great vow, should always worship with high vener- 
ation the Guru and the Linga. (83) 


An individual should revere equally the Guru and the Linga, 
since both are not distinct from S'iva. This Sthalam is called 
Ubhayasthalam because the reverence for both the Guru and the 
Linga (Ubhaya means ‘two’.) is ordained in it. 


TC ere: Ka: | 
Alita Aa Bead, Kanada: lex 


S'iva himself is worshipped when the Guru is worshipped. 
There is no difference whatsoever between them, as they are 
identical in spirit. (84) 


The Guru is regarded as Siva in visible form. Hence, what- 
ever worship that is rendered to the Guru, is rendered to Siva 
himself. A disciple should never make any distinction between 
Siva and Guru. Svetaivataropanigad teaches the same truth— 
*Yasya deve para bhaktiryatha deve tatha Gurau’—(‘As the one 
has deep devotion towards Lord Siva, one should have the same 
devotion towards the Guru'.) 


Raat aaa | 
da aag Mai MAA eh tl 
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who gives the knowledge of Siva, which helps one to cross the 
ocean of highly dreadful existence ? (85) 


| 
| 
To whom is the Guru not worthy of veneration, as it is he | 
| 
ae | 
[13. Priasecaiteray | — (33)] | 
JA a ga Ret aaa | | 
wea q aur fret ufu genau Negi | 
| 
Just as a wise one is full of devotion towards the Guru and | 
the Linga, so should he always have the same devotion towards | | 
the Jangama. (86) | 
The word Jangama means “a moving object”, the opposite of | 
sthavara, the fixed. In Viragaivism, it is employed to denote a | 
holy person who, representing a particular religious order, wanders 
from one place to the other and preaches the religion and the 
moral to the people of his faith. He is described in the Agamas | 
as one who has freed himself from all worldly attachments, who | 
is beset with no burdens, who is free from all physical cravings, 
etc. A devotee should have equal reverence towards the Guru, 
the Linga and the Jangama and thus acquires the favour of all 
the three (trividhasampatti). 


Wm qw Ra: NGA TANANAN: d 
TENTARA qudd unghie: cw ii 


Siva, the one and the only one, who shows favour to all, ang 
who grants them enjoyment and release, remains himself in the 
form of the Guru, Linga and Jangama. (87) | 

; | 


Ran Ra: maka Kaduk: 
qaqa AT RE? Tal TEU ce tt 


An individual should worship with admiration the S'ivayogin 
as he does the Linga and the Guru, through servile devotion that 
he (the S'ivayogin) is Siva himself. (88) 
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[33. aaa 1 - (92)] 
Tes Te aa Shade a: | 
«WT Ranah Tema Uu es u 


Just as one partakes with devotion the holy water from the 


feet of S'iva, so one should take that of the Guru and the Jangama 
who are Siva themselves. (89) 


Padodaka is the holy water from the feet of the Guru and 
Jangama. It is held in great esteem by the Viragaivas. This is 
one of the eight emblems (agtavaranas) of the Viragaiva faith as 
already referred to under III. 43. 


agar MA fret ya we weud 
KAT adasa a gU d Xe I 
A devoted person should partake the Bilva leaves, flowers 


fruits, water and all eatables like food, etc., after having offered 
them to his Istalinga. (90) 


Any object offered by the devotee to the Guru, Linga and 
Jangama and received back as a favour is called ‘Prasada’, and 


this is another emblem among the astavarapas of the Viragaiva 
faith. 


aua daa WT | 
SEMEL ECCE ERES EL ISAN 


Whatever reward that is obtained by partaking the Prasada 
of the Sivalinga, the same is obtained by partaking the Prasada 
of the Guru and the Jangama. (91) 


aaa aa fena Wd 
gagala AMA aag | 3 Ul 
Hence, one should worship the Guru, the Linga (Mahadeva) 


and Slivayogin, and should partake everyday the food received as 
Prasada from them. (92) 
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[33. damag | — (3 3] | 
akal agad Kada aaa! | 
arr gaan aga WT NAN | 

A devotee, being endowed with their favour, should always | 

| 


offer gifts, according to his capacity, to the S'ivalinga, the Siva- 
carya (Guru) and the Sivayogin (Jahgama). (93) 


ama «rp Afaled Aad, | 
FAME iia us 1 


The gift which is offerd with a desire for a material me 


is called Sopadhikadana (gift made for the realisation ofa des wa 
it is not acceptable to those desirous of emancipation. (94) 
[3v. Baay 1 — (1v)] 
UA N n erre fige. | 
anadai «RE ARR: HAM | 
The gift which is free from all desires for material reward and 
which is meant as a dedication to Siva, is said to be Nirupadhika 
(one without any desire) by those proficient in giving gifts. (95) 
[3*. AA 1 - (3«)] 
magama Rami Aa f 1 | 


MANSHA AGA wed TAT USE N 


The gift made with the feeling that the recipient, the givet 
and the thing given as being Siva and free from the sense that 
‘I am the giver’, is Sahajadana (spontaneous gift). ($6) 


WET WAGES TATA TAT | 
Ramas; dui ANI ues N 
Sahajadana is the best, far superior to all danas, and that X 


the one which gives the knowledge of Siva to men and which 
removes the ailment of tranmigration. (97) 
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GARA wat ga Aa a | 
MAN wem fey RAR aag use 


When a S'ivayogin is pleased, Siva becomes pleased; when 
S'iva is pleased, the whole universe, pervaded by Him, and consist- 
ing of the movable and the immovable, becomes pleased. (98) 


Before closing this chapter on Bhaktasthala, it is desirable 
to recapitulate that this Sthala marks the first and primary stage 
in the aspirant's ascent to Mukti. Due to the descent of S/iva's 
grace, a genuine and fervent love for Him is born in the heart of 
the devotee, prompting him to seek the Guru and receive initi- 
ation from him. The Igtalinga is granted to him by the Guru as 
an outer symbol akin to the two internal Lingas, the Prapalinga 
and the Bhavalinga (Trptilinga), fixed by him. Being fully 
equipped with the eight emblems of faith (agtavarana), the devotee 
is given some practical guidance to march on his spiritual 
pilgrimage. He is given the perfect understanding that the Guru, 
Linga and Jangama are S'iva Himself and that he should cherish 
equal reverence to them. He is strictly instructed notto involve 
himself in any activity that might shake his faith and consequen- 
tly, hinder his progress. Acquiring an adequate experience in this 
stage, the aspirant ascends to the next stage which is called the 
Mahesvarasthala. 


afi oft aaa a arata remi: 
aaa Kaanani RASA: | 
Here ends Chapter III in “Sri Jagadguru-Renukagita ', 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious Sivayogi S'ivacarya. 


—À 
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aa agaissaa: | 
CHAPTER IV 


(aaa 1) 
AKA TAA 
KALA TAT WT TE | 
Ser aaa WHY AA AAT NTU 

Agastya said— 

O Lord of the Sivaganas (Siva's disciples)!  Bhaktasthala 
has been explained by Your Holiness. With what difference in 
religious practices does a Bhakta become a Mahesvara ? (1) 

WA sga 

ARI GA RASTA | 
Tal AeA: Tat ae: aaa LA N 


| 
| 


Renuka said— 


A Bhakta with firm discrimination is termed a Mahegvara 
when his devotion becomes elated through the depth of his 
detatchment. (2) 


This verse points out the three basic concepts that form the 
intellectual make-up of a Mahegvara, namely, (i) Bhakteh samu- 
tkargah (maturity in devotion), (ii) Vairagyagauravam (depth of | 
detatchment) and (iii) Sthiravivekah (firm discrimination). 
With these the devotion to Siva in the heart of the aspirant 
reaches a higher degree of purity and firmness; the profound sense 
of detatchment (Vairagya) in him cleanses his devotion of all its 
baser elements; and the firm discrimination in him with regard to 
what is eternal and what is not, (nityanityavastuviveka) deepens 
his devotion in the eternal. Further, all the moral precepts and 
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all that is acquired in his Bhakta-stage still continue, and these 
are observed with great zeal and fervour. 


AGA Tt TA WYANT TT t 
ALISITA KAM qu: TAL 3d 
qaaa aaa: 
aema LARISA: Uv U 
aranea kad RATA: | 

U4 aaa NG MERARI S Ul 


Here I state the Māheśvarasthala as declared by Siva 
formerly. This great Māheśvarasthala is said to be nine-fold; as, 
1. Mahegvarapragamsasthala, 2. Linganisthasthala, 3. Pūrvā- 
$rayanirasanasthala, 4. Advaitanirasanasthala, 5. Ahvananira- 
sanasthala, 6. Astamurtinirasanasthala, 7. Sarvagatvanirasana- 
sthala, 8. S'ivajaganmayasthala and 9. Bhaktadchikalinga- 
sthala. (3-5) 


Daanan | - (19) 
Aaah Tal Baat: | 
sft eq Rat gla: GA MER: A: UE 


He whose faith is firm in Rudra-Siva as being the one supe- 


rior to all in the universe and as being the one who can grace the 
universe, is considered as Mahesvara. (6) 


This supremacy of Siva is declared by such statements as 
‘vigvadhiko Rudro mahargih, etc’. (Svetasvataropanigad). 


ap: uaque sedet seu | 
aaa wm] ALA: Tat: UU 


A Bhakta who becomes deeply devoted to Siva with the 
realisation that Isvara is the supreme above all the beings like 
Brahma, etc., is called Mahesvara. (7) 
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Here is an expression of firm belief in the supremacy of Siva 
over all gods. Brahma, here, an agent of creation, is not to he 
mistaken for the Upanigadic Brahman who is the Supreme Siva 
Himself. 


aakala gued g fumi 
Amè agad aa ae 
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Being indifferent towards the trivial pleasures produced by | 

sense-objects like sound, touch, etc., and being filled witha 

longing for the eternal bliss of realising Siva, one becomes a Vira- 

Mahesvara. (8) 


Sabda, sparsa, rüpa, rasa and gandha,-sound, touch, colour, 
taste and odour-are respectively the objects of pleasure for the 
five sense-organs, namely, ear, skin, eye, tongue and nose. This 
sensual pleasure is transitory and produces a craving for more of 
it without in the least givingany tinge of satisfaction. An enlighte- 
ned person considers itas trivial and shows no interest in it. 
Viramahesvara is that enlightened person who strictly adheres to 
the moral and ethical code. He is the one who has completely 
mastered egoism (ahankara) and has overcome the six enemies 
(Sadripu), lust (kama), anger (krodha), avarice (lobha), delusion 
(moha), pride (mada) and jealousy (matsara). 


WT AA: daa ca: 1 
fasta: water ate STER QD N 


One who is always contented at heart, one who is always 
Interested in the welfare of all beings, one who has firm faith in 
Siva only and one who is the self of all, is a Viramahegvara. (9) 


i His attachment to S'iva is so intense that he never puts up 
with any insult directed at S'iva. Likewise, he never tolerates any 
aspersion cast on the devotees of Siva, 
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Wer Wee wakaa | 
MASA wd ani Ad u edi 


For this Mahe$vara is declared the great Linganigthasthala, 
which ordains that this (Linganigtha) should not be given up even 
when the termination of his life comes. (10) 


Linganigtha is the unswerving devotion towards the Linga 
(Istalinga) based on firm faith in it. 


agg We Reese WD 
AA T JAT Bagay N 33 


Even if all his belongings are to be lost or he is to be behead- 
ed, Mahegvara shall never give up the vow of Linga-worship. (11) 


‘I shall never give up Linga-worship at any cost'—this is the 
determination of a Mahesvara true to his name. 


afian feed Maaga | 
X Wa iha suu fW uad 


Those who maintain themselves with the food and drink 
dedicated to the duly worshipped Linga, are, indeed, the Maha- 
mahegvaras. (12) 


RA ag Ha Sup Maga T TE | 
Premana eet AT 193 Ut 


He whose mind is lost itself in the Linga, whose speech is 
dedicated to the praise of the Linga, and whose hands are wholly 
occupied with Linga-worship, is undoubtedly Rudra himself. (13) 


"All the activities of the Mahegvara, mental or physical, are 
directed towards the Linga-worship. Whatever he does is a 
part of this worship. 
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A Mahegvara, whose heart is ever fixed in the Linga alone, | 
should give up the religious practices of his previous faith whic | 
would come in the way of his own religious practices. (14) | 


This refers evidently to those who are converted into the 
Vira£aiva faith from other sects. We know of the seven sects of 
Slaivism, S'uddhasaiva, Misrasaiva, etc., of which Viragaivism is 
one. Itis quite probable to think that conversions from one 
Saiva sect to the other were in vogue from times immemorial. 
On the Puranic evidence, we know of Agastya himself, whom 
Renuka taught the tenets of Viragaivism, as the great Saiva saint 
before he took lively interest in Virasaiva faith. 


Radar Aaaa | 
Meat a Ag aige NAKO 


For those who become associated with S'ivadharma through 
S'aiva initiation, the pursuit in the religious practices of the 
people of alien faith is not proper. (15) 


; Prakrtas, to the Viragaivas, are those who are alien to their 
aith. 


[v. daang 1— 35] 
IA Naa | 
aalaga: n 38 u 
TABAG NAA STATA: | 
AAA Fil IME: uv 1 


A Mahe$vara, engaged in religious practices, should discard 
the idea of total non-duality (between Sliva and Jiva), because (0 


discard the distinction between Linga and Jtva, the worshipped! 
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and the worshipper, would contradict the devotion to the Linga 
and make the rites of its worship out of place and because the 
concept of Sarvadvaita would result in the absence of knowledge 
(that he is the Pujaka and the Linga is Pujya.) (16-17) 


The Mahesvara should have a firm belief in the distinctness 
of Siva (Linga) and Jiva. For, in unity, there is no possibility of 
distinguishing between who is Pujya (the object of worship) and 
who is Pujaka (the worshipper). Without the consciousness of that 
distinction, there can be no worship. There should be no consi- 
deration of non-duality in rendering worship, as taught in the 
Agamas—‘Kriyadvaitam na kartavyam' 


qfi: daa: TART Aa: | 
HAN: MAGAAN waters U 36 tt 


S'iva is actually the Lord and Jiva is Pasu, a captive, depen- 
dent upon Him. How can this relation of the master and the 
servant existing between them be possible, if there is identity ? (18) 


[w. AGA 1 — (20)] 
Kean ga: dada: | 
ARA Aam a AJA RAIA 11 98 1 


One who is devoted to Linga-worship, who is pure and who 
has discarded all considerations of Sarvadvaita (the total non- 
duality between Siva and Jiva), should not invoke S'iva into his 
Igtalinga which is of the form of S'iva. (19) 


In the Hindu ritual, there are two kinds of mantras, namely, 
“avahanamantras” and ‘visarjanamantras’, meant respectively for 
calling in the gods to accept the worship and for requesting the 
gods to retire after the worship is over. But in Linga-worship, 
no such avahana is necessary; consequently, there is no visarjana. 
The reason for this is given below :— 


ga kaaga kat aaa | 
ero fee kaaa Pa Ret 
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Right'from the time when the Guru grants the Linga filled 
with Sivakala (the lustre of Siva), Siva resides there init. Then, 
why should there be this invoking ? (20) 


[&. aiaa | — 29] 
FARA dowd aa | 
«wr afua Gerd u x 


Just as the identity of Jiva and Siva is not acceptable to 
those who are associated with the rites of worship, so also the 
identity between Siva and earth, etc., is not approved. (21) . 


Siva is said to have eight forms, viz., Prthivi (earth), Ap 
(water) Tejas(fire), Vayu (wind), Akasa (ether), Surya (sun), 
Candra (moon) and Yajamanah or Atman (sacrificer). These are 
only to be considered as the objects presided over by Siva. 
Prthivi, etc., are the adhigthanas (seats) and S'iva is the adhigthatr 
(presiding divinity). Their identity is only metaphorical (aupa- 
carika). Although the breast and the milk are distinct from one 
another, still, in metaphorical usage, people say ‘Sigavah sthanam 
pibanti'-'the children suck the breasts. In the same way, the 
“abheda” between S'iva and Prthivi, etc., is only metaphorical. 


Maka wi art wet ART: | 
Kasai garai BR 7M UR 


All these, earth, etc., are the products and S'iva is the maker. 
All these cannot be S'iva, as the pot cannot be the potter. 


Pot is the effect (karya) and the potter is the cause (karana) 
Similarly, earth, etc., are the effects and Sliva is the cause. The 
cause and the effect are necessarily distinct from one another. 


The next verse rules out the possibility of identity between Si! 
and Prthivi, etc. 


STATA PANGANTEN | 
` A 
Dé NG AA ARTA x3 
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As Prthivi, etc., are inanimate and as the Atma (Yajamanah) 
is in a state of ignorance, they cannot be identical with Siva who 
is omniscient. (23) 


Here, the devotee is given the perfect understanding that he 
should not think of Siva as any thing except the Istalinga in 
which his faith should be unshakable. Y 


[v. USIWE 1 — (33)] 
AMA ALTA GANA HILI 
a Baa aaa Ra ai wt avi 


If Siva is existent in all, then, there should be his worship in 
all, not necessarily in the Linga alone: hence, one who is devoted 
to the Linga should not think that S'iva is existent in all (but only 
in the Linga). (24) 


The author, here, points out the danger if Siva's 'sarvagatva* 
is accepted at this stage, in which Linganigtha (devotion to the 
Linga) alone is emphasised. The consideration that Siva is 
existent in all, not necessarily in the Istalinga, distracts the mind 
of the devotee from his faith. 


fia: adda atari aaa UNL | 
many sup aua kaa d 3 i 


Although S/iva is existing in all, he is particularly manifest in 
one’s basic entity (Istalinga), just as fire can particularly be 
apprehended in the womb of the S'ami-stick. (25) 


[c. Raar- (3)] : 


ma aaa Rud ka! 
qaga var ada Rada tt 3$ Ul 


Siva residing in the Linga (Igtalinga) 


Even while worshipping andates of worship, one 


alone, as it is so ordained in HO Sen (26) 

should cherish the Lord as al 4 NGURU VISHWARADHYA 
CC-0. Jangamvad YAN ASSUM ANAMANOIR 
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Though Siva is to be sought in the Linga, which alone is to 
be worshipped, He is really existing 1m CU nA 
that S/iva is existing only in the Linga (as taught in the à previous 
Sthala) is, in fact, restricted to the deeds of worship alone, | 
One must be conscious of Siva's "jaganmayatva (all-pervasive 


nature). 


aa aaa Rai | 
aga sur Reda Prat OU x d 


The universe which is originated from the S'ivatattva (S'iva- 
principle) does not differ from him, as the forms like, foam, waves 
and bubbles, are not different from the ocean. (27) 


The universe consisting of the movable and the immovable | 
objects, is nothing but a transformation (Paripama) of Siva just as 
foam, bubbles, etc, arethe transformations of water in the 
Ocean. 


palaka ga AZIA TT: 1 
an aa ka YA kaaa Uu e ou 


Just as a tree exists in the form of leaves, branches, etc., S0 
Siva alone shines in the form of earth, etc. (28) 


The leaves, branches, flowers, fruits etc, are the various 
transformations of the same tree, which is their common resting- 
place. Siva, in the same way, transforms into the form of the 
world, consisting of movable and immovable objects, through the 
Sakti (Vimargagakti) inherent in Him. Thus, according to Vite 
Saiva philosophy, the universe is as real as Siva himself, because 


it is the transformation of Siva. This theory is called *Paripam& 
vada’. 


[s. Aaaa (2x)] 
TAWANAN TH: KAG 
AT KA AA Rasa l zs N 
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Though Siva, the Supreme Lord, is the soul of the entire 
universe, He particularly shines in the heart-lotuses of the 
devotees. 


fret ai aa 
ATII kait Wenn: o 
The Supreme Lord shines in the hearts of the Maheévaras, 
who are ever filled with contentment and who have discarded all 
the Karmas (yajfia, yaga, etc.) through their knowledge. (30) 
afr Prana a Ra Ra ea fret: 
KA aga ise | 
Here ends Chapter IV in “Sri Jagadguru-Renukagita', 


selected from “Siddhantagikhamapi composed by the 
illustrious Sivayogi S'ivacarya. 


——— 
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TE iurc ST 
aa aasar: | 
CHAPTER V 
( surfen ) 
sme TAA 


IM MER: eres Ert | 
Kada TAA KAT TARR NI M 


Agastya said-- 
Mahesvara is declared to be one whose piety consists of. 
adherence to the Linga, etc. How is he called Prasadin, O Lord 
of the Ganas? (1) 


WA SATA 
wakai aaa | 
TUNA ada BAT NA 


Renuka said-- 
He whose bonds of sin are destroyed through the state of 
having firm devotion to the Linga, etc., is called Prasadin fot 
having secured the purity of mind. (2) 


Moral conduct and firm devotion that characterise the previous 
stage, enhance the purity of the mind and facilitate the ascent d 
the soul to a higher stage which is called Prasadisthala. In thi 
stage, the soul receives the Prasada (favour) of Siva. It’s SU 
divisions are as detailed below :— 


KURA I TATE HA: | 
a RIRE I aa 11 3 1 


TR AKA ARRA sas | 
aaa TATE UU Y M 
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1. Prasadisthala, 2, Gurumahatmyasthala, 3. Lingapra- 
$amsasthala, 4. Jahgamagauravasthala, 5 Bhaktamahatmya- 
sthala, 6. Sarapakirtanasthala, and 7. S'ivaprasadamahatmya- 
sthala—thus seven-fold is the Prasadisthala. (3-4) 


[3. MME 1-(24)] 
Ted wae: Rn mere sa vH 
Raa ara sumere kakak 


Prasada (tranquility) is said to bea sign of mental purity, 
That is achieved through only the grace of S'iva. in the form of 
Linga. (5) 


aaa aaa | 
kagad dada dd AA NAN 


He is called Prasadin, who partakes the Prasada of Siva, the 
cause of pure knowledge, for the purpose of achieving the tran- 
quility of mind. (6) 


S'ivaprasada refers to the objects like flower, fruits, etc., 
reverentially offered to and received back as a favour from Siva. 
It procures right knowledge. Manahprasada-here, the word 
prasada means ‘tranquility of mind’. A person characterised 
by this tranquility of mind, is called Prasadin. 


arena Prat TAA Tankers | 
agad aa ATA Ud 


Whatever object that is acquired for one’s enjoyment, should 
be partaken after offering it to the Lord to achieve the purity of 


one’s: should. (7) 


even food, drink, etc, to 


adi thing he has, 
Prasadin offers everything TEIR di 


Lord S/iva and receives them back as His: prasada. 
such prasada purifies-his soul. 
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za Prawata ert RaR: | 
qur TO: sem da frere, nel 


a-Linga (Prasadanna) is to be | 
e Guru (Guruprasadanna) and | 


prasadanna). (8) 


Just as the food offered to S'iv 
partaken, so is the food offered to th 
so is that offered to the Jahgama (Jangama 


artaken as a token of favour from 


the Linga, Guru or Jahgama after first offering the same to them, | 


| 

Prásada is thus something p | 
who deserve equal veneration from the disciples. | 
1 

1 


[3. ai | - (28)] 
kaa ada wur Aia! 
TEEN aa Fa: aa n Su 
The Guru alone is the cause of all accomplishments (like | 


enjoyment, release, etc.), for, Siva, the Supreme Lord Himself, 
stays in the form of the Guru. (9) 


It is the Guru that initiates the disciple and favours him with | 
timely instructions. He is the “kindly light” that guides the aspl- 
rant on his pursuit of the goal. Thus.for Diksa (initiation), Siksa 
(instruction) and Mokga (liberation), Guru is the resort. 


WRITER Aa WAS I 
ara qe ge kaaa Rada qe tl | 
One should not speak of the Guru, the giver of knowledge 


who is pure and Siva in form, as similar to others owing t0 the 
similarity in hands, feet, etc. (10) 


Physical similarity is not a ground for considering the GU! 
as similar to others. He is Siva Himself in spirit. This com" 
ction is the basis of faith. 


Teta kaaa aaa | 
aa: fü up aaa Raia n 3 0 
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For one who is destitute of devotion to the Guru, the devo- 
tion to Siva is not possible. Therefore, just as there is devotion 
to Siva, so there should be devotion to the Guru. (11) 


li. Baay 1 = (wa) ] 
LAAN freres: 0 
femen a weed wakes aaa u 33 U 


From the profuseness of right knowledge obtained through 
the reflection over the greatness of the Guru, the greatness of the 
Linga, too, should be contemplated as supreme. (12) 


aa shared aaa! 
ma fee Rt mat a U 33! 


That S'ivalinga which is of the form of “cit' (intelligence), is 
to be understood as the Sivalinga (Sankaram Lingam) which is 
the cause of everything (the universe), through the mind illum- 
ined by the Guru's teachings. (13) 


aga Agha feet Smp WURDEN d 
arat TA wed quura u v 


What is the use of saying much ? Linga is verily the eternal: 
Brahman, wherein the Yogins ‘merge with all their bonds of 
worldly fetters cut off. (14) 


dha aaa aa Ra i 
aaa kakai agen AN 
The base (Pithika) is the Supreme Sakti and the Linga is 
Siva Himself: the symbol of S'iva-S'akti union, 15 verily the 
universe as Linga. (15) 
The whole universe is contemplated here as the Linga. The. 
Whole universe is housed in it. 
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(v. NAMA! - (26)] 
gana TAN | 
aq AAA nagu 
The greatness of the Jangama consists in the realisation a 
Siva) in everything out of the! 


cidrapa (the supreme intelligence- dne 
abundence of Linga’s greatness abiding in the Guru and the| 


Sisya. (16) | 
| 


The Linga, whose essence is cit (intelligence), is the subtle 
Jink binding the Guru and the S'işya. Out of this basic know. 
ledge, one derives the idea that the whole universe is the Linga. 
The Jangama excels as he fully realises this basic conception that 
the whole universe is the Linga and finds cidrupa or a sort of 
caitanya binding all the things in the universe. 


nan 


aaa g RA asana! 
aaa Ag STAT ae AR: ASO 


Those who immencely cherish S'iva, the revealer of the 


universe, as identical with their own souls, are known 85 
i 


Jangamas. (17) 


The epithet Sivayogin (one who has attained unity with, 
Siva) applied to the Jangama is significant. The Jahgama is 
called S'ivayogin because he sees S'iva in his own self. 


TEAR | 
tara Rage daa Rear: u ac u 


They are considered to be Jangamas in whom exists SIM 


Jana which is the cause for destroying the terrible darkness 
transmigration. (18) 


= firm belief in the supremacy of Siya as the creator, prok 
ctor an redeemer of the universe constitutes what is called giw 
jana. The Sivayogins are subsequently. described. 
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Raam ase Maa i 
KAMA Ta: kda 198 UN 


The S'ivayogins are the saints, who have conquered passion, 
who have subjugated anger and who have cut off the knot of 
delusion, and in whose consideration a clod, a pebble and gold 
are equal (19) 


The S'ivayogins are free from what are called the six enemies 
of spirit (Sadripus). 


MTAWA TA Galea kahang | 
dad dad qur Wad BAA Ro tt 


That house of the house-holder in which the dust-particles 
from the feet of Sivayogins fall, is alone holy and pure. (20) 


[s. AA | (33)] 


TUG aaa gaang | 
a NAA Aa aa NAKA d 33 di 


The greatness of the Bhakta follows from what is told of 
the Guru, Linga and Jangama. Yet, the same is described here. (21) 


A Bhakta shows his devotion after fully realising the great- 
ness of the Guru, Linga and Jangama. This realisation cannot 
be born in an ordinary person. The devotion rendered through 
this realisation indicates the greatness of the Bhakta. 


3 waa ad AA! 
ai aia arar Wow a ARAT: URRU 


Those who adore the Great Lord, the immutable Supreme 
Soul in deed, mind and speech are described as Bhaktas. (22) 


sof the Bhakta are perva- 


d and action 
The speech, thoughts an This is the nature of the 


"ded by the singular devotion to Siva. 
Bhakta. 
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E fea Te: Ban fe gaa | 
aa egre akaka SAUL MR U 
“If there is no devotion to Siva, of what use are the Vedas 


what of the scriptures, what of vows of penance, for the embodied 
beings caught in the desease of transmigration. (23) 


ahat radi eit RT THA: | 
akal aa md Kr ATT U AY U 


For the beings who have secured refuge in S'iva, there can be 
no association with the karmas (the fruits of deeds). How can 
there be the fear of darkness for the horses of the sun ? (24) 


Karma refers here to the “fruit of a deed', good or bad, 
which causes transmigration. The merit (punya) and sin (papa)are 
the fruits of good and bad deeds respectively. Siva-bhakta is 
not associated with any karmaphala, either merit or sin. If sin 
leads to hell, the merit leads to heaven which again is transitory. 
After the fund of merit is exhausted, the being should once again 
take birth to earn it. Thus according to Indian philosophy, of 
which Virasaivism is a branch, both merit and sin lead a being to 
“samsara”, the cycle of birth and death. But S'ivabhakti works 
like fire which burns all the fruits of deeds, meritorious or sinful. 


A Siva-bhakta is untainted by karma which is the cause of 
transmigration : 


“Sukrtam dugkrtam capi Sivabhaktasya nasti hi”. 
(There is neither merit nor sin for a devotee of Siva). 


[S. ka 1— (20)] 
TANAN: || 
KALAT RR: anga qoM u 
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The belief in the greatness and. the purifying nature of the 
Guru, Linga, Jahgama, etc., leads one to seein them the Siva 
invested with various forms. Through this realisation, one takes 
refuge in Siva and is called S'arapa (one who has taken refuge). 


ARI TERIA: | 
AAA SWR ACT SEAT RE | 


For all beings the moon-crested Siva is the refuge, and he 
who seeks refuge in Him in all respects is called *S'arapagata' (one 
who has taken refuge). (26) 


MATa Waal SET: WD: WEST 1 
NGA TAA NA: RAITT U Rv tt 


The mutable heaven befalls as the reward of all the sacrifices. 
He who has secured refuge in the Supreme Lord (Siva), attain the 
immutable reward. (27) 


geb WIS NG AA AA 
Ya Maka Baa Ama Pe uae I 
In vain is the life of those who do not realise the Lord of 


gods (S'iva), after having secured the rare birth as a human being, 
which is a means of attaining knowledge. (28) 


[v. AA — (29)] 
Tana | 
aura eere ARAA nat 1 
Since the experience of realising the distinctive greatness of 


the Guru, Linga, etc, is attained through is favour si ng 
(S'ivaprasada), the greatness of this (prasada) is spoken of. (29) 

How this descent of favour takes place ? To this, the reply 
is given in the next verse. 
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eat focii gega NA | 
seat baat ia ARAT: U Re Ul 


heir sing 
those who are ever Geo int 
who dedicate themselves to the worship of the Guru, who have 


taken refuge (in Siva) and who are pure. (30) 
KM adat KUSH | 
maada aaa «p RAR NAN 

The devotion basically rooted in the favour, is ever unfailing, 


For one who is devoid of Siva's favour, the devotion is un 
attainable. (31) 


FAX MEA f aaa | 
w4 uud fed WA AA Baa: WARN 


When the favour of S/iva, the cause of supreme bliss, is 
accomplished, the whole universe appears as filled with Siva; there 
isno doubt about this. (32) 


Wa aaa aaa 
daa TAAT NA aasam: | 
Here ends Chapter V in Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 


ilustrious Sivayogi S'ivacarya. 


———— 
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AA WEIST: | 
CHAPTER VI 
( smi eae 1 ) 
AA aa 


am ure aa ara: 1 
Ta uq wd a MRKAR ad a 


Agastya said-- 
How can the same individual, made known as Bhakta, 
Mahegvara and Prasadin, comes to be called as Prapalingin ? (1) 


WA gata 
wal Aa send wo Aa | 
aaa MANUSA FATT QA tl 


Renuka said— 

He is described as Bhakta, Mahegvara and Prasadin owing 
to his adherence predominantly to duty.. To him is now taught 
the adherence to knowledge. (2) 


In common with other Schools of Indian philosophy, the 
religious discipline, here also, consists of two parts the first 
meant for practicing detatchment (vairagya) through duty and 
the second, for achieving the final goal (Mukti) through Jana 
(spiritual knowledge). The first part of the discipline is a preli- 
minary stage of training essential to.achieve the summum bonum 
of life, which is called Mukti. Thus the first three Sthalas of 
Viragaivism, viz., Bhakta, Mahesvara and Prasadi, represent this : 
part ofthe discipline. They are said to be ee 
|. for, of them, the duties in the form] of Lihga-worship, etc., form 
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It does not, however, m that Jian 

iri i ally absent from these three Sthala, 
iam JUD c dne je blind, having no direction or py, 
pose at all to it. The several religious duties are D be observ 
with the full consciousness that they are diese towards the 
service of the Guru, the Linga and the Jangama as the three trans. 
formed forms of Siva and that their purpose is to win Sit, 
favour. Itis only in the first three Sthalas that Karma is of, 
primary concern to the aspirant as jfíana is in the last thr 
Sthalas, where Karma is not totally absent. Both Karma ani; 
Jgana are inseparably blended together right from the beginnin 
and continue to be so till the end. 


the prominent features. 


nates, Jana is indicated by the following traits in the individual: 
which are described as ‘sadhana-catustaya’, the ‘four-fold aid. 
They ate— (1) ability to discriminate between the eternal and th 
non-eternal (Nityanityavastuviveka); (2) absence of desire fa 
securing pleasure or avoiding pain here and hereafter (Ihamutre 
phalabhogaviragah): (3) attainment of calmness, temperans 
the spirit of renunciation, fortitude, power of concentration d 
mind, faith or will to believe (S'amadamadigatkasampattih), aul 
(4) desire for true freedom (Mumukgutva). 


|| 
Again, in the first three stages (Sthalas), where Karma ini 


Further, the duality or distinctness of the deity from th 
devotee (the soul) is maintained in the first three Sthalas. Fron 
the fourth Sthala (Pranalingisthala) onwards, the distinctio 
gradually decreases till it ceases to exist in the fina) stage (All) 
sthala). In Prapalingisthala, the idea of non-duality of the 5? 
with the deity, (of Anga with Linga), is emerging brighter. Jaane 
yoga is adherence to the knowledge of identity between the sol 
and the deity (Anga and Linga). 


fee Rai sep asgi: Ae | 
TET HEE IEN maa gegana 


The Linga is Brahma of the form of cit (supreme intellige 
and its S'akti (Pitha, the base) is of the form of praya (i. 6. Pray 
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the ‘Om’ syllable constituting the soul of the Linga) he who 
realises the Linga in this form is said to be pranalingin. (3) 


He who realises the Linga in the form of Pranava, the mystic 
‘Om’ syllable, is called Prapalingin. In this Stage, the soul is 
gradually developing the idea of identifying S'iva (Linga) with the 
Prana (the life-principle), which is Atman, but not vital breath. 
But due to the yet remaining impressions of duality, the total 
identity is not yet achieved. 


sufre aaa, | 
ua mdp makam aa: v u 
aaa cal RARITA | 
AGA TW Gaan 


Pranalingisthala is consisting of five sub-sthalas, viz., 1. Pra- 
yalihgisthalam, 2. Pranalingarcanasthalam, 3. Sivayogasama- 
dhisthalam, 4. Linganijasthalam and 5. Angalingisthalam. 
Their distinctive features are described in order. (4-5) 


[3. srafefrerery 1 - (33)] 


MMAM TAA, Aag | 
mat dara NAA us n 


. That (light) which shoots up from the centre of the navel 
cavity (kanda) through the collision of Prana and Apana, is 
termed as Pranalinga by those (S'ivayogins) who have controlled . 
Prana and Apana. (6) 


This collision of the Praga and Apana is effected through the 
practice of S'ivayoga (meditation) according. to the teachings of 
the Guru. Prana is the vital force that exists in every being. 
Very few can control it. All the subtle forces of the body, Prana, 
Apana, Vyana, etc., are but the different manifestations of one 
vital force, one Prana. When all the subtle forces in the body, 
the different manifestations of Prana, are controlled, the Siva- 
yogins gain the highest perfection. They become masters of all 
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mystic powers. By the collision of Prana (vital air having it's seat” 
in the lungs) and Apana (vital air having it’s seat In the navel), a 
light surges up like a wave in them. - This is the Pranalinga and 
all the mystic powers of the S'ivayogins arise from it, as all their, 
vital energy is fused into it. | 


qÀ FA wd WIRD ANANE. | 
aba aa aa ouod 


PENGEN a 


That is called Prapalinga, into which the vital energy is; 
obsorbed through the collision of the Surya (solar) and o 
(lunar) nerve-currents (Ida and Pingala). He who bears it, 


becomes the same in form. (7) 


According to the Yogins, there are two nerve-currents (Nadis) | 
called ida and Pingala, and a hollow canal called S'u$umna runs 
through the spinal cord. At the lower end of the hollow. canal 
(S'ugumna) is what they call the “Lotus of the Kundalini”. When 
that coiled up Kundalini is awakened, it tries to force it's way 
through this hollow canal, and as it rises up, step by step, as it 
were, layer after layer of the mind becomes open. All the diffe 
rent visions and mystic powers, then, come to the Yogin. 


The Ida and Pingala of the Yogins are said to be the columns 
of sensory and motor fibres in the spinal cord. They are tht 
main channels through which the ‘afferent’ and ‘efferent’ currents 
travel. By the rhythmical breathing, practiced through ‘Pray. 

4 yama', the nerve-currents change into a motion similar to electri: 
city. The two nerve-currents collide and produce a light, whid 
the Sivayogins call as the Prapalinga. All vital energy of Ù 
body merges into the Prapalihga in the case of the S'ivayogins- 


wirt gaa faa 
Fere at aq fere remit n e 1 


“Linga, the Supreme Brahman Who is of the form of d 
supreme intelligence), shines like a lamp in the hearts of the 


lightened persons: iti : 
D s; but it is not realised by the ignorant. (8) 
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Those enlightened persons who.pursue the internal illumining 
light called Parabrahmalihga, are considered.as Prapalingins. 


APAKAN agi | 
a: aa aA Maa asan 


That Yogin who ever contemplates on the Linga which is of 
the form of cit (Samvit-intelligence; right knowledge) having 
become averse to the external objects, is called Pranalingin. (9) 


The word *bahyavastu', here, implies Sthavaralingas (Lingas 
installed in temples), etc. After realising the inner illumining 
light called Pranalinga through S'ivayoga, the enlightened person 
becomes averse to the Sthavaralinga and -it’s puja. He will be 
worshipping only his Istalinga which is nothing but the visible 
form of the internal Linga itself. 


R. afa 1 (33)] 
aala Fugen fret Raai quii 
qsqd AHA R uude! | 


Where the Supreme Internal Linga which is of the form of 
ofcit (intelligence) and which is Siva in spirit, is worshipped, 
through the flowers in the form of pure concepts (bhavas), that is 
the worship of the Pranalinga. (10) "Py 


Bhavas are the pure concepts here. The word ‘bhava’ has 
many shades of meaning in Sanskrit. Here, it has been explained 
as “antahkaranavrttivisesah', i.e. the characteristic tendencies of 
the inner senses, citta, manas, ahankara and buddhi. : These 
tendencies become pure concepts when their baser demens ee 
completely burnt away by the heat of religious discipline enjome 


for the devotee right from the time of his initiation (dikga).. 


asta kad sagad | 
PAGLISAN agama sum dad aaa 11 33 A 
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sa; a MEER: | 
E qd werd mr sika N RN 


aa YA AA 
a aaa RAT WIR N 


maai dere aree | 
aaa WRIT Uv N 


vi ai | | 
SHA em AA u 2^ Ut 


Forbearance is the water for abhigeka (holy bathing); discri 
mination is the sacred cloth; truth is the adornment; renunciation 
isthe garland of flowers; abundance of trance (samadhi) is the 
sandal paste; non-egotism is the akgita (sacred moist grains d 
rice); faith is the incense; the great knowledge that reveals th 
universe is the wick lit; dedication of the collection of the prid 
of body, etc., which are the root-cause of delusion, is the conse 
crated food to be offered; silence is the sound of the bell; dedi 
cation of the sense-objects is the betel; absence of illusion abou 
the sense-objects forms the circumambulation (Pradakgina); atl 
intellectual attachment to the form of the Linga is the act 
salutation;—by such modes of worship, pure in concepts ot 


should worship the inner Linga (Pranalinga) with one’s mis 
directed inwards. (11-15) 


aa RS AA 


All these are the “bhavavastu's (objects constituted by P% 
concepts, subtle and abstract. The worship of the deity (Lil? 
18 composed of so many rites, in regular order, like bathin 
(abhigeka), decking with a cloth, applying the sacred ash and th 
sandal paste, and so on, ending with the repeating of the sact 
mantra in concentration. This is ‘bahyapuja’ (external worst 
-a necessary practice for the other worship known as “antara 
or 'abhyantarapija' (internal worship), otherwise called 
"Manasapuja" (mental worship) performed through the sub 
things mentioned above, This is the 'Pranalihgapajasthalam” 
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R. Rerne 1 = (3v)] 
AP 
kaaa SMR Sry NA 0 


The state of contemplation on the unity of Siva and Jiva 
attained by one engaged in an internal activity through the manner 
of Pranalinga-worship, is called trance. (16) 


“Samadhi” or trance is a state of elevated consciousness in 
which the mind becomes calm and still. This state is attained by 
the S'ivayogin through the contemplation of the: Prapalihga 
(Prapalihganusandhana). 


TUKAN adserit: t 
WA a wy: RHET hasi 


The contemplation on Siva is an axe to cut the Poisonous 
tree of existence of which the leaves are the five afflictions and 
the roots are the fruits of former deeds. (17) 


Samsara (existence) is a bondage which imprisons a soul 
averting it from the path of Mukti and subjecting it to the cycle 
of birth'and death, the transmigration. Mukti is the release from 
this bondage attained through the contemplation on Siva. 
Mundane existence is characterised by five afflictions, namely, 
avidya (ignorance), asmita or ahankara (egoism), raga (anger), 
abinivega (attachment) and dvega (hatred). These are metapho- 
rically called as the leaves of that tree of existence. Karma, which 
happens to be its roots, is the fund of the fruits of former deeds 


leading to transmigration. 


Sm: qp ett TEMA Raat! 
ARA PAA qe: EN 
magang aaa | 


CN 


‘maa Re aaa AR US 
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aaa Baki akerama fag: | 
wa MAY TAIT We Il 


The six nerve-centres inside the body called ae Or wheek 
(Cakras), mainly starting from the nerve-centre at the anus Up fp 
the place at the middle of the eye-brows, are to be conceived as th 
lotuses. A thousand-petalled lotus is to be contemplated jus 
above the place in between the eye-brows, and in it, a clear on) 
of the moon; at the centre of that moon, a subtle hole is to k 
seen and that is known as the abode of Kailasa. There residing 
is Sambhu (S'iva), the cause of all causes, who is to be intently 
contemplated. (18-20) 


The Yogin conceives of several centres, commencing from th 
Maladhara and ending with the Sahasrara, the thousand-petalled 
lotusin the brain just above the place between the eye-brows 
The wheels (Cakras) are called Adhara, Svadhigthana, Mani 
puraka, Anahata, Viguddhi, and Aja. These are respective 
situated at ‘guda’ (sacral plexus), “guhya” (concealed part-genitak) 
‘nabhi’ (navel), “hrdaya” (heart), “kantha” (throat) and “bhrumi 
dhya' (the place in between the eye-brows). These are said tob 
centres of respectively the deities, Brahma, Visnu, Rudra, ISYafi 
Sadagiva, and Paragiva. These Cakras are again said to hm 
lotuses consisting of four, six, ten, twelve, sixteen, and ! 
thousand petals respectively. At bhrimadhya, the scat of! 
thousand-petalled lotus, the Yogins conceive a clear moon 4 
that is the place called Kailasa, the abode of Sambhu. 


A power called Kundalini-to put it in the symboli? 
language of the Yogins-is coiled up at the lower end of 
Susumna canal. If this coiled up energy (ojas) is roused at 
made active by the practice of Yoga, it travels up the Sugum? 
canal. As it proceeds upwards, acting upon one Centre ah 
another, a tremendous Teaction is said to setin. The rousing 
the Kundalini is the one and the only way for attaining di" 
vision. All worship, consciously or unconsciously, proceeds 


this way and leads to this end. When the stored up energy > | 
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the final centre, the Yogin achieves Samadhi 
ting the S'ambhu in a super-conscious state. 
samadhi-sthalam. 


or trance contempla- 
This is S'ivayoga- 


[v. Patag 1 = (34)] 
aaa aaa | 


ma nRa Rag zi; UAU 


The state of one’s personal realisation of the internal S'iva- 
linga as the universal self, is what is considered by the wise as the 
true form of the Supreme Siivalihga. (21) 


The word, Svantastha, is to be understood as “svatmani tada- 
tmyena sthita’, i. e., as that which resides in one’s self in a state of 
essential identity. S'iva is the “I'-ness in its highest state without 
the delimiting consciousness of its relation to the narrow adjuncts 
like a particular place, time and form. this is the true state of 
the Supreme S'ivaliñga. | 


SARAT wt fee alae reme: 
aa Wal wee sf A FAT: AA tt 


The S'ruti says that the S'upreme Linga whose essense is S'iva, 
is made of light and that all this (totality of luminaries such as 
sun, moon, stars, etc.,) is illumined by its light. (22) 


The S/ruti is here obviously Kathopanigad. Just as the diffe- 
rent objects with different forms and colours are revealed by the 
light of the sun, moon, etc., so the different ‘tattvas’, of which 
“Tejas-tattva” is one, are revealed by the light of the Linga, which 
is the same as Para-Brahma-S'iva. 


aka wi Ae SIT l 
Raat AA FATA UA 


*Nijalinga' is achieved through the 


Therefore, that state of the Parabrahma, 


Contemplation of the Supreme Linga, 
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characterised by sat (reality), cit (intelligence) and ananda (bliss) 
as identical with one's self. (23) 


To realise the Supreme Linga as identical in spirit with one, 
self is a state of super-consciousness of the Linga-Ahga-unity 


(S'ivajivaikya). 
[a Ref | (33)] 
maa feet MIA 
aa aka U 3Y I 


He who has the two-fold realisation of the Linga being 
existent in the Anga and the Anga being united with the Linga, 
becomes Angalingin. (24) 


Anga is Jivatman (Individual Soul) and Linga is Paramatman 
(the Universal soul). The experience of their unity is called 
Lihgangasamarasya. One who attains this knowledge is called 
Angalingin. This relation between the Anga and the Linga 5 
like that between the ‘seed and the tree’ (Bijavrkganyaya). 


ate Rent er aka d 
TEA alsa w Aa da NAK 


He who has the mental cognition that Linga is of the fom 
of emancipation, is liberated, even while associated with the bodi 
He is the enlightened person; he is the great Guru. (25) _ 


This is what is known as ‘Jivanmukti’, ‘liberation while sil 
alive - The Pranalingin at this stage enjoys the initial blisses 
Mukti. Mukti is the absolute unity with Siya (Aikya), in whi 
the consciousness of the “triputi'-the distinction of the KOTI 
Gaatr), the known (jifeya) and the knowledge’ (jirana),-dissol” 
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As this consciousness lingers throu A 

IUE gh this as well as th 
DESDE ang SER apa Sthalas) the absolute unity ds RN 
attained by the aspiring soul. This and the next Sthala NG 


suppose the dawn of that final beatitud 
human life. e, the summum bonum of 


aft ot ik EA: 
weet igat msama: | 
Here ends Chapter VI in Sn Jagadguru-Renukagita’, 
selected from “Siddhantasikhamapi' composed by the 
illustrious Sivayogi Sivacarya. 


—————— 
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Ha eurem: | 
CHAPTER VII 


(au!) 
AKA Sa 


ana saa kati aera: | 
gada GARE: ges ATTA Ud 


Agastya said-- 
How is he, who is taught as Mahegvara, Prasadi, and Pray: 
lingi, again called by the name of Sarana ? (1) 


Wa sa 
aaah amen: wel ger Ra: wo 
TA TAA daa AAA U R Ul 


Renuka said— 
That Pranalingin, who has realised the communion of Ah 
and Linea and whose natural state is that of S'iva’s knowlef 
(jiana-Siva-jiana), should regard himself as a “Sati (devote! 
wife) and S'iva as ‘Pati’ (Lord or husband). He who experien 
that bliss in such an intimacy, is called as Sarana. (2) 


At the end of the Prasadi-sthala and in the Prapalingi-stitl 
the identity (tadatmya) of the Soul with the Deity is realised ™ 
confirmed. But it is to be remembered that the identity iS 
absolute; the idea of duality still lingers, however faintly it m 
be. This is clear from the relation pointed out between Sar 
as Sati and Linga as Pati. Sarana is one who takes total f^ 
in the Deity as a devoted wife in her husband and enjoys un! g 
bliss in his communion with the Deity. This is technically 
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as “Sarana-sati-Linga-pati-bhava', indicating two significant 
features of the relation between the Soul and the Deity, namel 
total self-surrender (sarvarpapa) and pure and waya 
attachment. 


MAA ATS aa: | 
MA AOI AA 03 d 


Raa aa: spé dead a 
ATA SIR KABAYAN 


This Sthala has been described as four-fold in accordance 
with the distinctive features it possesses, viz., 1. S'aranasthalam, 
2. Tamasavarjanasthala (Tamasanirasanasthalam), 3. Nirdega- 
sthala and 4. S'ilasampadanasthalam. Ishall tell you about their 
characteristics in order; listen with attention. (3-4) 


(a. serere 1 - (19)] 
ada can ag Ra ata kaaa! 
aaya: ASI Aa: TUNAT U A N 


He who contemplates on himself as S'akti (the spiritual spouse) 
to Siva as a chaste wife to her-husband and is averse to other 
deities, is known by the name of Sarana: (5) 


asp gad Ware: FATT | 
ate TA Tag Ha gat: NAN 


When the knowledge of Siva is- bom m e wi 

blooms. The enlightened Yogin, with his masa (6) 

(the supreme bliss), finds no delight in anything 
aaa THE TT TE | 
aaga TA d areata | 

; re 

Hence, with all efforts, having ure 

having attained that infinite bliss, he re) 

other anxieties.: (7) 


l v I 
fuge in Siva and 
thout having any 
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kamara! - (12)] 


maal Ja a! 
kaaa aaa a AARTE: Ie N 


All the qualities of ignorance are expelled from himself by 
Sie adorable Que (Guru-S'arapa) who takes delight in the supreme | 
bliss of devotion to S'iva. Thus, he is called Tamasanirasaka (one 


who expels ‘tamas’). (8) 


The point is that the chaste and unswerving devotion to Siva 
removes all the ignorance. 


za ga AA uer TARA | 
wd aaa ad REMA: US N 


He whose knowledge is mixed with the qualities of *tamas | 
(ignorance), cannot attain the final beatitude. The pious people | 
know that ‘sattva’ alone constitutes the putity of the path of kno- | 
wledge. (9) 


The ‘sattva’-qualities are tranquility (Santi), control over the | 
senses (danti), discrimination (viveka), renunciation (vairagya) | 
etc. These are inseparably associated with the spiritual knowledge: | 
These qualities make the Sivayogin ‘sattvika’. 


Tt Be Weare Sart al asa di 
MATAA A AMAA AN KA de d 


He who hates all the world, who is egoistic, and who possess | 
false notions, is considered as ‘tamasa’ (ignorant). (10) 


: This distinguishes one on the path of ignorance from the 
Sivayogin who is on the path of knowledge. 


«uter f dan XÉT: | 
Mna Gara fü AA NAAN 
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The trees of lust, hatred and the like, 
of ignorance (‘tamas’, stolid qualities), 
axe of the S'iva-knowledge. (11) 


Browing from the roots 
are ever Cut down by the 


The realisation of Siva marks the end of all these qualities 
of ignorance. 


[3 aag 1 (4)] 
Mga aA dene mAg 
Mia J Wart ow Fee ga oem: 198 ou 


That knowledge imparted (by the Guru), after removing the 
part of darkness (ignorance) which Jeads one to transmigration 
(samsara), is called Nirdega (guidance). (12) 


gaa wi web sera Wem 
A at aa Rem ate aa fum 33 


Guru alone makes the Supreme Principle (known as Siva- 
tattva) manifest to the beings. Who else, but the sun, can expel 
the darkness in the world ? (13) 


ATMA sheer: y 
W: «enr ANA AT Gag ge d vd 


When the grace (favour) of the Guru,-who has realised E: 
“tattvam” (the oneness with Siva) and who is n be 
even while alive,-is secured, what is unattainable in 


worlds? (14). 


[e aaa ed | = (v)] 
Raa Aaaa NAI gà: | a 
Agana daa at PAA! 
he principle of unity with Siva, is 


it through the 
ho possesses it t 
E 5 Silin (one who has Sila). (15) 


The eagerness to know t 
called “Sila” by the learned. 
instructions of the Gurus, is called 

CC-0. Jangamwadi Math Collection, Varanasi. 


Digitized By Siddhanta eGangotri Gyaan Kosha 


78 oft ai 


‘Sila’ is generally known as ‘conduct’, ‘moral chastity’. It 
is used by the Viragaivas in the sense of ‘moral precept’. Silas 
in this sense are ‘sixty-four’. But here, the word “Sila” is used in 
a special sense of “virtuous longing for ‘Siivatattva’ ". Another 
shade of the meaning of this word is given in the next verse. 


naat YA KARAM WET | 
a Racca: xüefuepe ga: NAA 


The accomplishment of steady attachment of one’s heart to 
the Lord S'iva, the Supreme Soul and remover of the sorrow of 
the distressed, is considered as Sila by the learned. (16) 


TATA Teel anand | 
«wr Raia gett aa SHA Has 
Just as the virtue of a chaste wife is praised owing to her 


love for her husband, so is the disciple called “Susila? (virtuous) 
owing to his love for Siva. (17) 


WA TAAT Tama Taha Rr referat: 

werd wi asana: | 
Here ends Chapter VII in “Sri Jagadguru-Renukagita', 
selected from “Siddhantasikhamapi” composed by the 


illustrious Sivayogi S'ivacarya. 


———— 
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t ft seresretoresftar i 
HATTA TATA? | 
CHAPTER VIII 
(Awa) 
AA Ja 
AAA TATANG KUTA | 


TIA ASA ANY NAA 


Agastya said-- 

How is he, who is called Sarana owing to the giving up of 
ignorance (i. e. darkness), owing to the nirdega and for possessing 
the Sila, described as *Aikya (one who has attained the unity of 
Anga and Linga) ? (1) 

Ua Sqn— 

sme INIT URAIA | 
SCIRET: aaa AAT U 3 UN 


Renuka said— 


The S'arana who attains immence bliss through the contem- 
plation on Pranalinga, etc., becomes “Aikya', one who has attai- 
ned unity with S'iva by meditating on his identity with Siva. (2) 


Now the S'ivayogin is completely absorbed in the great bliss 
through the attainment of spiritual unity with God (Siva). 


tarsi Na agar gaga | 
AAAH 
CERE FAIZA I 3 Ul 


This Aikyasthala is said be four-fold, O best of the sages, 
as, 1. Aikyasthalam, 2. Acarasampattisthalam, 3. Ekabhajana- 
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sthalam, and 4. Sahabhajanasthalam. Their distinctive features 
are told in due order. (3) 


[3. wawa 1 — (v3)] 
farre egg Adana: | 
aman RAIA NY d 


The Sarana with pure conscience, being regardless of the 
petty pleasures from sense-objects, is called Aikya, when he 
plunges into the great ocean of the bliss of S'iva (S'ivananda). (4) 


Agaa Maa | 
RAAR aaa KA fg Maaga n 


He, with his association to “mala's shaken off, and with taint- 
less intentions, ascends to the state of unity with S'iva, through 
the contemplation that Tam Siva”. (5) 


3 “Malas' are said to be of three kinds, namely, Mayamala, 
Anavamala and Karmikamala. When the soulenters the body 
formed of Maya, it finds itself encompassed by a host of objects 
that sedusively invite it to become absorbed in them. This is 
“Mayamala. ‘Anavamala’ causes the soul to turn to the external 
world, but notto God. ‘Karmikamala’ causes the experience of 
pleasure or pain, depending upon the past deeds. The S'ivayogin 
shakes off these ‘Malas’. “Sivo-aham' indicates a state in which 
the S'ivayogin enjoys complete and absolute identity between him- 
self and the Deity. That is the state of supreme bliss. 


FASS Kia aaa | 
WRITE Te Petras n g u 


The ocean of Maya, surging with the rising of the bubbles in 
the form of endless created worlds, and possessing the waves 9 


thirty-six ‘tattvas’ (Principles), obsorbs i : 
“uni Hh CH B rbs int re 0 
unity with Siva” (Sivaikya). (6) | io o the submarine fi 
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*Tattvas' are thirty-six according to the Viragaiva philosophy, 
beginning with Siva and ending with Prthvi. The process of 
evolution into these *tattvas' can concisely be detailed as below = 


When Para$iva-Brahman turned to creation for his own 
cosmic sport (lila), “Vimargagakti’ -discriminative power- in Him 
changed into “Iccha gakti’ (emotive power), from which “Jgana- 
gakti’ (cognitive power) and ‘Kriya-gakti’ (conative power) were 
born. Jfana$akti was the interior and the Kriyagakti was the 
exterior of the Icchagakti. By a sort of palpitation in Jaanagakti, 
Parasivabrahman got the ego in the form of ‘I am omniscient’ 
With this ego, it evolved into “Sivatattva”-(i) which became the 
instrumental cause of the universe. The Parasivabrahman evolved 
into 'S'aktitattva'-(ii), through the unity with Kriyagakti. This 
became the material cause of the universe. - 


Entering into the fold of Jnanagakti, this S'aktitattva evolved 
into 'Sada£ivatattva'-(iii), with an ego as ‘I am the Universe’. 


The Sada£ivatattva evolved into 'Isvaratattva'-(iv), with its 
ego-'I am this’ with regard to the universe, which had come into 
being. 


This “ISvaratattva became filled with the idea of identity 
between itself and the universe and was called *S'uddhavidya- 
tattva'-(v). 


Assuming the idea of distinction between the gross and the 
subtle elements meant for the creation of the universe, and residing 
in it like the features of the peacock in the fluid of its egg (Mayü- 
Tandarasa-nyaya), the  “Suddhavidyatattva” evolved into 
“Mayatattva'-(vi). 


By the entering of the “Sivatattva" into Mayasakti, “Puruga- 
fattva'-(vii) evolved. Because of the contact with Mayamala, the 
P Uruga lost his ‘sarvajnatva’ (omniscience), *paripurpatva' (compl- 
eteness), “nityatrptatva (eternal contentment) and “vyapakatva' 


(Pervasive nature) and became ‘kificitkarta’, kificidjfiata’, “aparpa', 
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“atrpta', and ‘avyapaka’. The kifcitkartrtva ( limited-potency ) 
in Purusa was the “Kalatattva'-(viii). His kifcijffatva (limited 
cognition) was the “Vidyatattva”-(ix). The apurnatva (incomple- 
ness) was the ‘Ragatattva’-(x) in the form of attachment to the 
objects of pleasure. His anityatva (non-eternality) became “Kala- 
tattva’-(xi). His avyapakatva evolved into *Niyatitattva'-(xii), 
which made a restriction that such and such a cause should pro- 
duce such and such an effect. These five “tattvas'-Kala, Vidya, 
Raga, Kala, Niyati-envelop the Purusa. 


Icchagakti, provoked to activity, merged into Mayatattva 
characterised by the idea of distinction between the jiana and 
kriya as 'jijana cannot be kriya” and “kriya cannot be jfiana’. 
This resulted in the evolution of the ‘Prakrtitattva’—(xiii). This 
Prakrti, characterised by the three gunas, sattva, rajas and tamas, 
which were respectively the causes for sukha, dukha and moka, 
became the root-cause of twenty-three ‘tattvas’ from Buddhitattva 
(Mahatattva) to Prthvitattva. 


The S'aktitattva in the form of Prakrtitattva turned into 
“Buddhitattva” (Mahattattva)-(xiv), through its assertive power in 
the form of ‘idamittham’—‘this is so’. This Buddhitattva again 
evolved into *Ahankaratattva'-(xv) with egoistic ideas like “this is 
mine’, Ahankaratattva in turn evolved into “Manastattva”-(xvi), 
being a cause of volition and doubt. These three, Buddhi, 
Ahankara and Manas, are called ‘antahkaranas’, inner-senses, 
with the predominance of Icchagakti (emotive power) in them. 


The S'aktitattva which turned out to be ‘antahkarana’ switched 
on to the outer body and evolved into five more ‘tattvas’. Asa 
means of cognising sound (Sabdajiana), it became “S'rotratattva'- 
(xvii); as a means of cognising touch (spargajgana), “Tvaktattva'- 


(xviii); being a means of cognising form, it turned into *Netr2 
tattva'-(xix); 


tattva'-(xxi). With Jranagakti as predominant in them, thes? 


became "sensory > (ina 
organs’ ( jianendrij 
CC-0. ga EUR Math WA Shin, Varanasi. 


as a means of sensing taste, it became “Jihvatattva” | 
(xx), and as a means of perceiving odour, it became “Ghani - 


4| 
: 
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This Saktitattva in the form of Sense-organs ( jganendriyas ), 
evolved into five more *tattvas'. They were "Vaktattva'-(xxii), 
“Panitattva'-(xxiii), "Padatattva'-(xxiv), "Payutattva'-(xxv) and 
“Upasthatattva”-(xxvi), functioning respectively as the means of 
speech, of giving and of receiving, of movement, of excretion and 
of passing semen and urine. Having Kriyagakti (conative power) 
predominant in them, they turned out to. be *motor organs' 
(Karmendriyas). 


The same S'aktitattva evolved into "S'abdatattva'-(xxvii), 
*Sparsatattva'-(xxviii), "Rüupatattva'- (xxix), *Rasatattva'-(xxx) and 
*Gandhatattva'-(xxxi) being cognised respectively by the sensory 
organs, namely, ear, skin, eye, tongue and nose. These five were 
called *"Patícatanmatras', as there were no manifestations of the 
distinctions like dhvanyatmaka and varpatmaka (non-syllabic and 
syllabic sound) in S'abda, Sita and usna (cool and hot) in touch, 
nila, pita, etc., (blue, yellow, etc.,) in Rüpa; madhura, amla, etc., 
(sweet, sour, etc ,) in Rasa; sugandha and durgandha (sweet smell 
and foul smell) in Gandha. 


The S'aktitattva again turned into * Akasatattva'- (xxxii) -with 
sound as its quality, ‘Vayutattva’-(xxxiii)-with touch as its 
quality, ‘Tejastattva’--(xxxiv)-with visible form (rüpa) as its 
quality, ‘Jalatattva’-(xxxv)-with taste as its quality, and ‘Prthvi- 
tattva”-(xxxvi)-with odour as its quality. 


These are the thirty-six ‘tattvas’ accepted by Viragaiva philo- 
sophy as the waves of the ocean of. Maya 


Ama Aa | 
NATAN Yake Us 


Owing to the covering (of the soul) with Maya, there is the 
doubt of duality. When it is removed, the soul has nothing but 


the state of non-duality. (7) 


Maya is a form of S'iva's Sakti in Viragaiva philosophy. It 
Causes distinction (bheda) between gross and subtle elements in 
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bringing this universe into existence, with its endless variety and 
multifarious forms. It is thus real (satya). Viragaiva philosophy 
does not accept the theory of the Mayavadins (philosophers of 
the Advaita School) who consider Maya (illusion, according to 
them) as unreal. Maya, in this context, is a cover which} bwa 
the power of the soul from realising its true nature of being Siva. 
When the veil of Maya is set aside from it, the soul remains in its 
real state of non-duality with S'iva. 


azania TEA e Aag! 
SUA Serm ue! 


Hence, there is no remedy to the S'ivayogins similar to the 
state of non-duality for turning away the great affliction of the 
terrible transmigration (samsara). (8) 


Ratan: Kada | 
amaan ns u 


The all-encompassing experience of S'ivananda (bliss of non- 
duality in Siva) on the part of the Sivayogin who has the whole 
world melted into his mental vision, is called Mukti 
(Liberation). (9) 


[3. IA i = (vx)] 
Rama ai 1 
RA fe a feta emu: quere uae d 


A Sivayogin (Degika) who has attained the state of Siva 
through the contemplation of oneness with Sliva (S'ivaikya), is 
unattached to the observances of 'sutakas', etc., (impurities, etc.) 
as a part of his religious practices, (10) 


The Sivayogin has a body: but he transcends above all physi- 
cal entanglements. All religious practices and observances 216 


not binding to him. When the highest goal is reached and when 


there is nothing but supreme bliss to him in the complete commu- 


nion with Siva, of what avail 
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Yet, he has a duty to perform, as heis a “Degika', a spiritual 
guide. Though the religious practices have no meaning to him, 
he observes them, not for himself, but for the guidance of his 
disciples. 


RaR Rat wf gaang | 
GAO f qp ANT QREN S WD NASA 


When the all-encompassing knowledge of non-duality with 
Siva is firm, what outcome is there of the religious duties for the 
sages, whether done or not done ? (11) 


Whether done or not done, they mean the same to the 
Sivayogins. i 


Aiaia ia | 
AA Ag AA QU 33 


All physical movements of the S'ivayogin, who has burnt the 
seed of “karma” through the fire of pure knowledge and. who 
merely appears as one having a body, are only usual (laukiki). (12) 


“Dehivadbhasamanah” — the Slivayogin appears to have a 
body like all. But, in reality, the body is as good as non-existent 
to him. He is appropriately compared to a burnt cloth, such a 
cloth retains its appearance, but a slight touch reduses it into a 
heap of ashes (Dagdhapatanyaya). All activities of the body, like 

_ Walking, standing, etc., are only -usual; they go on till the soul 
` relinquishes the body and allows it to perish. 


Tees AI ama Wm: | 
Gaman fana AT 33 Uc 


: He is ever in a state of S'iva-worship with the realisation of 
his union with Siva (Sivajrana), whether he walks, or stands, 
Whether sleeping or awake. (13) 


Whatever he thinks is the contemplation of Siva, whatever 
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he speaks is the song in praise of Siva and whatever he does is 
the worship of S'iva. 


[R Ag 1 - (v3)] 
frg Raai AN War aa AN | 
Naaman NAY UI 


The Sivayogin is regarded as ‘Ekabhajana’ (one having one 
resort), as his self is having the one and only resort in Siva with 
his intellect ever contemplating the universe as composed of Siva 
(Sivamaya). (14) 


This stage where the universe is regarded as composed of and 
filled with Siva, who is again contemplated as the singular station 
for one's self, is called Ekabhajanasthalam. 


FA Wer Sheer Makaa 
TRA TAYA NAKO 


With the accomplishment of one resort (S'iva) through the 
divine vision of oneness of his self with the entire universe and 


Siva, the Sivayogin gets the firm notion of oneness of the 
"Prasáda', (15) 


“Prasadaikya” is *oneness of prasada', i.e., his Prasada is 
deemed as “Sivaprasada', so is the Prasada of Guru, Linga, 


Jahgama, Bhakta. Prasada is favour, or something betokening 
favour. 


Rat Ref wd fgg: KA Aaa | 
aaa Pree sara: RaR: usu 
The entire universe is hou 


The stand of Siva and the u 
Container and the thing contai 


sed in S'iva; Siva shines everywhere. 
niverse is in the relation of the 
ned (Adharadheyabhava). (16) 
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The apprehension of 
the Guru Siva a 
F - > nd t j isci 
Pa gal TF self is called “Sahabhajana” GA ero 
» Owing to the state of absorbing everything in wees ks 
self. (17) 


Here is the accompli 
eak of enli Piritual unity at it 
$ a 3 enlightenment, There is neither the Guru ae i loftiest 
sya other than one's own self. All things Fin e E 

at the 


rvadi A 
E E Unity of the Soul and the Deity. Thus this Sthala i 
called as Sahabhojanasthala’ and ‘Vigva-homasthala’ 1 


Munga Ma Raat | 
MA MAA ARTA: (b Se N 
On : 
lm e should realise that one's self is absorbed in a state of 
communion with the ether of spotless supreme enlighten- 


ment (cit-akaga) : 
; s-that is, Para-Brahman-, which 
mortifications of the world. (18) Rs 


Ser ar aa Rep amani | 
IG ui 0 96 u 


Thi maa? 
teality E EE realisation, which flashes forth the state of 
nd bliss and which dissolves the delusion of the world, 


CC-0. Jangamwadi Math Collection, Varanasi. 


Digitized By Siddhanta eGangotri Gyaan Kosha 


88 oft Angga 


is said to be Mukti (Liberation) by the sages. (19) 


AA hangaan: 
aarda sag ra fa AA | 


Here ends Chapter VIII in “Sri Jagadguru-Renukagita’, 
selected from ‘siddhantagikhamani’ composed by the 


illustrious Sivayogi S'ivacarya. 


— “an 
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CC-0. Jangamwadi Math Collection, Varanasi. 


Digitized By Siddhanta eGangotri Gyaan Kosha 


Digitized By Siddhanta eGangotri Gyaan Kosha 


VA sire toate 1 


AA TMS: | 
CHAPTER IX 


(Pada 1 ) 
ws AI 


FIG ATARI Ta | 
Maan ead dagan 


Renuka said-- 


Here are described, in due order, the ‘Lingasthalas’ meant for 
procuring ‘Jivanmukti’ to one who is adept in the religious prec- 
epts enjoined in the six ‘Sthalas’. (1) 


Vide notes under verse, 11, in Chap. III, regarding the evo- 
lution of Paragiva-3rahma into Anga (Jiva) and Linga (Siva) for 
His cosmic sport. The religious precepts propounded in the six 
Angasthalas (i. e., in the forty-four sub-sthalas) described in the 
preceding chapters, lead the aspirant to the realisation of the final 
unity with Siva (S'ivaikya). Once this unity is accomplished, 
neither the precepts of castes like Brahma, Kgatra, Vaisya, and 
Sudra, nor those of the four periods of religious life (a$ramas) as, 
Brahmacarya, Garhasthya, Vanaprastha and Sanyasa, nor those 
of the ordinary rites undertaken by the worldly people, are appli- 
cable to the S'ivayogin's mode of life in his state of liberation when 
still alive (Jivanmukti). Hence, these fifty-seven Lingasthalas give 
the special precepts for the Jivanmukta to practice. They are 
Classified under the six main Sthalas, Bhakta, Mahesvara, etc. 


This was the significance hinted by Renuka to Agastya 
Who asked :— 


AA AN AAR T | 
Rada see saa GA A Fa: All 
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The six Sthalas, commencing from Bhaktasthala and ending 
with Aikyasthala are now described. Which are these ‘Linga- 
sthalas ? How many of them are here told ? (2) 


WA FI 
qx gagala KUTAKA | 
waa KANA THAT AAT NAN 


The fifty-seven sub-sthalas, from Gurustha a. (Dikgaguru- 
sthala) to Jganasanyasthala, under Bhaktasthala, etc., are now 


described. (3) 


AN ATAT ARASIRA | 

aped GARO NAPAG IFAT  ¥ Ul 

daga qd da: Malay | 

RARI Wa Praeger ad: us d 

aera WT Malwa TT: | 

ad a fd dot AKA 

To begin with, here are the nine Sthalas, as they conform to 

Bhaktasthala, told according to their excellence; listen to their 
distinctive names : 1. Dikgagurusthalam, 2. Sikgagurusthalam, 
3, Praj&agurusthalam, 4. Kriyalingasthalam, 5. Bhavalinga- 
sthalam, 6. J&analinsasthalam, 7. Svasthalam, 8. Carasthalam, 
and 9. Parasthalam. The features of these are now told : (4-6) 


(9. GA 1 — (3)] 
dat wa at daa aang | 
wa ÅAR Mad Talaga xd: uw 
à; Dikga is that function by which the supreme knowledge is 
imparted and the worldly entanglements (the fetters) are cut 0" 
The authority of that is known as *Dikgaguru'. (7) 


Dikga or initiation is defined here. It is a sacred rite sie | 
serves the double-purpose of Jmparing; supreme knowledge ° 3 | 
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Siva and of releasing an individual from bondage. The enlightened 
person who is entitled to perform this rite is known as *Dikgaguru' 
(the authority who initiates). Guru is indispensable as it is he 
alone that can bestow “S'iva-jifana'. For knowing Siva, all existing 
scriptures are useless; Kathopanigad puts it-‘Nayamatma prava- 
canena labhyo na medaya na bahuna grutena' : (The knowledge 
of the self-i. e., the fundamental unity of the Individual Soul and 
the Supreme Soul-is not attained through instruction in several 
Vedas, nor through the retentive memory of the scriptures, nor 
through versatile scholarship). Itis the Guru that can impart 
that secret esoteric doctrine. Through his spiritual power, he 
can cleanse the “mala'-fettered soul and implant the seed of true 
knowledge. Any attempt on the part of an aspirant to attain 
Mukti without a Guru is like the pursuit of a man in darkness 
without a lamp. The scriptures open theeyes of an ignorant 
man-and there their importance ends-,but the Guru is the guide 
to lead the aspirant through the utter obscurity ahead; thus, the 
importance of the scriptures should neither be undermined nor be 
over-emp.asised. 


aai f& madaan aaah | 
TAMARA A Aa FA A: edi 


He, who communicates the secret implications of the scri- 
ptures (to the disciples) and employs them in religious practices 
and who himself practises them, is called the “Acarya” or 
Preceptor. (8) 


HA qq dep aaa wd | 
AMAIA a TATA Uo d 


He, who transfuses an uninterrupted spirit (caitanya) into all 
things through the power of his union with the Supreme spirit, is 


the Guru, who illuminates the universe. (9) 


“Caitanya' is here ‘akhanda’; it is in the form of 'saccida- 
nanda’, the supreme reality, intelligence and bliss fused into one. 
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[s. Rage! — (3)] 
Hata kaa kaa ae 
maa « Magada w 3e 


The Ditgaguru himself, who is the fountain-source of instru- 
ction enlightening the disciple, is called ‘Sikgaguru’ as he ex- 
pounds solutions to the problems of the (disciples). (10) 


dnas ware: Naa a! 
fie fed da a ae NAAN 


He is known as the preacher; that this is to be preached is 
evident (to him) (knowledge of Siva); he, by whom the disciple is 
ordained, is called Sikgaguru. (11) 


Tene FAS et Wr 
Nage a Tease: IRN 


He, whose salutary sayings form a clear expanse of the mirror 
in which the excellence of emancipation is ever seen reflected, is 
the Guru, the saviour from mundane existence. (12) 


Rent ata saat a: aay 
NAAN JA TET wc AA wu 33 U 


Who is possibly equal to that Guru, who himself, with his 
lamp of knowledge, illumines the inner portrait of the disciples (13) 


.  "Hrdayalekhya' is the “picture of self-knowledge that is hidden 
in the cave of the heart’ (inner image of Siva's nature). That “Atms- 
jkana is obscured by the outer covering of ignorance. The teach- 
ings of the Guru act like a lamp in removing that cover and gui- 
ding the disciple to realise the true nature of his self. 


R. mawaa - (3)] 
TENT PASAT: | 
FERRIS RINUXRGRTSHIC SERV. || 
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He, who is the teacher of what are tobe taught, allays all 
doubts and who gives right knowledge, is called the ‘Jfanaguru’ 
(authority on spiritual knowledge). 


“Upadesta' (Upadegtr) is the “teacher”, who teaches. “Upa- 
degya’ is “What is fit to be taught’, i.e, the secret purport of 
Vedantic teachings ( “Vedantavakyarahasyarthah” ) “Samyak- 
jaana' is ‘right knowledge’, ‘the knowledge of the self”. 


Guru’s teaching centres around the following topics :— 
(i) The Individual Soul. 
(ii) The Universal Soul. 


(iii) The duties of the Individual Soul to the Deity and 
Men. 


After ‘gaktipata’ (the descent of divine grace), the soul begins its 
quest after spiritual knowledge, and realises itself of its difference 
from body, organs, and the like. The glorious attributes of God 
are learnt by it. From the Guru it receives the knowledge of its 
Kinship with God. All its thoughts and actions are directed 
towards Siva. It's duties to God and men are instructed by the 
Guru. It learns that the worship of "Igtalinga', the visible symbol 
of its own inner spirit (caitanya), as it's foremost duty to Siva 
and that love, sociability, courtesy, generosity, respect for elders, 
and the Jike, as its duties to men. 


UAMINI | 
Wears: aalaga Ka: 34 UI 


The Jřānaguru is the veritable Siva conferring favour on all 
and bestowing the knowledge which procures all values of life. (15) 


“Arthah” means ‘values of life’ (Purugarthas), which are four, 
viz., Dharma, Artha, Kama and Mokga. They correspond a 
ctively to ‘pious deeds”, “acquisition of wealth through just means’, 
‘fulfilment of just desires'-and ‘emancipation’. The first three, 
Which can be roughly included in the sphere of ‘enjoyment with- 


CC-0. Jangamwadi Math Collection, Varanasi. 


Digitized By Siddhanta eGangotri Gyaan Kosha 


94 oft aaa 


out undue attachment’, form a necessary precedent to the attain- 
ment of the fourth. The knowledge conferred by the Guru purges 
off all the baser elements in “bhoga” (enjoyment) and guides the 
disciple on his path to “Moksa'. Hence, this jfíana' given by the 
Guru is ‘sarvarthasadhakam’, i. €. *bhogamoksapradayakam" (that 
which procures enjoyment and emancipation). 


kaaa agta TANG | 
Road RYTTARE: Uo 3 N 


The sun is well-known as the dispeller of outer darkness, but 
this sun in the form Guru, who dispels both inner and outer 
darkness, is indeed eminent. (16) 


The light of Guru's teaching reveals self-knowledge; sun's 
light can illumine only things of the material kind. The outer 
darkness referred to in the second line consists of the ignorance of 
the soul about the exact nature of things alien toits spirit, like, 
body, organs, etc., and the inner darkness is the ignorance about 
its own nature. Guru dispels both these kinds of darkness. 


[v. akiwana) 


TA AA Bear da fae | 
Aa TATAG: d qd 


That (Linga)to which all deeds of worship are attached 
through the means of special teachings of the Guru, is said to be 
'Kriyalinga' by those well-versed in Agamas. (17) 


“Kriyalinga' is the “Istalinga' installed by the Guru in the 
palm ofthe disciples hand. The Guru confers the “Igtalihg?" 
with an instruction that one should direct all of one's deeds 9 
worship to it and that it is one's all-in-all. All the spiritual kno 
wledge of the disciple should be fixed in the *Igtalinga', which be 
should worship with devotion. “Kriya” being “pujakriya this 
Sthala emphasises the worship of the *Igtalinga", according tO 


teachings of th : *Krivali i. 
gs of the Guru and as such, Inis. .called. sKriyalingastbus* E 
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WA ARE aana aan | 
WA WATI wai Raat d se 


The Linga, which is supreme bliss ang intelligence (cit) in form 
is ‘Parabrahman’ itself and it manifests itself as “sat” (reality) ins 
carnate for the fulfilment of all virtuous aspirations (of the dis- 
ciple). (18) 


It is through the worship of his ‘Igtalinga’ that the disciple 
can realise the fruits of all his meritorious deeds. 


ware: feat: eat: waa | 
aft daa aki Nasa 


That Linga which is worshipped by the accomplished persons 
with the conviction that all the religious rites, sacrifices, etc., are 
equal to a part of Linga-worship, is said to be “Kriyalinga”. (19) 


Worship of the *Istalinga" constitutes all worship to an adhe- 
rent of Viragaiva faith. Discarding all other forms of religious 
rites like sacrifices, etc., he should devote himself fully to the 
worship of ‘Istalinga’. 


[s. araferereray | — (4)] 
feat am aa mal aa asia Kai | 
TA BAN TAREN GEA l =e I 


That (inner Linga) into which one's ‘bhava’ (totality of pure 
concepts) is fused just as ‘kriya’ (deeds of worship) does, is 
called “Bhavalinga' (the Linga of pure concept). (20) 


“Bhavalinga' is the subte form of the deity made up of pure 
concepts. That is to be worshipped through mental means silan 
subtle and abstract objects. This Linga is connected with 'Igtalinga 

Y an invisible ray of light which passes through the eyes. when 
they are keenly fixed in the latter. This subtle connection 1s 
tealised by the disciple through the teachings of the Guru who 
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establishes that relation between the internal Linga and the exter- 
nal Linga at the time of initiation (dikga)’ The realisation of 
that connection dawns on the devotee through the worship of the 
“Istalinga' and meditation on it with his eyes keenly fixed in it. 


Haas Naa: R: Ma: | 
AMATI wan WaT a 


The Supreme S'iva who is of the form of undivided supreme 
bliss and intelligence, is pleased by the service of the devotees 
with their pure concepts fixed in him. (21) 


This emphasises the importance of the worship of ‘Bhava- 
linga” through mental means. 


Sarasa Aa ga: d 
WAA + Ma gagad NA 


He who is in communion with the Linga in the form of light 
through the authority of his spiritual experience, does not worship 
the Linga made up of stone, clay or wood. (22) 


As the ‘Igtalinga’ is only the outer form of the Bhavalinga, 
the worship of the former is in a sense the worship of the latter. 
Hence, here, by ‘gilamrddarusambhitam Lingam’ is meant that 
Linga installed in temples, called ‘Sthavaralinga’. Istalin ga-wor- 
ship should not be discarded at any stage of spiritual ascent. It 
initially provides with the experience, on the authority of which 
“Bhavalinga-worship” becomes possible. 


[s. mawaa 1 = (&)] 
TAMAH NG dp TA Wu | 
mame aaa Aan AA: n 33 


That internal Linga in which the knowledge manifesting the 
nature of the Bhavalinga (tadbhavajitapakam) becomes assimilated, 
15 called *"Jranalinga' (the Linga of knowledge) by those well- 
versed in “Sivatattva”. (23) 
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The worship of the "Istalihga" purifies an individual exter- 
nally and that of the “Bhavalinga” internally. This purity, inter- 
nal and external, assumes the subtle form of another inner-most 
Linga called *Jeanalinga', the Lihga of spiritual knowledge. This 
Jüanalihga is the supreme Linga, higher than the highest (Parat- 
param). In that realisation lies the highest bliss (Paramananda), 
the loftiest limit of one's aspirations (trpti- final peace and conte- 
ntment). Hence, this Linga is also called “Trptilinga'. 


Maini Baay | 
AG ATS qup RRJET Nav 


That which is realised as Brahman who is beyond the distin- 
ction of trinity (as Brahma, Vignu, etc.) and whose eminence tran- 
scends the three qualities (sattva, etc.), is called Jianalinga”. (24) 


we ata YA aaa Aa: | 
aaa A AA NRY N 


To the gross (Istalinga) the rites of worship are offered, in 
the subtle (Bhavalinga) the tolality of pure concepts is discerned, 
and in the supreme (Jifanalinga) which transcends both the gross 
and subtle states, there is knowledge alone. (25) 


RIN J AT Wass | 
Raret grad aa sabah a seas NO 
He who realises that Brahman called Siva, higher than the 


highest and characterised by the supreme bliss, is said to be 
“Jfanalingin' (one who has realised the Paratpara-Jfianalinga). (26) 


[v. KIT! - (v)] 
THAME WA FA Mid ST ANA | 
AMAT wee: erret AANA: ua i 


He who has that self-knowledge into which his knowledge 
of Jaanalinga? gets absorbed, is said to be ‘Svaliigin’ (one who 
knows himself as Linga) by the sages. (27) 
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Here, the word ‘Jana’ occurs twice in the first line, once in 
the Accusative form (as jfianam) and then in the Locative form (as 
jalane). The former refers to the ‘knowledge of the Jianalinga' 
and the latter, to ‘self-knowledge’, with which the former is united, 
This self-realisation is free from ‘ahankara’ (egoism) and “mama- 
kara” (narrow interests). He who possesses that knowledge is 
*Svalingin'. The next two verses describe his characteristics. 


egrang SAARET: | 
AAAI: BANA GTA: d Re d 
Taal an NGATI: | 

Rani anger gana gai Nag 


The great sage called “Svalingin” is pleased with the religious 
practices of his free-will, devoted to Linga in the form of light, : 
with all forms housed in his soul; the sage who is free from 
attachment, and devoid of egoism, casts off the pentad of afflict- 
ctions, lives on alms, keeps his mind equipoised and remains ina 
state of release (Mukti). (28-29) 


[«. sue t - («)] 
ANAY AAA: | 
daa Bt YA KAIN sug: d aedi 


He who possesses the self-knowledge (the unity of self and 
Siva) and who has routed out egoism and attachment from him- 
self, is called ‘Cara’ (Jahgama), as he wanders all by himself as 
the absolute self. (30) 


AA makaa | 
WT hf aa Radha 290 


: Being free from kama (lust), krodha (anger), etc., and posse- 
ssing peace and self-restraint, the Yogin wanders with equipoised 
mind, finding S'iva everywhere. (31) : Y. 
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a Trang IBA THE p erm | 
gal: aR qub erat Raa: 33 U 


Being neither pleased when he is honoured, nor wounded 
when he is insulted, the Yogin ‘wanders himself poised in the 
supreme soul in himself. (32) 


“Kutasthah” means ‘one standing at the top’. In philosophy, 
the supreme soul (Brahman) is called ‘Kutasthah’, as it is immo- 
vable, unchangeable, remaining perpetually the same. The Yogin 
is one with it and is indifferent to honour and dishonour, 


[s. Kg 1 - (3)] 
WRIT ada AA: PACT: | 
R RAE daa kaida Uu 23 4 
The state of realisation that there is nothing beyond the form 


of his “self” in one who wanders in his self-same form all by him- 
self as the absolute self, is called ‘paratva’ (the highest state). (33) 


‘Para’ means ‘highest’, ‘supreme’. ‘Paratva’ is the State of 
of being one with the supreme entity (S'iva-Brahman). He who 
realises this state is called *Paralingin', the S'aiva sage. 

Mra: KI MRT Alaa: | 
Mig wrest ait Marre u xv u 
Being free in all his activities, contemplating himself as ‘Para- 


linga” (the supreme entity), the great S'ivayogin flourishes consi- 
dering the whole net-work of worldly life as a straw of grass. (34) 


HAS AAA | 
RaRa Raia YA: 0 3 
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Contemplating on his self perpetually as immovable and eter- 
nal and putting down all worldly delusions, the sage is liberated 
even while alive. (35) 


afr oft AA aaa aa: 
aaa agua haa! ASAN: | 


Here ends Chapter IX in “Sri Jagadguru-Renukagita’, 
selected from “Siddhantagikhamapi composed by the 
illustrious Sivayogi Sivacarya. 


— (a 
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NA ATAT u 


KA amea: | 
CHAPTER X 


( arcere 1) 
AKT GIA-- 


AA ATs SE AAAH | 
meres Re ad Rew U 3 


Agastya said-- 


The group of nine Sthalas pertaining to Bhaktasthalam is 
now told. Please explain the kinds of Sthalas found in 
Mahegvarasthalam. (1) 


ws sga 


ARE aa wa aq aga | 
Bana qd Cl MEZA NA 
NATA MA AHA | 
TASHA NA WATT Ta: l3 
TANARIS AM AAMAS da: | 
amat Aa ai MA Uv 


Renuka said— 

In Mahegvarasthalam, O sage, there are nine sub-Sthalas. 
They are : 1. Kriyagamasthalam, 2. Bhavagamasthalam, 3. Jfiana- 
Samasthalam, 4. Sakayasthalam, 5. Akayasthalam, 6. Paraka- 
yasthalam, 7. Dharmacarasthalam, 8. Bhavacarasthalam, and 
9. Jüanücarasthalam. Their distinctive features are described in 
due order, (2-4) 
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[3. Paas 1 — (19)] 
RA R aa: aaa, qu wer kaaa | 
enr amar TATAG umm uad 


Para (Sivayogin) is Siva himself. His worship is said to be 
“Kriya'. Agamas uphold it and hence, this is called *Kriyagama- 
sthalam'. (5) 


As the Agamas praise “kriya”, this Sthala in which “kriya” is 
upheld, is said to be “Kriyagamasthalam. “ivo hi paramah 
sakgat'— Parasthalam', the ninth of the Lingasthalas, teaches that 
the S'ivayogin himself is Para, as he reaches the supreme state of 
Jivanmukti. (Vide verses 33 to 35 in Chapter IX). 


TATA AN ANAY epp AN | 
Bai far aasa a saa walesa: d & 


Just as fire in the fire-sticks (aranyah-plural of ‘arani’) is not 
manifested without rubbing, so Siva in the heart is not realised 
without “kriya' (worship). (6) 


S'iva resides in the hearts of all, as fire in fire-sticks (“arani's). 
It is through worship alone that Siva is realised. This emphasises 
the importance of “kriya” (worship) Unless the “arani's are 
rubbed with each other, fire cannot be born. 


aq an faf: waa xu: dd 
HAMA: KAM: CR AM GEH AAPA vt 


Karma (worship) should be rendered in such a way as there 
would be no transgression of religious injunctions, as Lord-Siva 
would be pleased and as concordant with the authority of the 
Agamas (scriptures). (7) 


PUMA MAFA | 
Kalan ACR AAAA Ue oU 
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Jaana and Karma depend upon each other like a blind man 
and a lame man. Therefore, the Sivayogin should maintain both, 
though being averse to any reward. (8) 


Jiíana without Karma is ‘lame’ and Karma without Jaana is 
‘blind’. “Andhapanguvat'-here is a reference to a time-ridden 
parable teaching how the united efforts of a blind man and a 
lame man solved each other's day-to-day problems of earning 
livelihood. The blind man who was unable to see was to be 
guided by the lame man, whom he carried on his shoulders. 
Their common end was meted out by this mutual assistance. 
Jasa, like the lame man in the parable. is to be carried on thro- 
ugh Karma, which, like the blind man in the parable, is unable 
to march on its path without being guided by Jiana. They must 
go together to achieve the realisation of Stiva. In the case of the 
Sivayogin, there is no touch of selfishness in all his deeds of wor- 
ship. He is beyond the stage, in which, such a dictum as “Svarga- 
kamo yajeta? (He who desires heaven should perform the sac- 
rifice)-is applicable. His deeds of worship are totally free from 
desire: his is ‘nigkamakarma’,—‘deed without desire’. 


Weare Tela Wü: | 
AWATA Att Besa NAK d 


Siva is pleased with knowledge coupled with Acara (deeds 
of worship). Hence, an enlightened person should be engaged in 
his religious practices till his death. (9) 


“Acara' is the testimony of one’s faith. Even the Guru, who 
is enlightened and to whom all forms of Acara are not necessary 
for their own sake, is not free from it. All deeds of worship are 
2 part of his spontaneous physical activities guided by his divine 
Consciousness. 


R. mamaa 1-(11)] 
maha faga rfr wfer Baha: | 
AN manada ded WEST Uu 29 u 
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All those gestures of faith which are discerned in an enlighte- 
ned recluse, form the Gospel of Faith for the embodied 
beings. (10) 


The word ‘bhava’ has a wide implication in Sanskrit. It 
means “a feeling, emotion, devotion, etc.”. These meanings indivi- 
dually cannot signify all that is meant by the word. The nearest 
possible equivalent in English, here, is “faith, faith in God, 
belief in His greatness. “Agama” is something handed down by 
tradition; ‘Bhavagama’ is here a Gospel of Faith, a testimony of 
religious practices handed down through a long and unbroken 
heritage of spiritual teachets, whose every gesture meant an ex- 
pression of the divine revelation in them. Those gestures of faith 
have gone a long way in framing and inspiring faith in the hearts 
of the disciples who are on the path to Mukti. 


Aaa an f Raa | 
Aaaa arnt aa NA aa a U 


The faith that ‘I am Siva? is the means of attaining the state 
of S'iva, neither mere knowledge nor mere religious practices. He 
who possesses this faith becomes Siva himself (11) 


Ma TOI AMAT ARAE | 
TARTS ACA MARY Age: ux 


Knowledge is the subjective discrimination about the objects 
and contemplation is the means of that faith (in one’s identity with 
Siva), Hence, when the Great Lord (Siva) is realised, a wise 
person should yoke himself to contemplation (that ‘Iam Siva) (12) 


‘Vastupariccheda’ is the judgement about the distinctive 
characteristics of objects. Knowledge and worship, going hand in 


hand, guide one to realise one’s spiritual nature that oneself is 
Siva. 


MARLA AAMT GAAN | 
madai a walt qst gagah u 3! 
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One should worship Siva with a mind filled with purity of 
faith. Siva does not heed to a worship devoid of faith, however 
grand it might be. (13) 


It is not in the manner but in the mood that the significance 
of worship lies. Worship should be well-grounded in faith, with- 
out which it becomes a ‘show’. 


[3. amme 1 - (32)] 
RA IRER ait aa åR ı 
aR aada Sade fepe 330 


All the gestures of spiritual knowledge on the part of the 
Sivayogin form the “Gospel of knowledge’ for the redemption of 
the beings. (13) 


ara fi GS dat sion qr Rad 
Waa WAT Rare N q% 
What is the use of mere faith for men ? Or, what is the use 


of mere deeds of worship ? Jaana (knowledge of Siva) coupled 
with faith and deeds of worship alone brings about liberation. (14) 


Fas AAT senex 
MATA Maa far gate ANAY 


With karma (deeds of worship) alone, there can be no release 
for Atman (soul) in hunreds of crores of years. Jana (knowledge) 
Is, indeed, the means of release. (15) 


Ramai af fere Rad | 
Masai ar gata NGA U 35 d 


All this universe is Siva in spirit; nothing other than Siva 
exists; and I am S'iva-this conviction is knowledge par 


excellance, (16) 


The same is expressed by Igavasyopanigad in the first line of 
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the very first mantra : ‘jéavasyamidam sarvam yatkifica jagatyam 
jagat” (All this, every bit of existence in the universe, is enveloped 


by i$a- (Brahman-S'va). 


[v. semen 1 (33)] 


CT aasa | 
an daa MAS aaa IV Ul 


With that body known (by others) to be belonging to the 
Slivayogin (Para), who is unattached to the actions of that body, 
this person (the Yogin) is said to be “Sakaya” (Possessing a body), 
as he is deemed as the soul of it. (17) 


‘Dehakarmabhimana’ (attachment to actions of the body) 
takes such forms as ‘aham sthalah: aham karomi,-'I am fat; I do; 
etc.” These forms of attributing oneself to the actions of the 
body are generally found in ordinary people. But the Sivayogin 
is free from these. He is “Sakaya” with the natural body he 
possesses, but is unattached to its activities. 


aa Aa amai a Bal A A NAA! 
a Mat Atal At aaa WAT 16 N 


Without a body, there can be no worship, nor faith, nor 
knowledge. Hence, the Yogin should move about with a 
body. (18) 


Body is the seat of all actions, faith and knowledge, as 
Kalidasa puts it : “Sariramadyam khalu dharmasadhanam’ -“Body 
is the primary means of Dharma (religion). It is to be noted 
here that Viragaivism does not believe in the emaciation of the 
body by undertaking such vows as ‘upavasa’, etc, (fasting, etc-)- 
Physical health is necessary for practising Yoga. A weak body 
cannot fulfil the requirements of Yogic-practice. 


me ft ui ST aaa | 


afi an an rft MAAHI | 3 l 
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As brilliant fire cannot rise without fuel, so the Yogin cannot 
have the revelation of soul's nature without a body. (19) 


Body is the abode of the soul. It is only through the body 
that the realisation of the nature of the soul is possible. Thus 
body is the means to Mokga. 


[s. aag | = (9¥)] 
ARERIA | 
ANANA fü WX: BT: N Re 


The Sivayogin (Para) is said to be “Akaya” (bodiless one), as 
his state of possessing a body is oniy seeming, as he conceives the 
world as spiritually one with him and as he is free from any 
relation with Maya (20) 


Maya is a great gulf that separates Siva and Jiva. The word 
“Maya” is generally used in the sense of *worldly entanglement', 
which diverts the soul from its upward pursuit. It is “avidya' 
(nescience) in this sense. Yet, “Maya' is not ‘illusion’, as it is 
real, because it is a form of S'iva's 'S'akti' evolved for the cosmic 
Sport of Siva. 


The S'ivayogin has a body, and he is conscious of its necessity 
in serving God and gaining knowledge Still, when the spiritual 
plane of supreme bliss is reached, body and its inclinations are as 
good as non-existent to him. Thus this Sthalam is called “Akaya- 


sthalam'. 
UA asi a au | 
Maga aaa TAMAT NEA 
Although endowed with a body, there are no agitations asso- 


Ciated with the body in the case of the S'ivayogin as in Siva. 
Hence, he is called as “Akaya” (bodiless one). (21) 


aaa Nana RINT: | 
USAR ui WD AA WAR tt 
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To one who is free from the vanity of body and whose self 
is steadily poised in S'iva’s state, the whole universe is the body. 
What suffering can there be to him with one body. (22) 


In the state of supreme non-duality (advaita), which is the state 
of the S'ivayogin, the Individual Soul is united with the Cosmic 
Soul (Para-S'iva-Brahman) which binds all the things in the uni- 
verse with a subtle thread of spirituality. This *Cosmic Soul is 
called as “Sitratman' in the Upanigads. The S'ivayogin is Siva 
himself and the universe being Siva in His evolved form, it is spiri- 
tually one with the S'ivayogin, who finds himself in all the beings 
and considers his self as residing in the cosmic body. 


[&. marasa, 1 — (14)] 
TAA TANANAN AAN, | 
RANSIE: TANANAN: N 3 N 


A Sivayogin is called “Parakaya' (one housed in the Supreme 
Entity) which is characterised by reality, intelligence and bliss, as 
he has held Prakrti in subjugation and as he transcends the path 
of Māyā. (23) 


*Prakrti" (physical reality) is characterised by pleasure, pain and 
delusion. As the Sivayogin is untouched by these feelings, he has 
a sway over Prakrti. “Para” means “Siva, the Supreme Soul'. He 
who has Siva as his body (abode) is said to be ‘Parakaya’. Satya, 
Jffana, Sukha are respectively sat (reality), cit (intelligence) and 
ananda (bliss). 


aha ia anal: | 
YA Fiat wr TA USI RAT AY u 
He is housed in the Supreme Soul into which the senses, 
mental inclinations and impressions born of past deeds are 
absorbed. (24) 
cad Raat Aha | 
gaan Meet tagal kras: 3M Ud 
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Contemplating as he does that his self of the form of Siva as 
verily the light, the aspirant is indeed Jivanmukta, possessing a 
body, yet without it. (25) 


MAA KaRa i 
«is fb aka u RR I 


The tortures of existence last till the dawning of self-realisa- 
tion. Can darkness obscure the world, when the sun has 
risen ? (26) 


[v. AA 1 - (3&)] 
TT NAIA TAR W rend 
W WW: ARARA BIS N RY N 


Those pious practices which belong to the “Parakaya-yogin', 
are meant for the good of all the worlds. (27) 


MET TATA ad GT SR 
«T Fat sp AA Ta Were: Nae 


Non-violence, truth, non-stealing, celebacy, kindness, for- 
giveness, charity, worship, repeating of the sacred formula and 
meditation—these form the succinct code of Dharma. (28) 


These are the “Ten Commandments’ of Viragaiva Religion 
Which give it a stature of universal religion. These are the mandates 
of any true religion worth the name. They are the ‘acaras’ (pure 
Parctices) of the S'ivayogin which stand exemplary to all the 
disciples. These are the ideals set by the S'ivayogin for the world 


to reach and realise. 


NAKAT gasa MA wá s wem 
ara agat agar nada fe ARET: AS U 


Although contented with the ambrosia of knowledge, the 
Yogin should not relinquish religious practices (Dharma), for, it 
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is by the example of the pious practices of the great that the 
profane persons act. 


Viragaiva religion insists incessantly that even the S'ivayogin 
should not give up pious practices. Here the reason for that 
insistence is made clear. The pious practices of the S'ivayogin are 
for the guidance of his disciples on their path of religion. 


[e. mame I — (Aw) |] 
NA WaT Saat MI: AT: | 
Wal aaa wast: aaa: d 3e Ul 


His (S'ivayogin's) mental actions with S'iva-bhava (faith in 
Siva) are said to be ‘Bhavacara’ (precepts of faith) for all. Bhava 
is mental action, marked with perfection and rested in S'iva. (30) 


The performance of all actions with S'ivabhava is doing them 
without any selfish motive. All those actions are consecrated to 
the glory and service of Siva. All the fruits of such actions are 
not enjoyed by the S'ivayogin, but are offered to Siva. The S'iva- 
bhava (the faith that everything is to the glory of Siva) reflected 
in those actions is the *Bhavacara' (precepts of faith) for the 
disciples to emulate and follow. 


Raamaa aa NAA | 
gerefa Aah ANA aera u 33 N 


Even performing all duties, nitya (daily), naimittika (occa- 
sional), etc., with S'iva-bhava, the great Yogin is not bound by 
their merits or demerits. ( 31) 


‘Karma’ in the sense of ‘duty’ is three-fold, viz., nitya, nai- 
mittika and kamya. ‘Nityakarma’ means “daily duties’, which 
are Lihgapuja, Gurupuja, etc.; ‘naimittikakarma’ means ‘occasi- 
onal duties” such as those on the occasions of marriage, etc., and 
“kamyakarma” means ‘duties for the fulfilment of some desire’ like 
Putrakamegthi, etc. All these duties are rendered by the S'ivayogin 
with Siva-bhava. Hence, the good or evil resulting out of them 
does not affect him. 
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[s. STIR] | — (32)] 
AA MATAR NAT AKA 
WAIN AASA INIR: q FAs 1 Ri 


The religions practices with knowledge (of Siya) on the part 
of this S'ivayogin form ‘Jqanacara’ for all beings. Hence, it is 
called *Jriíanacara' (one revealing precepts of enlightenment). (32) 


‘Acara’ means ‘religious practice’, ‘code of conduct. This 
acara based on Jaana (in an enlightened state) is called “Jaana- 
cara’. Those religious practices are the spontaneous gestures of 
his enlightenment, 


Rad HRM aaa! 
HAST NIT Al MAIN: T TT | 23 Ul 


That acara which prevails after having based itself on the 
great self-knowledge, which is perfect and which reveals the 
supreme principle (of unity between S'iva and Jiva), is said to be 
"Jüanacara'. (33) 


All actions of the S'ivayogin are based on the awareness of 
the supreme unity between Siya and Jiva. His gestures practically 
guide the aspirants to that knowledge of unity. 


aa ot ata fens aaah | 
Maat burgi seram sea: u 3v d 


Uniting through enlightenment the whole cosmos with that 
final refuge, attributeless and undivided, known as S'iva, the 
Sivayogin is called J#anacarin. (34) 


*Dhaman'-means ‘dwelling-place, a resort, a refuge’. Siva 
is the highest and the final refuge for the souls in Mukti,-a refuge 
Which is beyond description (nirvikalpa) and admitting of no 
Parts. Through knowledge the S'ivayogin unites the cosmos with 
that absolute state. Hence, he is called “J#anacarin'. 
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mma da: ya AN TA War 
sia: aza Waid fes RER: NAK 


A person devoid of spiritual knowledge is bound by the 
fruits of deeds. But in the case of an enlightened person, all 
inclinations to “karma” are not connected with fruits. (35) 


aft oft Raga haaa 
aaa au qna sem: | 
Here ends Chapter X in “Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 


illustrious Sivayogi S'ivacarya. 


————— 
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NA UEDTRTLSTT: | 


CHAPTER XI 


(anag | ) 
ARI Sqrq— 


NAA ATA Ar r ANS | 
BAT MANA WD IRSN Q3 1 


Agastya said-- 


Those sub-sthalas in the Mahesvarasthalam are told, Please 
explain to me the sthala-divisions under Prasadisthalam. (1) 


at ton gara 
SBA ANA: waa | 


MULE ARNETT: NA 
AUG TATA: AA HAY | 
ANA TAY Wd ATAN 3 ou 


Rrra da: Nh aaa | 
Te: Somer ANİ FAA: IT BATT d vou 


Renuka said— 


The sub-sthalas under Prasadisthalam are nine, viz., 1. Kaya- 
Dugrahasthalam, 2. Indriyanugrahasthalam, 3. Prananugraha- 
sthalam, 4. Kayarpanasthalam, 5. Karanarpanasthalam, 
6. Bhavarpanasthalam, 7. S'igyasthalam, — 8. S'usrügusthalam, 
and 9, Sevyasthalam. Listen to their distinctive features in due 
| Order, (2-4) 
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[3. naaa 1 — (35)] 
emper aaa wid | 
zama SAAT: TANGANE NAN 


The S'ivayogin (asau) favours the people with the vision of 
his person. Hence, he is called Kayanugrahaharaka (one who 


favours with the vision of his body). (5) 


za Basaan emer RT: | 
ama eter: AA AA oU 


Just as Siva favours by entering the bodies of the embodied 
beings, so does the Yogin favour all by possessing a body. (6) 


Sliva enters the bodies of the beings in the form of Individual 
Souls, which are the sources of the life-principle that keeps them 
alive. The Yogin favours the beings by presenting himself as 
Siva incarnate. 


(ir: aasa aa dakal: | 
an mi ma Ada add aru t 


Just as Siva, though residing in a body (as the Individual 
Soul), is unattached (to carnal defilements), so the Yogin, though 
possesses a body, ever remains unattached to it. (7) 


R. ag 1 - (20)] 
SUA ume ka: d 
Mala: Na dat AA: ou e ou 


As the senses receive discriminative power by virtue of the 
sight of the Sivayogin (Parakaya), he is called “Indriyanugrahah 
(one favouring the senses) by the knowers of Siva-Jiva unity 
(tattva). (8) 


qaa: fd qun Fata a! 
Mea spi mw RA: uos ou 
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kimama raha | 
Rada a RA a amu 3e N 


Visualising S'iva inwardly through his untainted mind at one 
moment and perceiving the external sense-objects through his 
eyes, etc, at another moment, the Yogin, though possessing the 
senses, is as though without them; with his mind fixed in Siva, he 
perceives nothing except S/iva. (9-10) 


“Kevala”- “all alone’, untainted by sense-perceptions. Here is 
the description of the uncommon behavior of the S'ivayogin. All 
the sense-perceptions of the Sivayogin are filled with the holy 
form of Siva in his manifold aspects. 


AN YA ai du adana: | 
WA aR det m Waar 33 


Wherever the mind is directed, there the senses are fixed. 
When the mind is fixed in Siva, where else the senses can 
turn ? (11) 


Mind is the controlling force of the senses. It is the reins 
that controls the horses in the form of senses. This beautiful 
analogy is given in Kathopanigad ( III. 3-4) :— 

*Atmanam rathinam viddhi, 
gariram rathameva ca; 


Buddhim tu sarathim viddhi, 
manab pragrahameva ca; 


Indriyani hayanyahu- 
rvisayansthegu gocaran, 
Atmendriyamanoyuktam 
bhoktetyahurmanisinah”. 


(Know that the Soul is the master and that body is the 
Chariot. Consider the intellect as the charioteec and mind as the 
reins. The senses, they say, are the horses and sense-objects, 
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their roads. The wise call the Soul with a body, senses and a 
mind as the enjoyer). 


gagala MA wem MAA i 
amat Rara fd aa Uo 33 U 


Whatever the Yogin perceives through his eyes, and what- 
ever he thinks through his mind, all that is manifested as the pure 
consciousness (Samvit) of the form of Siva. (12) 


[83] 


‘Drga’—means ‘through eyes’—‘eyes’ here stand for all the 
senses. The meaning is--‘whatever the Yogin perceives through his 
senses, etc...... ? 


[3. NAN — (33)] 
kaa RERA MINET | 
a mga: Aa a gem u 3n 


That which consists in the realisation of the fundamental 
unity of Siva and the Sivayogin, is said to be ‘Prananugraha’ for 
all by those who have realised the unity. (13) 


“Prapanugraha means “a Sthala of the Slivayogin which 
consists in realisation of that inner S'ivalinga into which the Prana 
(vital breath-principle) is absorbed’. This is for the favour of the 
disciples. The word ‘tatparya’ means ‘purport, intention, absorp- 
tion in any object’. The last given sense, viz., ‘absorption in any 
object’, is nearer to the sense of basic unity’, the unity of the 
Prana (-in a higher sense, Jiva) with Linga (Siva). This ‘tatparya- 
dargana’ (realisation of the fundamental unity) is possible, they 
say, through Yogic-practice of controlling Prana (breath). 


OTT kal es aia (Td wem | 
AALAGA: sq: duas u qv ou 


Tc him, whose Prana becomes absorbed in Siva (Linga), the 


supreme cause (of the universe), whence can there be the vibration 
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of senses and whence, the experience of Samsara (transmigration- 
the cycle of birth and death). (14) 


AA NRA wa: menfa aiat: 1 
ord DA makaa ANAY ti 


When the palpitations of Pranas (vital airs) are ina state of 
rest, the mind becomes arrested of its inclinations. When that 
(mind) is tranquil, nothing except Siva is seen by the Yogin. (15) 


ukuu | 
RA RA AA eftt en 96 u 


The Sivayogin with all the activities of his senses fixed in 
Siva, in a state of perfect blissful non-duality owing to the sponta- 
neous operation of supreme intelligence (cit), is not agitated in 
any way. (16) 


[v. maai — (23)] 
fazer RERIT gs i 
AT Bearer IA Nas 


The renunciation of the attachment to body in his worship 
on the part of the Sivayogin, who is Siva incarnate, and who 
confers favours on all, is known as ‘kayarpana’ (renunciation of 
bodily attachments). (17) 


Here the body is consecrated to Siva as a gift. In doing so, 
all bodily attachments are fervently forsaken. ‘Abhimana’ means 
‘self-conceit’, ‘affectation’ affection for’. “Kayarpana' is thus the 
relinquishment of attachments to body, with all its sense-percep- 
tions dedicated to S'iva. 


aaa fara T | 
yam gang kani fria, ye u 


The S'ivayogin should dedicate to S'iva, who is of the form 
of supreme bliss and intelligence, all pleasures which are associated 
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with sense-objects and which are the source. of delight to the 
senses. (18) 


Wa UD gaga MAA | 
zama aaah wer raw 3*3 N 


By offering whatever pleasure that comes to him through his 
body to Siva, the S'ivayogin becomes free from defilements. (19) 


[M. aag 1 - (33)] 
AAS TATA STAT RR 
MA wakes Mer MAA d Re Ul 


The fixing of all of the S'ivayogin's senses in Siva, who is 
higher than the highest, is said to be ‘Karanarpana’ (offering of 
one's senses). (20) 


‘Karanarpana’—means “offering of ones senses to Siva’. The 
Sivayogin offers all the pleasures derived through the senses to 
S iva. 


TAARAH ew fau gay | 
quf TAWA «uum TWA uaa 


He (the S'ivayogin) becomes Karaņārpaka (one who has 
offered one’s senses) by virtue of dedicating whatever pleasure 
that he enjoys through his senses to S'iva. (21) 


In all the experiences of pleasure from the sense-objects, there 
is a tinge of ‘ahankara’, the notion that ‘I enjoy it. If that 
element is purged off, all the evils of sensual pleasures and comforts 
are removed. This leads to ‘arpanabhava’ and the Sivayogin 
attributes all his pleasures to Siva. 


ANGETAN AMAA | 
adaa: Reem a dic: aaa uaa 


, 
He who binds the elephant in the form of “antahikaran? 
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(inner senses) infatuated by the rut of ‘ahankara’ (egoism) to the 


post in the form of Siva, is the enlightened person who has 
accomplished everything. (22) 


A connected system of manas, buddhi and citta constitutes 
the “antahkarana”. Restraint over it's sway is what the S'ivayogins 
achieve. This restraint naturally produces restraint over the 
external senses, true to the description that we find in Kathopa- 
nigad : 


“Yastu vijianavan bhavati 

yuktena manasa sada, 
Tasyendriyani vagyani 

sadagva iva saratheh.” 


(The senses of one who is enlightened with his mind ever controlled, 
are controllable like the well-trained horses of a charioteer). 


shore AA NIA gear = | 
WWE Mao ga: aA TAT Il 33 U 


It is through the senses alone that sins and merits arise. If 
they are dedicated to Siva, where from is the association with the 
fruits of deeds ? (23) 


zfexurfr TAA RO anag | 
MSA MUA I 3Y II 


One should attain Mukti (emancipation) by contemplating 
all of one's senses and one's body which is the means of 
enjoyment, as being the instruments of S'iva-worship. 


All the activities of the senses and the body being directed 
towards S'iva, the very life of the S'ivayogin is a dedicated worship 
to Siva. Whatever he does is a part of that worship as Sankara- 
carya says in his 'S'ivamanasapujastotram' : “Yadyatkarma karomi 
tattadakhilam S'ambho  tavaradhanam'-(whatever I do, O 
S'ambhu, all that is your worship). 
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[s. simone - (24)] 
faa maada aaa RAAN | 
qaia; sre aaa RU u 


The dedication of the mental inclinations to Siva with un- 
swerving devotion, is said to be ‘Bhavarpana’ (offering of one's 
bhavas) by the knowers of the true state of Siva. (25) 


wm UT agati sub wenn t 
aga wages J uf d aS 


Mental inclination is the cause of both bondage and liberation 
of the beings. When the mental inclination is pure, there is 
release; otherwise, there will be transmigration. (26) 


a aa kasa AA! 
freni: gat gada au 


The conception of unity that ‘I am Siva” is what is known as 
‘bhavaguddhi’ (purity of mental inclination); when there is a 
different notion, how can there be freedom from sorrow ? (27) 


[s. Read! - (24)] 
MÅN TA TAA TA | 
aaa dad a Aa sit a: xeu 


He who is always instructed by the Sivayogin (parakaya) and 
who is aspirant after release through S'ivayogin's favour, is termed 
as the disciple (Sisya). (28) 


wrap oem Rat fet ANRA: | 
JA fp met a Aa st Aaa nag u 


He whose devotion is ever fixed, through mind, word and 
deed, in his Guru, who is adundent in virtues, is called “Sisya”. (29) 


“Sigyasthala” is a stage where the Sivayogin who is Siva in- 


carnate, inculcates the spiritual knowledge to a tested devotee. 
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with a singular aspiration to attain Mukti and a total devotion 
to his Guru, a deserving aspirant, (sadhaka) receives the name of 
“Sigya' or ‘Disciple’. The next verse puts ina nutshell all the 
qualities of an ideal disciple. 


Ua aaa: aaa: | 
at RA aaa: RATA: NAG n 


He who is tranquil, whose senses are controlled, who is adept 
in trance, who is truthful, who has an equal consideration for 
everything and who regards both the Guru and S'iva as equal, 
is the best among the disciples. (30) 


“Santi” or tranquility is “antarindriyanigraha', i.e., ‘restraint 
over the inner-senses’; “danti? is “bahirindriyanigraha” i. e., “restr- 
aint over the outer senses’. An ideal disciple possesses both 
these restraints. He is also adept in ‘tapas’ (trance), which con- 
sists in his proficiency in the eight-limbed Yoga (agtangayoga). 
To him both a golden ornament and a wooden stick are the same. 
He makes no distinction between the Guru and S'iva, as he 
considers his Guau as S'iva incarnate. Such a disciple deserves 
spiritual knowledge to be inculcated by the Guru. 


Jdem aai KMAT | 
dad aT: get ma: ow agi uq UAN 


He who rejoices blissful and tranquil after receiving from his 
Guru the supreme knowledge which is the remedy for the ailment 
in the form of transmigration, is indeed a liberated person even 
While alive. (31) 


“Mahajiana', “the supreme knowledge, otherwise known as 
“tattvajzana”, is the realisation of the unity of one’s self with the 
Supreme Self, Siya. This unity of the Individual Soul (Jivatman) 
With the Supreme Soul (Paramatman) is what is taught by such 
aphoristic statements in the Upanigads as “Aham Brahasmi’, (I 
am Brahma), ‘Tattvamasi’ (Thou art that), etc., in which ‘Aham’ 
and “Tvam' stand for the ‘Individual Soul’ and Brahma’ and ‘Tat’ 
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stand for the ‘Supreme Soul’. Though these Upanigadic state- 
ments are accepted by the Virasaivas, they describe this supreme 
and fundamental unity in their special terminalogy as ‘Linganga- 
samarasyam’, i.e, ‘interfusion of the Linga (Siva or Brahman) 
and Anga (Jivatman or Individual Soul). This ‘samarasya’ is 
realised through the spiritual guidance of the Guru. As this 
knowledge is very subtle, Guru is the indispensable guide to 
reveal it. Once itis realised, the disciple is ‘Jivanmukta’ (one 
who enjoys liberation even while alive). This term (Jivanmukta) 
shows that the Viragaivas are not among those who maintain that 
liberation can be attained only hereafter, but not here. 


[c. gage — (28)] 
NAAT: A Jal RAAT aa | 
agane: rer TAA AUA 


Being ever taught by the Guru, whose form is Siva, the 
disciple is called ‘S'ugriigu’, as he is ever fond of hearing (or serv- 
ing) the Guru. (32) 


The Guru imparts the spiritual knowledge to a faithful disci- 
ple. The word 'S'u£rüsu' (a desiderative derived from the root 
‘4ru’—to hear’), means ‘one desirous of hearing’. The disciple is 
called “S'usragu” because, he is keenly desirous of hearing the ser- 
mons delivered by the Guru. Generally the word ‘S'ugrtiga’ is used 
in the sense of ‘service’ (seva), which is taken in a liturgical con- 
text to mean ‘a congregation for worship’. In the present context, 
it may be noted that a disciple wins the goodwill and favour of 
the Guru through selfless service and becomes a ‘Sugragu’ in the 
latter sense also. A confidential conversation goes on between 
the Guru and his disciple at this stage. The disciple asks some 
questions with the eagerness to know the fundamental truth. The 
Guru allays his doubts by answering those questions. A model 
of that secret conversation jsugiven bythe authongere : | 
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AAA LAM du eme: qv au 
Ra wa wi aw Remarc: | 
TAKAM IA IRA Paru 34 tt 
RASAR waa fq amana Rad 
YM KAN devenu: uasa 
Prt maa ai kaaa NA | 
wi Rat freed tagal aa Nasa 


“Which is that supreme entity ? By whom all this is esta- 
blished ? Realisation of what is called Mukti ? Pray, tell me, 
in nutshell"-thus being first asked by the disciple, who is trained 
in self-control, the Guru should teach that fundamental truth by 
which transmigration is arrested, as: “Siva alone is the Supreme 
Entity in the form of intelligence, reality and bliss. He is eternal. 
The world other than that entity is non-eternal. When S'iva is 
realised with a firm conviction, “I am S‘iva’, one attains liberation 
with the knot of delusion in the form of transmigration cut 
off". (33-37) 


Realisition of the ‘Paratattva’ or the ‘Supreme Entity’ is the 
summum bonum of human life. That is Mukti or liberation. 
That is “Paragatih' or the “Supreme State’. The aspiration to 
know, to understand and to attain that “Supreme State’ does not 
arise in all, but only in a few persons who are blessed by the 
grace of God. Yet, they themselves cannot find the answers to 
the fundamental questions that arise in their minds. Those quest- 
ions create a pressing thirst for knowledge which brings them to 
the holy presence of the Guru who is apt to answer those questions 
With authority and experience. 


In verse 35, we find the Guru’s answers to the questions 
asked by the aspirant. “Which is the Supreme Entity ?'—To this 
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the Guru answers : “Siva alone is the Supreme Entity’. Siva is 
characterised by reality (sat), intelligence (cit) and bliss (ananda), 
Siva alone is eternal (nitya). All else is non-eternal (anitya). 
Words stop here: description ceases to go further. But the voice 
of the Guru which is charged witha mystic power implants the 
sense in the heart of the disciple. 


“What is Mukti ?'- this is another question. ‘Realisation of 
Siva is Mukti'-says the Guru. This realisation is possible through 
a firm conviction that, “Sivo'ham (‘I am Siva’) or “Aham Brah- 
masmi’ (‘I am Brahman’), as Viragaivism does not make any diffe- 
rence between S'iva and Upanigadic Brahman ( Vide Chap. I, 
verse 2). In other words, the realisation that the spirit in man 
(Jivatman-Individual Soul) is basically one with the spirit in the 
universe (Paramatman-Universal Soul), is the means to realise 
Siva. This is ‘Slivadvaitajiana’ the knowledge of the non-duality 
of S'iva, which is fundamental to Mukti. “Sivam bhavaya cat- 
manam S'ivadanyanna cintaya'-this is a guiding line to be remem- 
bered by the disciple at every step on his spiritual pilgrimage. 
Once this ‘S'ivādvaita’ is realised, it is liberation, which comes to 
the aspirant even during his life time. 


[s. Genera 1 - (xv)] 
TRAPATT THEI: | 
Diya Waal Benar seda 1 ieu 
Attaining the great fruit of knowledge through the tasting of 
nectar in the form of Guru's teachings, the Su$ragu himself comes 


to be called as ‘sevya’ (one fit to be served) as he is worthy to be 
served by all. (38) 


"Bodha' means *S'ivadvaitajiana'. When this supreme reali- 
sation dawns in the heart of the disciple, all the impurities are 
washed off. Mundakopanigad describes the effect of that realisa- 
tion in excellent terms : 

“Bhidyate hrdayagranthigchidyate sarvasaméayah, 
Kaiyante. sasya kahit io Anten Paravare"- 


* 
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(When that Supreme Entity is realised by a person, the knot of 


his heart is untied, all his doubts are cut off and all the fruits of 
his deeds are destroyed). 


This is the unique achievement of the accomplished disciple, 
which makes him worthy of being worshipped. - ga 


TERE Bai Bae Racat aa | 
MAA: Rea kagad gar as i 


When the supreme knowledge imparted by the Guru becomes 
firm in his mind, the disciple having realised Siva, is ever wor- 
shipped like the Guru himself. (39) 


Through the favour of the Guru, the disciple becomes a Siva- 
yogin and is worshipped like the Guru. This accounts for the 
spiritual heritage that has come down to us through the lines of 


Gurus in the several ‘mathas’ (monasteries) even to this day. The 


followers of Viragaivism revere them as the inheritors of spiritua- 
lity from their holy predecessors and also as the very incarnations 
of S'iva. 


Reset acer Acat: | 
Raat wate aa Ud a Yo i 


When the nature of Siva springs up in the disciple by virtue 
of uninterrupted cherishing of the notion, ‘I am Siva”, he is worthy 
to be worshipped like S'iva. (40) 


aft oft IAEA: 
TRU ARTARSA: | 


Here ends Chapter XI in Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the . 
| illustrious S'ivayogi Sivacarya. 
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aa aasa: | 
CHAPTER XII 
(maka!) 


ATA AA 


akakaa: aa: Seer. 
Make SERA HUI 


Agastya said— 


The sthala-divisions pertaining to Prasadisthalam are now 
told. Please tell me about the sub-sthalas under Pranalingi- 


sthalam. (1) 

ws ie 
maa sup Hh MTS TATA 
MAS TRA Tae NAN 
RAS AA | 
alamat aaa AA ü 3 N 
AAA ASYA | 
does AT Hp agi A ULAN 


Renuka said-- 


A nine-fold division of sub-sthalas is told pertaining t° 
Pranalihgisthalam, as, 1. Atmasthalam, 2. Antaratmasthalams . 
3. Paramatmasthalam, 4. Nirdehagamasthalam, 5. Nirbhava- 
gamasthalam, 6. Nastagamasthalam, 7. Adiprasadasthalam 
8. Antyaprasadasthalam, and 9, Sevyaprasadasthalam. Liste? 


to the dis tinctive features of these. (2-4) 
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[3. emere 1 — (32)] 
MAA Rasa sr mui fremd d 
NG MAA agent A: y u 


When the aspirant discards the nature of the Individual Self 
and assumes the state of supreme unity with Sliva (tattvam) by 
virtue of the teachings of the Guru, he is called as “Atman'. (5) 


The same S'ivayogin who is called “Sevya” (as described in the 
end of Chapter XI), perseveres in the path to Mukti and reaches 
this stage where he is called “Atman'. ‘Jivabhava’ is a state of 
being the Individual Soul, with its narrow attachment to body 
and senses, which obscure its real nature of being Siva in spirit. 
This narrow state is discarded, when its true nature is realised by 
the guidance of the Guru. “Atman? is that Soul, which transcends 
all the narrow attachments to body and senses. Itis eternal and 
all-pervasive, as Chandogyopanigad describes it: 


“Athaiga Atma'pahatapapma vijaro vimrtyurvi£o- 
ko'vijaghatso'pipasah satyakamah satyasankalpah”’ 


(This Atman is sinless, unaging, deathless, free from grief, devoid 
of hunger, destitute of thirst; it’s aspirations are all true and it’s 
motive is truth). The next verse describes it’s subtle nature. 


SANAA Te gaara: | 
ANA BGA TAA eH Mu uo od 


The Atman (i. e. Jivatman), which is as subtle as one-hundre- 
dth part of the tip of a hair, shines like alamp and enjoys the 
fruits of former deeds. (6) 


‘Atma’ here stands for ‘Jivatman’ (Individual Soul). The 
simile in the second line, viz., ‘Sphurati dipavat’, is intended to 
meet an objection roused by the simile given in the first line, 
namely, “Valagrasatabhagena sadrgah’. A doubt may shoot up 
as how can Jivatman of such a subtle form residing in the cavity 
of heart understand the pain or pleasure arising from the different 
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limbs simultaneously. This doubt is removed by reminding that 
Atman, though subtle, pervades over the whole body like a lamp 
kept in some part of a room illumining the whole of it. 


amang ARAMA: | 
ATATA TANANAN Uy Ul 


The realisation of the nature of Atman (Jivatman) as different 
from the body and senses and as in the form of absolute Brahman, 
is said to be the attainment of Atman (Atmaprapti). (7) 


‘Atmaprapti’ or attainment of self-realisation is the summum 
bonum of life, as it is said : 

“Atmalabhanna param vidyate” 

(There is nothing higher than self-realisation). This Atman 
is said to be ‘Akhandabrahma’. How can such an absolute entity, 
which is immeasurable reside ina measurable body? To this 
question, the next verse holds an answer. 


War aaa deer aaa: ! 
agar SA wer YT Mc N 


The Atman, which is bodiless by nature, is spiritually unatta- 
ched to the body. But due to ignorance and fruits of former 
deeds, it takes up a body to enjoy the fruits of former deeds. (8) 


Atman is one and without a second. Itis the all-peruasive 
Supreme Brahman. That is the real nature of Atman, which is 
not related to the body. Ignorance and fruits of deeds obscure 
the real nature of Atman. Thus it takes a body to enjoy and 
exhaust the fund of merits and sins resulted from one’s deeds in 
former lives (bhukti). This realisation happens to be the distinc- 
tive feature of the Atmasthalam. 


[3. emen i — (33)] 
Ja fret dad AGA: | 
TARASA LET waga S o 
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When the narrow state of Jiva dissolves by virtue of the 
teachings of the Guru, the freed soul (nirasta-Jiva) assumes un- 
doubtedly the form of the innermost Atman (Antaratman). (9) 


The nature of “Antaratman' is described in the following 
verses : 


uoe AA aaa | 
TATANAN ARA: gen 


This Jivatma, although residing in a body, is not attached to 
the body. It is called ‘Antaratman’, as it assumes the state of 
Supreme Soul (Paramatman) through self-realisation. (10) 


NGA ANAY ASA: | 
WT A Feat areata aes d 33 ou 


With the realision that its mistaken notion as of human form 
or the other is due to its association with egoism and that it is not 
its real nature, the Atman is called “Antaratman'. (11) 


Ada rege MAIRA | 
zens war ne fad walt Nadi NAAN 


The Atman, even residing in a body, but devoid of attach- 
ment, free from egoism and purged of all afflictions born from 
adjuncts (like body, etc.), ever gets the vision of Siva through 
meditative trance. (12) 


[3. sre | — (39)] 
Frye aaa AS daa i 
SITHCETTRCHEATERGTIHRTREGTRE NA 


When all the defilements of ignorance that cause transmigra- 
tion are washed away by that enlightenment, this Atman (Ayam 
comes to be called “Paramatman', as it becomes one with the 
Supreme Soul. (13) 
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“Samarasya” or 'Samarasabhava' is that spiritual kinship 
between Jivatman (Anga) and Paramatman (Linga). In other 
words, the Atman fully accomplishes the nature of Paramatman 
as described below : 


TAMA NGANGEN | 
wal faa: bens TUSI TARA NAY ui 


As He is the most effulgent of all the souls through His own 
lustre, although He resides in all beings, Siva is “Para- 
matman'. (14) 


Siva resides in the various beings as their Individual Souls. 
Yet He is above them, both in lustre and eminence. 


AN aa SUR aaa AA WAT: | 
am TAPA KARAT NAA NAKO 


Just as the sun shines with his light enveloping the "whole. 
world, so does Paramatman shine pervading the universe with his 
powers. (15) 


The universe is made up of five elements, (Paficabhutas), 
namely, Prthivi (Earth), Ap (Water), Teja (Light), Vayu (Air) and 
Akasa (Ether). These five elements are pervaded respectively by 
the five powers of S'iva as, ‘tirodhanagakti’ (obscuring power), 
‘palanagakti’ (nourishing power), 'srstisakti” (manifesting power), 


“samharasakti” (destructive power) and ‘vibhutvagakti’ (pervasive 


power), 


Raat areas gRs: | 
KARA BT STEN kaaa ANAN 


Although shining everywhere, Paramatman is different from 


the variety of the universe; He shines as a guiding light to all the 
souls. (16) 


Siva is everywhere, He is the source from which, the universe, " 
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has evolved. Yet:He is not subjected to: the different changes to 


which the universe is subjected. Being immutable, He shines as 


the light of knowledge in the souls, which.have already detatched 
from worldy life. 


[v. Pidarta | — (33)] 
eS eere kau | 
Mai Rm sat 1 qo N 


The S'ivayogin, although possessing a body, assumes a state 
of bodilessness (Nirdehagama) with the realisation that he is 
Paratman himself, egoism being removed ‘and attachment to the 
peculiar properties of the body being suspended. (17) 


Attachment to the peculiar properties of the body (deha- 
dharma) is in several forms like ‘I am fat’, ‘I am lean’, etc. The 
S'ivayogin is not attached to the characteristics of the body. He is 
Siva himself. It is the body that undergoes the different changes 
and modifications. It is the body that is affected by external 
forces like heat, cold, etc. Atmanin its true State of Siva (Para- 
Brahman) is not associated with any of these properties of the 
body. This constitutes what is known as “bodiless state’. 


TMA AI daga | 
KISI AALAGA AG: gar en ae d 


When attachment and egoism which cause the delusion of 
transmigration have slipped away and: when.the..Atman assumes 
the state of being the. Supreme Soul '(Parahanta), where 'is the: 
body and where is any attachment to it ? (18) 


anedhaki TEAL 
RAGA Aaa: FA gal 98 U 


Realising . himself -as «the : absolute, «supreme: and blissful 
"Paramaka£a' (the Supreme Ether, which is Brahman) itself, where 
can he have delusive attachment? (19)... 
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“Paramakasa' is infinite and all-pervading, it is formless and 
limitless and this formless Supreme Ether is called as the form of 
Siva, the Parabrhman, as Chandogyopanigad puts it : Akasasari- 
ram Brahma’. When the Sivayogin assumes this formless state, 
he becomes free from all attachments to the body that he possesses. 


fase Tena aa TI 
qur ABA Beara: BA NGANA I Re N 


How can attachment to the body arise in the case of that 
limitless Atman, in whom the all-encompassing consciousness that 
‘I am Siva’ has dawned ? (20) 


This is the supreme state of 'S'ivadvaita' (non-duality). To 
one who is in that state, there are no attachments to the body, 
though he continues to have it till its dissolution, which is ordi- 
narily called death. 


[w. Rra 1 — (23)] 
AREATA aaa | 
AA Paa Ratan saa 89 0 


That mental state (of the Sivayogin) which is free from agi- 
tations is called “Nirbhavagama' when other thoughts (bhavas), 
as they are not in conformity with the true nature ofthe self 
(svarüpa), are discarded. (21) 


The real state of the Sivayogin is not different from that of 
Siva. That state is ‘saccidanandasthitih’ (the state of supreme 
reality, intelligence and bliss). All other ‘bhavas’ (thoughts) are 
discarded here. Hence, this Sthala is called ‘Nirbhavagamasthala’ 
(a state transcending all thoughts). 


He ARM WAT TIAMAT: | 
were Figen aaa ffir u xA" 


The conception thatmihammBrahmanh, vesisason dual entity: 
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But that conception is decidedly absent in one who has merged into 
the Ether of supreme intelligence (i. e., Paramatman). (22) 


In the very statement, “Aham Brahmasmi’, two things, viz ; 
*Aham' and ‘Brahman’, are mentioned. Thus, the conception 
behind this statement recognises ‘Aham’ (Jivatman) and ‘Brahman’ 
(Paramatman) as two entities. When the ‘self’ is merged in the 
*Cidaka£fa'-Ether of supreme intelligence, this distinction disappears. 


aa ai Agat | 
Ala a RAIAR: 11230 


To one who has ascended the state of non-duality in the 
spotless Ether of ‘cit’, where is the association with the depravities 
of castes and creeds, where is corporality or delusion (of 
existence) ? (23) 


All the distinctions of castes or creeds are the waves of the 
ocean of Maya wafted by ignoranee. The whole world is deluded 
by *Mayasakti'. The S'ivayogin alone conquers Maya and ascends 
to the state of supreme intelligence which is Siva and merges into 
it, absorbing the bliss in it. What looks like a body is, to him, as 
good as non-existent. That is “ekabhava” (the state of non- 
duality). 


[s. reg 1 — (33)] 
NAA Web MARATANI 
NAA WAAI ATA AAA U RY M 


As the triad of the knower (Jfatr), known (Jaeya) and know- 
ledge (Jalana) is totally absent from that state of highest enlighten- 
' ment, which is free from all distinctions, the consideration of 
duality is lost and this is the “Nagtagamasthala” (the state chara- 
cterised by the absence of distinction) in the case of the S'iva- 
yogin. (24) 


“Agama” means ‘scripture’ and “knowledge” (Jana). In the 
present context, “agama” is “bhedajaana' (knowledge of distinction). 
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aana TATA | 
CRRA Sa III 


In the case of S'ivayogins whose conscience is charged with the 
impression of non-duality and who perceive introspectively their 
own innermost self, how can there be any state of being the 
knower of something other than their self ? (25) 


‘Advaitavasana’ is in the form of ‘I am the absolute’ (eka- 
bhava). In the case of an absolute being, there is no distinction 
of the knower and known, both being the same absolute “self”. 


aaa Na: | 
za Prada: arahe AA | AR OU 


‘I am not the doer, I am not the knower, I am not the body 
I am unattached to anything'-thus the Sivayogin thinks and to him 
the Atman (Samvit) manifests itself. (26) 


[v. aaa 1 — (3v)] 


ANAT Naa: | 
uana PARIS Rad: dp Av N 


Sambhu (Siva), the basis of all, is ‘Adi’ (the source); with 
His favour gained, this person, possessing a state of tranquility, 
comes to be called as ‘Adiprasadin’ (one who has attained the 
favour of Siva). (27) 


The S'ivayogin is in a state of supreme detachment, unagita- 
ted by anything concerning worldly life. This is the highest favour 
granted by Siva to him. This is the state of tranquility and of 
pure bliss. 


Rasa Ravage i 
Rana AA KANE ui 


To him (the Siyayogin) who, has attained the nature of Siva 
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through the fund of S'iva's favour (Prasada), this net-work of the 
world appears and disappears (28) 


"Jagajjala is the world in all is variety and colours. This 
presents itself before the Sivayogin. But the Slivayogin does not 
heed to its variety. He is not interested in its variety because he 
knows that all that is the manifested form of the one and only one 
Siva. As he has attained the state of S'iva himself, he is not 
attached to anything else. Hence, all this world is as good as 
non-existent to him. 


NA aaa dart a Rada 
aa adii AÈ ga: AMAN wa Na 


Without the favour of Siva, transmigration does not turn 
away. How can darkness melt away from the world without 
sun-rise. (29) 


[e kaakaa — (34)] 
SW: Ada TT qu 
TASHA ASIE l3 ii 


That (Paramatman) into whom all things are absorbed, is 
called “Antya' (final resort) by the learned; the realisation of Him 
as one's self is Prasada (the state of S'iva's favour); he who posse- 
sses it (Antyaprasada) is called *Antyaprasadin'. (30) 


“Layah” means “laya$rayah?, i. e., the receptacle of absorption. 
Being the final resort of all the created things which get absorbed 
into Him, S'iva is called “Antyah” : “Parasiva eva Antyab'. 

WHT AMT qup or aaa waa | 2 
AM quer daga Mag ANA 


Just as nothing appears to one asleep, so nothing whatever 
(other than Atman) appears to the liberated soul. (31) 
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To the liberated soul, all the things connected with worldly 
life are as good as non-existent. He remains in the supreme state 
of self-realisation, the state of Jivanmukti. To him, all things 
appear as Siva in form. l 


maanod AEIR AET: 1 
an gTa dag ETAN u iX Od 


Just as the ether is absolute (undivided) and unaltering by 
nature, so is the state of the liberated soul. (32) 


[s. aaka 1 - (34)] 


ant ge AKAN Ka Ug AA: | 
TASA MARIAT: RAAT N xi 


The Guru is worthy to be served by all; he is undoubtedly 
Siva himself: his favour is regarded as procuring supreme 
bliss. (33) 


qa: W ded Raed Je: A: 1 
aalaga «t Pasai uiv N 


The holy Guru is the supreme principle of unity (‘tat’-Bra- 
hma, “tattvam'-Brahmattvam) incarnate; and the supreme unity is 
the Guru; owing to this mystic realisation of oneness, nothing 
(other than S'iva) exists. (34) 


Guru is the power of Siva (S'akti) in form and Siva is the 
source and seat of Power (S'aktiman). Sakti and S'aktiman are 
essentially one and inseparable. The Guru knows that the world 
in it's entirity and variety is the manifestation of S'iva's Sakti. 
Thus, to him, the whole universe appears as Siva and nothing 
else. 


RB SATA ATL | 
sms ST dli GET, yanii | 


mres may, 
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Where else lies the source of attachment to him who experi- 
ences the supreme bliss, which is beyond measure, which lies in his 
own self and which is indescribable through speech and in concei- 
vable through mind ? (35) 


gina oer aft: aaa | 
Maga ga Padinan: d 3€ 


Mukti is the supreme contentment characterised by reality, 
intelligence and bliss: of what avail are the other means of enjoy- 
ment to one who is ever contented ? (36) 


Mukti marks the termination of all desires and aspirations 
that go with worldly life. This is the supreme state of content- 
ment, the real fulfilment, the coveted goal. The Guru, the “Sevya- 
prasadin', is one who has attained this state. 


gfe ott fratrem ua Raad farei: 
daa anagara aasang: | 


Here ends Chapter XIlin “Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious Slivayogi S'ivacarya. 


—— 
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CHAPTER XIII 
(aaa!) 


ATA IA 
mana: dala: HAAN! 
GUT YING d DIYAN NAN 


Agastya said-- 

Your Holiness has told the sub-sthalas under Pranalii zisthalaj 
may you kindly tell ine about the sthala-division under 
S'arapasthala. (1) 


twm saa 
amer esas AI 
Sya ANA adat cera: AT MRA Z U 
dadah qd Agat aa: | 
TAMAH aa kaha TA: N 3 N 
aaa aa aaa qd: | 
Remata ara kaaa da: ix di 
ASAT Na PRATT ARAL | 
NANANA TAMA NAA | 
Sei A sae TITAH 4 dI 


Renuka said — 

Listen, O Sage ! I shall tell you about the twelve-fold division 
of the S'arapasthala, namely, 1. Dikgapadodakasthalam, 2. Sikga- 
padodakasthalam, 3. Jšānapādodakasthalam, 4. Kriyanigpatti” 
sthalam, — S.-Bhayanispatisthalasauecioó v dapanispattisthalam, 
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7. Pingakasasthalam, 8..Bindvakasasthalam, 9. Mahakaga- 
sthalam, 10 Kriyaprakaganasthalam, 11. Bhavaprakagana- 


sthalam, and. 12. J&anapraka£anasthalam. Now I shall describe 
their features separately in due order. (2-5) 


[3. ineen | - (3 :)] 
dansa ur Teer: | 
Tea aT SL u Xo 


That enlightenment of the Guru (Preceptor) and the S'igya 
(Disciple) with the notion of duality between them irradicated by 
their spiritual initiation, consists of the communion of their in- 
dividual bliss. With that enlightenment, the Sivayogin (Sevya- 
prasadin) acquires Dikgapadodaka (the enlightenment of supreme 
bliss tbrough spiritual initiation). (6) 


We have seen that the word ‘Padodaka’ has been used to 
denote “the holy water from the feet of the Guru, the Linga or the 
Jahgama'. Here, in a higher plane, that word is given a special 
significance. It means ‘the enlightenment (Jaana-udaka) of 
‘supreme bliss (Paramananda-Pada)’, as explained below :— 


TANG Ga aa Ada: | 
NA Maa aag dari 


The pure supreme bliss is meant by the word “Pada” and 
‘enlightenment, by the word ‘Udaka’; the communion of the two 
is achieved by the spiritual initiation. (7) 


As the Upanigadic statement, viz., ‘Vijfianamanandam 
Brahma’ (the supreme bliss of the nature of enlightenment is 
Brahman), goes, the ‘communion of Paramananda and Jaana 
constitutes the state of Para-S'iva-Brahman. This communion is 
brought about by the spiritual initiation performed by the holy 
Guru and received by the worthy.S'igya. At this stage, the appa- 
rent distinction between the Guru and the Sligya dissolves and 


‘both share a common experience of “Sivananda'. As they are 
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spiritually in communion with Siva, they are in communion with 
cach other, rejoicing in a common state of bliss and enlighten- 
ment. This “Sigya, who is called *Antyaprasadin', becomes 
*Diksapadodakavan', when he reaches this state of supreme com- 
munion with the Guru, who is Siva incarnate. 


NYANA AARAA | 
amag weet a an ahi uc u 


The great Yogin, whose self is illumined by the realisation of 
the form of Siva (Para), acquiring the experience of supreme 
bliss, does not find any distinction anywhere. (8) 

Li 


All conception of distinction ceases to exist in the conscious- 
ness of the S'ivayogin, as he linds everything as charged with the 
spirit of Siva, which he realises in himself and-in everything. 


B. Ragay | - (1«)] 
Rear ga za RTT d 
quta & feme wu <u 


The spiritual instruction (of the Guru) inspires the S'ivayogin 
whose enlightenment consists in the spiritual communion between 
the Guru and the S'igya (himself). The interfusion of those two 
(Siksa and Jana) is called 'S'ikgapadodaka' (the realisation of 
supreme bliss through spiritual instruction). (9) 


“Siksa” or instruction which the Guru imparts to the Sisya is 
of an esoteric nature. As the Sigya is spiritually well advanced, 
the Guru instructs him, in the symbolic language of mysticism, 
the fundamental unity that binds all the souls with a thread of 
spirituality. All considerations of. duality exist in the profane 
state. But, ina spiritual state, the supreme non-duality enve- 
loped by supreme bliss, alone exists. An enlightened Sisya finds 
everything in his own self identical in spirit. 


SITE BY KAMA | 
RARA RAR 3 Tana: * 
CC-0. "Taki arse Col ection, "LAG. 
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The wise apprehend, on the night of Mukti, the moonlight 
of supreme bliss emerging from the moon of right knowledge in 
the supreme ether (of one’s own Self). (10) 


‘Para Mukti’ or the highest emancipation is like a gloomy 
night to all profane people. But, to the enlightened S'ivayogins, 
it is lit with the moonlight of bliss. “Paramakaga” is the *hrdaya- 
kasa” of the Yogins which is identical with the supreme reality 
(sat), i.e., Siva. They apprehend Siva in themselves. Their 
state trascends all time and clime and all mundane joy and sorrow 
and overflows with spiritual bliss. 


[3. Maia 1 - (38)] 


ATMA aa | 
TAMA Pree Mae Ag; Na 


That blissful enlightenment of the treasure of spiritual unity 
(with S'iva, the Cosmic Soul) is said to be Jaanaguru (knowledge 
as Guru). The state of communion (samarasya) between Jana 
and Ananda, in the case of the Sivayogin (S'igya), is called as 
"Jt&napadodakasthalam' (the accomplishment of supreme bliss 
through the realisation of Cosmic unity). (11) 


The heart of the Sivayogin is illumined by the light of self- 
knowledge. This is always coupled with the abundance of bliss. 


KAMUA NAK: Us: | 
KATI BR AAT: 4 33 1 


The spotless moon of self-realisation, which is free from the 
Rahu of ignorance and which is filled with the brightest lustre of 
supreme bliss, shines on the heart-ether of the S'ivayogins. (12) 


Rahu is the name of a demon who is said to devour the moon 
and cause lunar eclipse. Here ignorance eclipses self-knowledge, 
as Rahu causes lunar eclipse. In the hearts of the Sivayogins, 
however, self-knowledge, which is here called the moon, reigns 
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supreme and brings supreme bliss uneclipsed by any kind of igno- 
rance. The realisation of Siva in themselves, which constitutes 
self-knowledge, takes the ` S'ivayogins beyond the reach of 
worldliness. 


frena fart fas Kas | 
Aada vat mp Mala NAN 


Whence can there beany mistaken notion of the variety of 
the world to those persons whose minds have been absorbed irito 
the taintless supreme lustre (of enlightenment), which is character- 
ised by eternal bliss and which is nothing but self-nature. (13) 


The delusion of variety and darkness of ignorance put pro- 
fane people in utter gloom. But the S'ivayogins have the illumi- 
nation of self-knowledge in themselves. 


[v. frasa | - (ve)] 
KAM a aaa SUBIT | 
vel aka aaa NAY Uu 


All actions, in the case of the S'ivayogin, are seemingly appa- 
rent like the form of a serpent in a rope. This person is called 
“Kriyanigpattivan” (one whose Kriya is terminated). (14) 


The termination of “Kriya? means the termination of the fruits 
of all deeds (karmaphala). Whatever he does, the Sl'ivayogin is 
not associated with its fruit. The fruits of all actions are burnt 
by the fire of ‘Jāna’, as Lord Krisna says to Arjuna : “Jganaghih 
sarvakarmapi bhasmasatkurute’ (the fire of spiritual knowledge 
burns away the fruits of all deeds). The actions of the Sivayogin 
are rightly compared to “burnt seeds’, which cannot germinate. 
These actions are not associated with any fruit. 


FAT f& Saeed aa CUN | 
Aba aaa fi ax fa RaT: T q* M 
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What fruits are associated with the deeds, even when they are 
done, in the case of the enlightened persons who are free from 


' egoism ? What effect can there be on the moon of the deforma- 


tions found in its image (in a soiled mirror) ? (15) 


TAA NATAN AART | 
SIT ECT AA RIAA: | 36 uU 


` Just as the misapprebension of the movement of the moon is 


' there due to its association:with the (moving) clouds, so are the 
: actions super-imposed on the soul due toits association with the 


body. (16) 
Wegen a ieena ser | 
AA RT aa ag Peas av ut 


There is no cessation of “Karma” (actvity) while one is 
walking, Standing or sleeping. Activity is the characteristic of all 


‘ beings. But in the case of enlightened persons, it is not associa- 


ted with any fruit, (17) 


[w. aaa 1 — (v3)] 
WT as KAG aR: | 
za TATANAN I qe Ul 


As all mental conceptions, even when they seem to be mani- 
fest in him, are only wrongly imagined in the S'ivayogin like silver 
ina conch-shell, he is “Bhavanigpattiman" (one in whom all conce- 
ptions cease to exist). (18) 


After reaching the state of Mukti, the S'ivayogin does not 
have any conception other than the one of being himself Siva. 
This is the ‘sthirabhava’ (firm and unalterable state), as Kirapa- 
gama puts it : 

“Sthirabhavo hi bhavasya bhavanispattirucyate” 


(The firm state of one's self being Siva is said to be *bhava- 


" nigpatti"). 
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aaa aha aaa: eum: | 
aut ad gala WA demam NAG 


Those who are on the path of pure knowledge (Jiranayogins), ` 


are not associated with any mental conception. Yet, they should 
have the conception of Siva, who is the saviour from transmi- 
gration. (19) 


Ordinary conceptions melt away when self-realisation dawns. 
The S'ivayogin's ‘bhava’ stands in Siva as the saviour and redee- 
mer of souls. It has been considered that S'ivayogin himself is 


Siva, as he has achieved an inseparable unity with Siva. What: 


is the significance of this conception of duality (bheda) that S'iva is 
the Saviour? As this ‘bhava’ does not contradict the state of self- 
realisation-realising S'iva in one's self-this *bhava' is cherished by 
the S'ivayogin till the *Jianasunya-sthala', where he stands absolu- 
tely as S'iva Himself. 


Ast Ra aa Waa wg saat 1 
PRATAMA NATA Barada i ze od 


The Yogin (Samyami), whose conception of self is united with 
Siva through enlightenment, remains in the state of Siva, being 
amazed with his own self- realisation. (20) 


[&. AA 1 — (vx)] 
NAG ais AAA: | 
ANIM HANGA Ad Uu -3 d 


As the knowledge of the day-to-day affairs does not usually 
come under his perview, this Sivayogin (asau) is called “Jaana- 
nigpanna' (one in whom the knowledge of worldly affairs has dis- 
appeared), with that knowledge melted away like a dream. (21) 


The S'ivayogin finds his self as Siva. This is the highest 
nae After attaining this state of self-realisation (Atmajrana), 
there is nothi i i < 

ne NO PG kaag Ka The know 
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ledge of the day-to-day affairs appears to him like an experience 
of a by-gone dream. Things that appear in a dream disappear as 
soon as the dream comes to an end. The Sivayogin wakens into 


the dawn of self-knowledge and the dream of worldly experiences 
melts away. 


GANA AN AA wg Gia | 
TAM AA AA Bt RÈ N R3 u 


Just as the experience of the dream melts away along with its 
objects, so does the knowledge of the world disappear when self- 
realisation dawns in the Sivayogin. (22) 


‘Jaana’ ıs here the knowledge of things in an awakened state 
and “Jifeya' is the world with all its variety. Both melt away in 
the heart of the S'ivayogin. 


TRG HA kali | 
WA AI ga Greg mur ll 33 u 


What else is to be known by the Sivayogin whose mind is 
melted into S'iva, who is absolute, who is the supreme bliss itself 
and who is of the form of supreme ether ? 


, 


[v. Amen 1 — (v3)] 
IT AEA MANAIA got saga 
adda at osaa fe: NY u 


Like the ether in the body, so the soul in the body is absolute. 
This discrimination is what is known as "Pindakasasthala" (the 
stage in which there is an awareness of the absolute nature of 
self). (24) 


“Akasa” or ether stands for “space': it is infinite and all-perva- 
sive. Yet it resides in the body. Thus, “Atman? is one and all- 
pervasive; still, it resides in a body. The absolute nature of the 
soul is not lost by its residing in the body. When the narrowness 
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of its resting place (i. e., body) is forgotten, the soul appears asa 
part of the infinite and all-pervasive Cosmic Soul. “Space” resides 
in the narrow abodes like a body, a pot, cic. yet, it is everywhere, 
if we forget its narrow resorts. 


PATA: TATA: ASI | 
an aaa amat uut IETA d 3M M 


Just as ether resting in a pot is absolute by nature, so does 
Atman residing in body appears as absolute in itself. (25) 


ahad wart MAE i 
aag aa festa: w GA NAN 


He who contemplates on Siva as residing in his self, as the 
supreme ether and as one characterised by non-duality, is called 
as “Pindakasa'. (26) 


The Sivayogin is called ‘Pindakaga’ here, as he finds his self 
as Siva and does not differentiate himself from Siva. His self 
transcends the narrow limits of the body and becomes one with 
Cosmic Self. The body of the Sivayogin . is called as a temple of 
God S'iva, who is his own “self”. . 


fama urn xm sre i 
qaaa gai ANGALI ZI 


The body of the Sivayogin is said to be the veritable temple 
of God Siva which is built of thirty-six *tattvas" (Paragivatattva to 
Prthvitattva) and with the heart (sumana) as the lotus throne 
in it. (27) 


[¢. aag 1 — (xx)] 
ITA Pagagan kua: | 
aaa farses fag: u aed 


Just as the all-pervasive ether spreading over all beings is tO 
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be known as such, so is “Atman? to be known-thus, as a means of 
comparision, this “ Bindvakagasthala” is understood by the 
wise. (28) 


The all-pervasive and formless ether is known to have a resort 
and a form in pot, etc. in the same way, Atman, which is all- 
pervasive and formless, is sought in a body and is given a form. 
Though all-pervasive, ether appears as small (bindu) in a pot; 
similarly, “Atman? is all-pervasive, yet, appears tiny residing in 
the heart of the being. This is hinted by the Upanigadic philo- 
sophers who call “Atman” as “ahgusthamatrah Purugah” (Puruga 
of the measure of a thumb). Kathopanigad describes what the 
Viragaiva philosophers call as “Bindvakagasthala” in the following 
terms : 


Vayuryathaiko bhuvanam pravisto 

rupam rupam pratiripo babhava, 
Ekastatha sarvabhitantaratma 

rupam rupam pratiripam bahugca”. 


(Just as one wind enveloping the world appears as many residing 
in many forms, so is Atman, one and only one, residing as the 
inner self of all, appears as many resting in many forms). The 
same metaphor is taken and amplified in the next verse. 


KA sperm wiser fü: oq 
THAT ATH: MAA: TT D RS I 


Although the wind is one and all-pervasive, yet, it resides in 
all beings. Similarly, Atman, which is all-pervasive, resides itself 
in all the beings. (29) 

[s Würmer | — (v'«)] 
Rosme peri «p Ret daga: | 
ew: TAMA daet Pag: 3e l 


Just as the ether (encompassing the universe) is not different 
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from the ether residing in a body, so is ‘Paramatman’ not distinct 
from “Atman?” (Individual Soul residing in a body). This is 
“Mahakagasthalam” (the state of Supreme Ether, Siva). (30) 


This ‘Mahakaga’ is described as the *Mahalinga by the Vīra- 
$aiva mystics. 


ANAA ATAATA TENRA, | 
wager Tae AAF N I N 
meii BHT UA | 
AA SARJAT NAR uU 
aa qup A RARS | 
Kaagad ina a RAR: u iid 


The wise consider this Linga as one which cannot be pointed 
out, which cannot be compared with any thing, which cannot be 
apprehended by speech and mind, which witnesses everything, 
which is reality and bliss, which is supreme intelligence, which 
transcends Time, which is beyond all arts, which is not subjected 
to any order of modifications, which is evident through self-reali- 
sation, which is the prime source of all luminaries, which is called 
Siva, the Supreme, the Brahman and which isin the form of 
Supreme Ether. The universe cannot exist without it. (31-33) 


This is the all-comprehensive nature of the “Mahalinga', as 
conceived by the Viragaiva mystics. 


[ao. aag 1 — (x&)] 
Rada ia Maa à 
AA AA aaa t 3v u 
The S'ivayogin is called ‘Kriyaprakagavan’, as he contempla- 


tes on Siva, who is absolute and who is the ether of intelligence 
(cit) in form, as being his own “self”. (34) 


‘Kriya is “anusandhanakriya” or the ‘act of contemplation’: 
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The S'ivayogin contemplates on his own “self” as Siva. In 
him, S'iva reveals Himself as his “self”, “Anusandhana' means 
‘communion’, ‘unity’, also. The fundamental and spiritual unity 
between his Soul and Siva reveals itself to the inner vision of the 
Sivayogin. This revelation is called “Kriyaprakaga and the 
S'ivayogin is called ‘Kriyaprakagavan’, i.e., ‘one in whom Siva 
reveals Himself as bis own self”. The Sivayogin himself is the 
living example of that “Siva-Jiva-anusandhana? (Siva-Jiva-unity). 
Contemplation on S'iva to a S'ivayogin is contemplation on his 
own “self”, This ‘Atmanusandhana’ is described in the subse- 
quent verses. 


Penafian aneh: | 
Rae Rula sitaw TEL WT 


The state or ‘being’ of S'iva (Sivayogin), who is absolute and 
who is like the spotless ether of intelligence and bliss, is in the 
form of spiritual Power (caitanya). (35) 


“Sivasya', here, means ‘Slivayoginah’, or ‘of the S'ivayogin', 
Atman is all-powerful, i. e., it is made up of spiritual power (‘Cai- 
tanyamaya’). “Vrtti” of the S'ivayogin, i. e., his “being” is indica- 
ted by the self-realisation in the form of “asmi”, “I exist”, i. e., 
"I exist in the form of Siva, I am “akhanga” (absolute), I am 
“sat” (reality), I am ‘cit? (intelligence) and I am 'ananda' (bliss)”. 
This is “Atmanusandhanakriya', “contemplation on one's own self 
as Siva”, 


TT: We a ada: gy: | 
MARA SM area suben a 3S U 


Siva is omniscient, omnipotent and all-pervasive. Contemp- 
lating on his “self” as absorbed into Siva (tat), the S'ivayogin 
rejoices in the state of S/iva, (36) 


[33. were | -(v9)] 
TA AT eat sp kaa aaah | 
WASNT: Wd TAKATAK pedi 
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Just as waves, foam, etc., do not exist distinct from each 
other in the ocean, so the conceptions of mind and intellect do 
not exist separately in the ‘Atman’. Thatis ‘Bhavaprakaga. (37) 


All ‘bhavas’ melt into one supreme conception of unity and 
universal entity, which is ‘Siva-Jivaikya’. This revelation is 
‘Bhavaprakaga’, the manifestation of the supreme conception of 
unity. 


fra wa amad Ka an | 
NAT RA AM ANA NAA Ul Re d 


The Great Sivayogin is untouched by the defects of conce- 
ptions, as he contemplates that S'iva is the whole universe and 
that his own “self” is S'iva. (38) 


Rama Rat rd Aga HERAT: | 
Yaan agaa: wp aaa: ag d 3$ Ul 


Whatever conceptions that arise in the hearts of the Great 
Yogins, who have achieved total detachment and in whom the 


form of Siva is firmly rooted, all those are charged with the nature 
of Siva. (39) 


Whatever that the Yogins think and do, are but the mani- 
festations of their “Siva'-filled nature and nothing else. The whole 


universe is but one entity encompassed by the singular power of 
Siva. 


[az. aag | — (v«)] 
Tin MA SANATTA | 
WAI Anesth MIKIA Il Yo di 


The justification of that knowledge .of non-duality—Jivesara- 
samarasya') through the application of the Indicated Sense 
(Laksana) when the Primary Sense (Mukyartha-Abhidha) is 12” 
compatible, is said to be *Jranapraka£ana' (manifestation of kno- 
wledge). (40) 


CC-0. Jangamwadi Math Collection, Varanasi. 


Digitized By Siddhanta eGangotri Gyaan Kosha 


at aa 151 


*Mukhyartha' is the “Primary Sense’ of a word. ]t is the 
meaning of a word employed by the “Sanketa' (convention) that 
*such and such a word should have Such and such a meaning’, 
When that meaning of a word is incompatible, a secondary mea- 
ning is to be taken through the application of the Power of Indi- 
cation (Lakganavyapara) to that word. Here, in the case of 
“Jiva-ISvara-advaita”, the Primary Sense of ‘Jiva’ is the “Individual 
Soul’, an animating spirit in a body, endowed with limited know- 
ledge and limited capacity; and that of “Igvara is the ‘Supreme 
Soul’, which is formleas and which has unlimited knowledge and 
unlimited capacity. ‘Jiva’ is primarily understood as the “being” 
associated with the adjuncts like the body (dehadyupadhayah), 
which are created (Karya) and hence, perishable. “Igvara”, on the 
other hand, is primarily known as the ‘deity’ associated with the 
adjuncts, which are the causes of universal creation (Karana). 
Thus ‘Jiva’ is one associated with *Karyopadhi' and “[gvara” is one 
associated with “Karanopadhi. These Primary senses of “Jiva? 
and 'I$vara' are incompatible in the word "Jive$varaikya'. Hence, 
through Laksana, one has to apprehend that ‘Jiva’ and *I$vara" 
have the common ‘Caitanya’ (spirit) and hence there is non-duality 
between them. Just as ‘space’ (akasa) residing ina pot (ghata) 
has a limited extent and is called “Ghatakasa', so the spirit (cai- 
tanya), residing in a body, has a narrow abode and is called 
"ivatman'. Just as the “Ghatakaga” is a portion of that unlimited 
and all pervasive ‘Mahakaga’ (Space), so is the *Caitanya' in the 
Jivatman is an offshoot of that “Supreme Caitanya', which is 
"I$vara' (Paramatman). The justification of this unity of ‘Jiva’ 
and 'I$vara' constitutes the knowledge of the S'ivayogin. He is 
*Jaanaprakasaka', one in whom the knowledge of ‘Jivegvaradvaita’ 
is manifest. He stands as “One and Undivided Caitanya' (“Akha- 
nda-Caitaya'), because he transcends the adjuncts like *body', etc., 
which produce ‘bhedajfiana’. 


TAAT as: ASA qupd 
TRATAG Sel MAT WIS: b Y3 I 


An apprehension of distinction of the objects (as “Anga’ and 
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“Anga') is said to be “Jana” (knowledge) by the sages. But, how 
can there be such a knowledge in the absolute Supreme Soul ? (41) 
dam aga PANTRANG | 
wi dad wie det YA ATT IR 
When the ‘Brahmajfiana’ (Siivajivaikyajfiana), devoid of all 
adjuncts, is born, everything manifests itself in its spiritual form 
(Caitanyamaya). Nothing else is seen. (42) 


aft oft Prana Tha ea 
Kada kawi Asan: | 


Here ends Chapter XIII in “Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagsikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


— j 
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(Sem 1) 


CORTE Sh: MURTAT: i 
MSA UE d U q 1 
Agastya said— 


The sub-sthalas under S'arapasthalam are now told. Please 
explain to me, O Lord of S'iva's disciples, the sub-sthalas in the 
Aikyasthalam. 


Ui AA u 
RAA a IRRE l R 1 
ANEA qd: NG USAT | 
SORTS THAT TTT AA: NA 
ATA T MTT aa: | 
Agat KAO quu AT MGA FATAL DY ON 


Renuka said— 


Nine sub-sthalas are told under this Aikyasthalam. They are: 
1. Svikrtaprasadaikyasthalam, 2. Sigtodanasthalam, 3. Cara- 
caralayasthalam, 4. Bhandasthalam, 5. Bhajanasthalam, 
6. Angalepasthalam, 7. Svaparajfiasthalam, 8, Bhavabhava- 
vinafasthalam, and 9. Jfianaganyasthalam. I shall now tell 
their distinctive features in due order. Listen, O Sage. (2-4) 
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[3- aaa | — (¥8)] 
gend? zama ga aka RITAR t 
AE Wer wer da NATN KI 


In the Soul made up of “cit” (supreme intelligence), there. is 
neither the Primary Sense nor the Indicated Sense, owing to its 
absolute freedom, the Soul (S'iyayogin) enjoys the blisses of 
“Prasada (the profoundest grace in the form of self-realisa- 
tion). (5) 


*Mukyartha' (Primary Sense) is tlie sense of duality between 
Jiva and Siva. This is denied in the'super-consciousness of the 
S'ivayogin, who is called ‘cicatman’ here. “Lakganartha” is the 
sense of non-duality between Jiva and Siva, both being identical 
“in spirit (caitanya). This sense, too, is out of place, because this 
‘cidatman’ is beyond any sense, beyond description and beyond 
ordinary apprehension. It is neither called Jiva, nor Siva; it is 
the attributeless “Atman”. The S'ivayogin is called ‘cidatman’, as 
he stands as that attributeless ‘Atman’, with all his individual 
characteristics merged into one effulgent and blissful spirit of 
intelligence (‘cit’). This knowledge of the ‘self’ is the “Prasada”. 
The Sivayogin is called *Svikrtaprasadin', as he enjoys this bliss- 
ful state of “Atman'. 


Rema RA ad aag | 
NG dad Agad ages ag NAN 


The movable and the immovable existence, Which rests in 
Siva, the Supreme Soul of intelligence (cit), appears as Siva 1m 
form, like wood, etc., Thrown into fire. (6) 


A log of wood thrown into fire assumes the form of fire. 
Siva is the receptacle of all existence. Rested in Him, it assumes 
His holy form. The S'ivayogin is in this state of super-intelligence 
wherein the whole (universe is spiritually one with his ‘self’. 
Nothing falls outside the arena of his ‘self’. | . 
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AGA Feet aa 
Fast Ries cred aaa ah a fer uo a 


When the “Linga” of light in the form of supreme intelligence 
is incessantly shining inside (i. e., in the “hrdayakaga'), the Yogin 
witnesses the dissolution of all *Tattvas? (Principles) and remains 
unattached to him. (/) 


The thirty-six ‘Tattvas’ from Sivatattva to ‘Prthivitattva’ 
which originally evolved from "Parasiva-Brahman' turn back and 
merge into ‘Paragiva’, This is “Laya” (the process of absorption). 
*Atman' alone remains and nothing else. 


[2. MAA 1 - (wo) 
TAIT ST ai mur Waters: | 
saa wa üben Wu TRAI U < tt 


That “Maya' (evolved existence), which appears to all, is in the 
form of food (odana); it merges into the ‘Linga’ of ‘cit’ (intelli- 
gence); this is called “Sista” (remnant) to the Sivayogin. (8) 

The ‘Tattva’ from ‘Kala’ to "Prthiw are the different mani- 
festations of ‘Maya’. These appear as objects of pleasure 
(‘sukha’), pain (‘duhkha’) or delusion (‘moha’) for all beings. This 
“Maya” is the food of ‘Cillinga’ (S'iva) and so, of the Slivayogin. 
Nothing else, except ‘Maya’ in her original form before creation, 
remains. Now, how can “Maya” remain to the S'ivayogin, who 
stands as the transcendental ‘Atman’ ? 


HAST UM NAAT: | 
Maa ka an tere nsu 


To the liberated soul (S'ivayogin), who is enlightened, who is 
in the form of absolute *Parabrahman' characterised by reality, 
intelligence and bliss, ‘Maya’ acts as a slave. (9) 


The S'ivayogin does not respond to the demands of “Maya', 
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but ‘Maya’ herself responds to the demands of the S'ivayogin. If 
all the beings caught in the cycle of transmigration, are the slaves 
of “Maya', “Maya” herself is a slave to the S'ivayogin. 


staat fre Rawat TAAT | 
gaam AM Ah aba Baan: aa ou) N 


Being dedicated to the use of the S'ivayogin who is merged 
into the ‘Linga’ of light in the form of supreme intelligence, all 


the objects like “gandha” (odour), etc., vanish by themselves at their 
destined times. (10) 


R- aaa 1 (49)] 
Retest g PAT ACTA TT | 
Rea a aaah acacia: 99 N 


When the universe consisting of movable and immovable 
objects (caracara) becomes absorbed into the ‘Linga’, the Yogin, 
who is free from bodily characteristics, comes to be called as 
‘Caracaravinagaka’ (one who causes the universe to disappear). (11) 


‘Caracaravinaga’ is the destruction of the "Maya'-created 
variety of names and forms that make up the universe. To the 
Sivayogin, all these do not appear in their forms vested with 
“Maya', but in an undivided form of “Linga'. Thus he causes the 
universe to shake off its “Maya'-filled form, in his highest state of 
his self being Siva. 


makaaasa | 
SAMA SAY PTTL NAAN 


All the conventions of worldly existence are rooted in prime- 
val ignorance. When that is destroyed by self-realisation, how 
can such a universe appear to the Sivayogin ? (12) 


Conventions like “This is of this form; and this its name’, dis- 


appear, in this state of self-realisation, to the Sivayogin. 
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TA ana aaa | 
agia cet s yet karga aaa 


Attaining the state beyond “turya”, which is beyond the range 


of speech and mind, the Yogin does not turn to the universe. (13) 


*Turya' is the fourth state beyond the three states of ‘jagrat’ 
(waking), ‘svapna’ (sleeping) and ‘sugupti’ (sub-consciousness). It 
is a state of perfect tranquility. The state of the S'ivayogin has 
been described as “turyatita” (beyond the fourth state). It is only 
realised by the Yogins. 


[v. Eee | - (43) 
Tavs wearer yA | 
UA Rat Tatang | qv N 


That state of discrimination (Vimargah) of the Sivayogin, 
which is the basis of creation, protection and absorption of 
hundreds of crores of worlds, is said to be “Bhandasthalam’ (rea- 
lisation of the *basis"). (14) 


The basic discriminative power (Vimar$a-S'akti) inherent in 
Siva displays the various aspects of S'iva's nature, as the creator, 
protector and annihilator of the universe. *Vimar$sasakti* assumes 
many forms and becomes the basic substance (Prakrti) of the 
universe. The S'ivayogin, being S'iva Himself, possesses the same 
“discriminative power’ as incorporated in his own “self” and 
contemplates on it as the basis of the universe. To the S'ivayogin 
alone this “Vimarga” reveals itself as ‘S'abdabrahma’ (Sphota-ideal 
form of the word). ‘Vimarga’ is described in the next verse. 


Rater aaa | 
ala wat aay dagat wu 3n 


The Supreme Power called “Vimarsa' is the revealer of the 
universe. She is the witness of all the beings, appearing in many 
forms (to the Yogins) in their state of self-illumination. (15) 
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*Vimar£a-S'akti' in Siva manifests the universe in all its vari- 
ous forms and colours. She is the witness of the activities of all 
beings, of all the ‘tattvas’ that go to make thc universe as i exists. 
She appears in many forms to the Yogins, as ‘Parāsakti’, “Vidya', 
etc. She assumes the many forms of objects of pleasure and 
enjoyment, and in short, every form that the thirty-six ‘tattvas’ 
assume. ‘Samindha’ is ‘the path of light, which is called as 
“Juddhadhva', ‘the pure path’, i. e., the state of ‘self-illumination’, 
the state of Siva. 


UE | 
aka: ada: wu wae AFR OU IS M 


The S'ivayogin, who is endowed with supreme discrimination 
(vimar£a) inspired by the conception of his * self? being S'iva (Para- 
aham), is the omniscient, all-pervasive, all-witnessing and omni- 
potent Mahegvara (The Great Lord-S'iva). 


Being inspired by ‘Parahambhava’ (‘I am Siva'), the S'iva- 
yogin assumes all the powers of Siva. He knows the basis of the 
universe, which is called ‘Bhanda’ (Basis). 


Da. weden 1 = (43) 
ARAMA KEKI | 
Badi waa aa dz sese Has 


That state in which the discriminative power as the source of 
sreation, protection and absorption of all the worlds reveals itself, 
s said to be ‘Bhajana’ (receptacle) in the case of the Sivayogin. (17) 


‘Vimaga’ is called as the ‘Parabindu’ (the seed of Siva in the 
‘reation of the universe). To the S'ivayogin, it reveals itself as 
Bhajana’ receptacle of the universe. 


Mata aina | 
aaa ama zer aes Prasat uae u 
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The Supreme Power called “Vimarga” (discrimination) is the 
revealer of the variety of the Universe, 


That (Sakti) in which the 
nature of “Brahman? is rooted, is said to be the ‘receptacle’ of the 
universe. (18) 


Heat Kat wer Raga Rada | 
TA Te AY Paar Raman NAKA 


Attaining the Supreme state of ‘Aham’ which is constituted by 
“Siva? and * 'akti”, the Yogin, who is in the form of S'iva, shines 
as the soul of all. (19) 


In the word ‘Aham’, “A? stands for ‘Siva’ and ‘Ham’ stands 
for 'S'akti' (as the Lord says 'Aksarapamakarosmi' and as the 


Agamic statement “Hakarah gaktih’ goes). The S'ivayogin reaches 
this state of ‘Ahanta’. 


R. amèr - (wv)] 
femrerqqiew Pema Aga | 
KA Ti AA ASÈ elegy | ne q 


He (the S'ivayogin), whose form is known to be not subjected 
to any space and time, to be made up of supreme intelligence and 
bliss (cit? - ‘ananda’) and to be magnanimous, is here called as 


“Angalepah’ (one whose body is not touched by any defilements 
of Karma). (20) 


“Angalepa” is “Anga-alepa’; his form is not attached to any 
fruits of deeds. This stage is marked by the total dissolution of 
the fruits of Karma (Karmanivrtti). 


TATARAN sag aerate 1 
Wa Aa dentdur aa d a3 u 


The enlightened Yogin in the form of spirit (Samvit), although 
being the soul of all, is not smeared with the defilements of existe- 
nce, like the sky with smoke, etc. (21) 
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[v. ana! - (44)] 
aa Roper AANA | 
Rea kag maa SA KAT AT RU 


When he has completely merged into the splendour of non- 
duality in Brahman (Siva) who is without a second and who is of 
the form of supreme intelligence (cit), can the Sivayogin know of 
his “self” or of the other “self” ? (22) 


The question here has an affirmative force that the S'ivayogin 
does not distinguish between his “self” (Svah) and the other 
“self? (Parah-S'iva). Thushe is ‘Sva-para-ajfia’ (unaware of his 
“self” and the other “self'). He is unaware of both the inner 
and outer activities of his body, as Brhadaranyakopanigad puts it: 

“Yatha priyaya samparigvakto na bhahyam kificuna 
vedanantaram, ekamevayam purus h prajfisnatmana 
samparigvakto na bahyam kificana vedanantaram.” 
(Just as one, who is embraced by his beloved, is not aware of any- 
thing else, so this one and only one ‘Puruga’, embraced by the 
enlightened *Atman', is unaware of any thing else). 


IASA RAA Ste quema, | 
TATA TA fg: «3 
This sthala is said to be that of “S'vaparajrta', the Sivayogin, 


as he is not aware of his “self or of the other ‘self’, he being 


merged into one mass of lustre which is infinite in space and 
time. (23) 


le. damag | - (43) 
AA ad faerat | 
UA aa MAE FA: AY Ul 
To the accomplished S'ivayogin who has become one with the 
Ether of Intelligence (Siva) which is bereft of the notion of *You- 


ness’ and ‘I-ness’ and which is like a void, whence can there be 
any consideration of existence or non-existence ? (24) 
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aami RA adt a IA 
RAR ak TATATAK l A, U 


As the things that exist or those that does not exist, which 
are known (to mundane people), are not known in one who has 
merged into “Linga', this state (of the Sivayogin) is called as 
*Bhavabhavalayasthalam'. (25) 


= 


[s. amaaa | (uo) 
KUMA 1 
Rt Ah TARA Ui fag: u agU 


nara 


That knowledge consisting of discrimination between “bhaya' 5 
and 'abhava' connected with one's own “self” or with the other, 
is totallay absent in *Brahma-state'. Hence, this state is called 3 
*Jaanasunyasthalam' (the state which is void of distinctive know- 1 
ledge). (26) 


No consideration of duality creeps in at this last and final 

stage, which is marked by a total ‘Void’ (S'anyatva), which is in- 
describable and beyond ordinary apprehension. “Sunya”, here, is : 
not to be mistaken for ‘nihilism’ in the manner of “S'inyavadins'. 
It is a state, a Sthala, but not a ‘non-entity’. As it is indescri- 
bable, the word ‘Void’ (S'ünya) is used asa comparison. Here, 
the knowledge of any sort of distinction is totally absent. This 
state of the S'ivayogin is made clear through some similes in the 
next verse. 


we sama WA agt iE meu | 
qx zal daa Ranta a ead d RY 


As water mixed with water, as fire merged into fire, so the 
3 *Atman' merged into Brahman does not appear as distinct. (27) 


das AASA U 
MART Kise KAS Sm! xe 


The Supreme Brahman, which is the Supreme Ether, which 
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Tesembles a void, which is absolute and which is characterised by 
reality, intelligence and bliss, shines all alone. 


Nothing else shines. 
* * * 
MATA Yai Aaaa | 
Wa d wander qun MAYA: NAKO 


With his eyes reverently turned to Renuka, the one efficient in 
“Sivayoga', who Was resting after telling as above, the Sage 
(Agastya), bringing his palms together in reverence, said: 


Rara Gama | 
q METER: || 20 qj 
II TITIRA | 


TENAN ana ngan 
ANTAR area ATA | 
TA A Rer aA: RÈ RTRT N 33 1 


“O Your Holiness, Conversant with the distinctive greatness 
of Sivayoga: Thou art the great ocean of "S'aiva'-knowledge, the 
bearer of the import of all the Vedas and S'astras, the remover of 
all worldly fetters by merely a glance: Thou rejoicest in thy life 
of true freedom; Thou art Siva like the self-shining Atman; this 
‘Sastra’ has descended from thy holy self; my mind rejoices on 
hearing it and I have that light called S'iva in my vision.” 


ait at MA EA 
Tengara atang Sasana 


Here ends Chapter XIV in Sr Jagadguru-Renukagita’, 
Selected from ‘Siddhantagikhaman? composed by the 
illustrious Sivayogi S'ivacarya, 


JAGADGURU VIGHWARADHYA, 
ANA SIMHASAN INANAMANDIR | 
| LIBRARY Jangamwadi Math Collection, Varanasi. 
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